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CHAPTER 1 


Readings 1 
1. 


Buddham saranam gacchami 
I go to the Buddha as refuge 
dhammam saranam gacchami 
I go to the Dhamma as refuge 
samgham saranam gacchami 
I go to the Sangha as refuge 


Dutiyam pi buddham saranam gacchami 
And for a second time I go to the Buddha as refuge 
dutiyam pi dhammam saranam gacchami 
And for a second time I go to the Dhamma as refuge 
dutiyam pi samgham saranam gacchami 
And for a second time I go to the Sangha as refuge 


Tatiyam pi buddham saranam gacchami 
And for a third time I go to the Buddha as refuge 
tatiyam pi dhammam saranam gacchami 
And for a third time I go to the Dhamma as refuge 
tatiyam pi samgham saranam gacchami 
And for a third time I go to the Sangha as refuge 

(Khp. 1, Saranattayam 
http://www.accesstoinsight.org/canon/khuddaka/khp/khp-b.htmittl) 


.. Cittam, bhikkhave, adantam mahato anatthaya samvattatiti. 
.. Monks, an untamed mind leads to great misery. 
.. Cittam, bhikkhave, dantam mahato atthaya samvattatiti. 
.. Monks, a tamed mind leads to great well-being. 
.. Cittam, bhikkhave, aguttam mahato anatthaya samvattatiti. 
... Monks, an unguarded mind leads to great misery. 
... Cittam, bhikkhave, guttam mahato atthaya samvattatiti. 
.. Monks, a guarded mind leads to great well-being. 
.. Cittam, bhikkhave, arakkhitam mahato anatthaya samvattatiti. 
... Monks, an unwatched mind leads to great misery. 
... Cittam, bhikkhave, rakkhitam mahato atthaya samvattatiti. 
.. Monks, a watched mind leads to great well-being. 
.. Cittam, bhikkhave, asamvutam mahato anatthaya samvattatiti. 
.. Monks, an unrestrained mind leads to great misery. 
.. Cittam, bhikkhave, samvutam mahato atthaya samvattatiti. 
.. Monks, a restrained mind leads to great well-being. 
Náham, bhikkhave, aññam ekadhammam pi samanupassami, yam evam adantam 
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aguttam arakkhitam asamvutam mahato anatthaya samvattati, yathayidam cittam. 

Monks, I don't perceive any single phenomenon that leads to such great misery as an 
untamed, unguarded, unwatched, and unrestrained mind. 

Cittam, bhikkhave, adantam aguttam arakkhitam asamvutam mahato anatthaya 
samvattatiti. 

Monks, an untamed, unguarded, unwatched, and unrestrained mind leads to great 
misery. 

Náham, bhikkhave, aññam ekadhammam pi samanupassami, yam evam dantam 
guttam rakkhitam samvutam mahato atthaya samvattati, yathayidam cittam. Cittam, 
bhikkhave, dantam guttam rakkhitam samvutam mahato atthaya samvattatiti. 

Monks, I don't perceive any single phenomenon that leads to such great well-being 
as does a tamed, guarded, protected, and restrained mind. Monks, a tamed, guarded, 
protected, and restrained mind leads to great well-being. 

(A.N. 1.4 [1.31-40] Adantavaggo 
A.N. 1.21-26, Abhavita sutta 
http://www.accesstoinsight.org/canon/anguttara/an1-21.html) 


3: 

Nâham, bhikkhave, aññam ekadhammam pi samanupassāmi, yena anuppannā vā 
akusalā dhammā uppajjanti, uppannā vā akusala dhamma bhiyyobhāvāya vepullaya 
samvattanti, yathayidam, bhikkhave, micchaditthi. Micchaditthikassa, bhikkhave, 
anuppanna ceva akusala dhamma uppajjanti, uppanna ca akusala dhamma bhiyyobhavaya 
vepullaya samvattanti. 

Monks, I do not perceive any single mental state by which non-existing unskillful 
mental qualities arise, or existing unskillful mental qualities increase and grow to 
fullness, other than that of wrong view. Monks, for a person with wrong view non- 
existing unskillful mental qualities arise, and indeed existing unskillful mental qualities 
increase and grow full. 

Naham, bhikkhave, aññam ekadhammam pi samanupassami, yena anuppanna và 
kusala dhamma uppajjanti, uppanna va kusala dhammá bhiyyobhavaya vepullaya 
samvattanti, yathayidam, bhikkhave, sammaditthi. Sammaditthikassa, bhikkhave, 
anuppanna ceva kusala dhamma uppajjanti, uppanna ca kusala dhamma bhiyyobhavaya 
vepullaya samvattanti. 

Monks, I do not perceive any single mental state by which non-existing skillful 
mental qualities arise, or existing skillful mental qualities increase and grow to fullness, 
other than that of right view. Monks, for a person with right view non-existing skillful 
mental qualities arise, and indeed existing skillful mental qualities increase and grow 
full. 

Naham, bhikkhave, aññam ekadhammam pi samanupassami, yena anuppanna va 
kusala dhamma núppajjanti, uppanna va kusala dhamma parihayanti, yathayidam, 
bhikkhave, micchaditthi. Micchaditthikassa, bhikkhave, anuppanna ceva kusala dhamma 
n'üppajjanti, uppanna ca kusala dhamma parihayanti. 

Monks, I do not perceive any single mental state by which non-existing skillful 
mental qualities do not arise, or existing skillful mental qualities decrease, other than 
that of wrong view. Monks, for a person with wrong view non-existing skillful mental 
qualities do not arise, and indeed existing skillful mental qualities decrease. 

Náham, bhikkhave, aññam ekadhammam pi samanupassami, yena anuppanna và 
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akusala dhamma nüppajjanti, uppanna va akusala dhamma parihayanti, yathayidam, 
bhikkhave, sammaditthi. Sammaditthikassa, bhikkhave, anuppanna ceva akusala dhamma 
n'üppajjanti, uppanna ca akusala dhamma parihayanti. 

Monks, I do not perceive any single mental state by which non-existing unskillful 
mental qualities do not arise, or existing unskillful mental qualities decrease, other than 
that of right view. Monks, for a person with right view non-existing unskillful mental 
qualities do not arise, and indeed existing unskillful mental qualities decrease. 

(A.N. 1.16.2, [1.298-301] Ekadhammapali Dutiyavaggo) 


... bhikkhu anuppannanam papakanam akusalanam dhammanam anuppadaya 

chandam janeti; vayamati; viriyam arabhati, cittam pagganhati; padahati. 

... A monk generates desire, endeavors, begins effort, uplifts his mind, and strives 
for the non-arising of non-existing wicked and unskillful mental states. 

... bhikkhu uppannanam papakanam akusalanam dhammanam pahanaya chandam 
janeti; vayamati; viriyam arabhati, cittam pagganhati; padahati. 

... A monk generates desire, endeavors, begins effort, uplifts his mind, and strives 
for the abandonment of existing wicked and unskillful mental states. 

... bhikkhu anuppannanam kusalanam dhammanam uppadaya chandam janeti; 
vayamati; viriyam arabhati, cittam pagganhati; padahati. 

... A monk generates desire, endeavors, begins effort, uplifts his mind, and strives 
for the arising of non-existing skillful mental states. 

... bhikkhu uppannanam kusalanam dhammanam thitiya asammosaya 
arabhati, cittam pagganhati; padahati.... 

... A monk generates desire, endeavors, begins effort, uplifts his mind, and strives 
for the persistence, non-confusion, increased growth, fullness, development, and 
fulfillment of existing skillful mental states. 

(A.N. 1.18 [1.394-397] Apara-accharasanghatavaggo) 


Further Readings 1 
1. 


Naham, bhikkhave, aññam ekadhammam pi samanupassami, yo evam saddhammassa 
sammosaya antaradhanaya samvattati, yathayidam, bhikkhave, pamado. Pamado, 
bhikkhave, saddhammassa sammosaya antaradhanaya samvattatiti. 

Monks, indeed I do not perceive another single mental quality that thus leads to the 
confusion and disappearance of the true doctrine, other than negligence. Negligence, 
monks, leads to the confusion and disappearance of the true doctrine. 

Naham, bhikkhave, aññam ekadhammam pi samanupassami, yo evam saddhammassa 
thitiya asammosaya anantaradhanaya samvattati, yathayidam, bhikkhave, appamado. 
Appamado, bhikkhave, saddhamassa thitiya asammosaya anantaradhanaya samvattatiti. 

Monks, indeed I do not perceive another single mental quality that thus leads to the 
continuation, non-confusion, and non-disappearance of the true doctrine, other than 
diligence. Diligence, monks, leads to the continuation, non-confusion, and non- 
disappearance of the true doctrine. 

Náham, bhikkhave, aññam ekadhammam pi samanupassami, yam evam 
saddhammassa sammosaya antaradhanaya samvattati, yathayidam, bhikkhave, kosajjam. 
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Kosajjam, bhikkhave, saddhamassa sammosaya antaradhanaya samvattatiti. 

Monks, indeed I do not perceive another single mental quality that thus leads to the 
confusion and disappearance of the true doctrine, other than sloth. Sloth, monks, leads 
to the confusion and disappearance of the true doctrine. 

Náham, bhikkhave, aññam ekadhammam pi samanupassami, yo evam saddhammassa 
thitiya asammosaya anantaradhanaya samvattati, yathayidam, bhikkhave, viriyarambho. 
Viriyarambho, bhikkhave, saddhammassa thitiya asammosaya anantaradhanaya 
samvattatiti. 

Monks, indeed I do not perceive another single mental quality that thus leads to the 
continuation, non-confusion, and non-disappearance of the true doctrine, other than 
persistent effort. Persistent effort, monks, leads to the continuation, non-confusion, and 
non-disappearance of the true doctrine. 

Náham, bhikkhave, aññam ekadhammam pi samanupassami, yo evam saddhammassa 
sammosaya antaradhanaya samvattati, yathayidam, bhikkhave, anuyogo akusalanam 
dhammanam, ananuyogo kusalanam dhammanam. Anuyogo, bhikkhave, akusalanam 
dhammanam, ananuyogo kusalanam dhammanam saddhammassa sammosaya 
antaradhanaya samvattatiti. 

Monks, indeed I do not perceive another single mental quality that thus leads to the 
confusion and disappearance of the true doctrine, other than the practice of unskillful 
mental states and the non-practice of skillful mental states. The practice of unskillful 
mental states and the non-practice of skillful mental states, monks, leads to the confusion 
and disappearance of the true doctrine. 

(A.N. 1.10 [1.114-117] Dutiyapamadadivaggo) 


2. 

Náham, bhikkhave, aññam ekarüpam pi samanupassami, yam evam purisassa cittam 
pariyadaya titthati, yathayidam, bhikkhave, itthirüpam. Itthirüpam, bhikkhave, purisassa 
cittam pariyadaya titthatiti. 

Monks, indeed I do not perceive another single sight that so overpowers the mind of 
a man and persists, as does the sight of a woman. The sight of a woman, monks, 
overpowers the mind of a man and persists. 

Náham, bhikkhave, aññam ekasaddam pi samanupassami, yam evam purisassa cittam 
pariyadaya titthati, yathayidam, bhikkhave, itthisaddo. Itthisaddo, bhikkhave, purisassa 
cittam pariyadaya titthatiti. 

Monks, indeed I do not perceive another single sound that so overpowers the mind of 
a man and persists, as does the sound of a woman. The sound of a woman, monks, 
overpowers the mind of a man and persists. 

Naham, bhikkhave, aññam ekagandham pi samanupassami, yam evam purisassa 
cittam pariyadaya titthati, yathayidam, bhikkhave, itthigandho. Itthigandho, bhikkhave, 
purisassa cittam pariyadaya titthatiti. 

Monks, indeed I do not perceive another single scent that so overpowers the mind of 
a man and persists, as does the scent of a woman. The scent of a woman, monks, 
overpowers the mind of a man and persists. 

Naham, bhikkhave, aññam ekarasam pi samanupassami, yam evam purisassa cittam 
pariyadaya titthati, yathayidam, bhikkhave, itthiraso. Itthiraso, bhikkhave, purisassa 
cittam pariyadaya titthatiti. 

Monks, indeed I do not perceive another single taste that so overpowers the mind of a 
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man and persists, as does the taste of a woman. The taste of a woman, monks, 
overpowers the mind of a man and persists. 

Naham, bhikkhave, aññam ekaphotthabbam pi samanupassami, yam evam purisassa 
cittam pariyadaya titthati, yathayidam, bhikkhave, itthiphotthabbo. Itthiphotthabbo, 
bhikkhave, purisassa cittam pariyadaya titthatiti. 

Monks, indeed I do not perceive another single touch that so overpowers the mind of 
a man and persists, as does the touch of a woman. The touch of a woman, monks, 
overpowers the mind of a man and persists. 

Naham, bhikkhave, aññam ekarüpam pi samanupassami, yam evam itthiya cittam 
pariyadaya titthati, yathayidam, bhikkhave, purisarüpam. Purisarüpam, bhikkhave, itthiya 
cittam pariyadaya titthatiti. 

Monks, indeed I do not perceive another single sight that so overpowers the mind of 
a woman and persists, as does the sight of a man. The sight of a man, monks, 
overpowers the mind of a woman and persists. 

Naham, bhikkhave, aññam ekasaddam pi samanupassami, yam evam itthiya cittam 
pariyadaya titthati, yathayidam, bhikkhave, purisasaddo. Purisasaddo, bhikkhave, itthiya 
cittam pariyadaya titthatiti. 

Monks, indeed I do not perceive another single sound that so overpowers the mind of 
a woman and persists, as does the sound of a man. The sound of a man, monks, 
overpowers the mind of a woman and persists. 

Naham, bhikkhave, aññam ekagandham pi samanupassami, yam evam itthiya cittam 
pariyadaya titthati, yathayidam, bhikkhave, purisagandho. Purisagandho, bhikkhave, 
itthiya cittam pariyadaya titthatiti. 

Monks, indeed I do not perceive another single scent that so overpowers the mind of 
a woman and persists, as does the scent of a man. The scent of a man, monks, 
overpowers the mind of a woman and persists. 

Naham, bhikkhave, aññam ekarasam pi samanupassami, yam evam itthiya cittam 
pariyadaya titthati, yathayidam, bhikkhave, purisaraso. Purisaraso, bhikkhave, itthiya 
cittam pariyadaya titthatiti. 

Monks, indeed I do not perceive another single taste that so overpowers the mind of a 
woman and persists, as does the taste of a man. The taste of a man, monks, overpowers 
the mind of a woman and persists. 

Náham, bhikkhave, aññam ekaphotthabbam pi samanupassami, yam evam itthiya 
cittam pariyadaya titthati, yathayidam, bhikkhave, purisaphotthabbo. Purisaphotthabbo, 
bhikkhave, itthiya cittam pariyadaya titthatiti. 

Monks, indeed I do not perceive another single touch that so overpowers the mind of 
a woman and persists, as does the touch of a man. The touch of a man, monks, 
overpowers the mind of a woman and persists. 

(A.N. 1.1. [1.1-10] Cittapariyadanavaggo 
http://www.accesstoinsight.org/canon/anguttara/an1-1.html) 


CHAPTER 2 


Readings 2 
1. 
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Kiccho manussapatilabho 

kiccham maccanam jivitam 

kiccham saddhammasavanam 

kiccho buddhanam uppado. 

Difficult it is to be born human, 

difficult is the life of a man, 

difficult it is listening to the true doctrine, 
difficult is the arising of enlightened ones. 


Sabbapapassa akaranam 
kusalassa upasampada 
sacittapariyodapanam 
etam buddhana(m) sasanam. 
The non-doing of all evil, 
the attainment of the good, 
the purification of one's own mind; 
this is the teaching of the enlightened ones. 
(Dhp. 14:182-183) 
Na hi verena veráni 
sammantidha kudacanam 
averena ca sammanti 
esa dhammo sanantano. 
Not from enmity do enmities 
ever cease in this world, 
but rather from non-enmity. 
This is the eternal doctrine. 
(Dhp. 1:5 
http://www.accesstoinsight.org/canon/khuddaka/dhp/index.html) 


2. 

Tihi, bhikkhave, amgehi samannagato papaniko abhabbo anadhigatam va bhogam 
adhigantum, adhigatam va bhogam phátim katum. Katamehi tihi: idha, bhikkhave, 
pápaniko pubbanhasamayam na sakkaccam kammantam adhitthati, majjhanhikasamayam 
na sakkaccam kammantam adhitthati, sayanhasamayam na sakkaccam kammantam 
aditthati. Imehi kho, bhikkhave, tihi amgehi samannagato papaniko abhabbo anadhigatam 
à bhogam adhigantum, adhigatam và bhogam phatim katum. 

O monks, a merchant endowed with three attributes is not able to obtain unattained 
wealth, nor increase wealth already attained. With which three? Here, monks, a 
merchant does not attend carefully to his business in the morning, does not attend 
carefully to his business in the afternoon, and does not attend carefully to his business in 
the evening. Endowed with these three attributes, monks, a merchant is not able to 
obtain unattained wealth, nor increase wealth already attained. 

Evameva kho, bhikkhave, tihi dhammehi samannagato bhikkhu abhabbo 
anadhigatam và kusalam dhammam adhigantum, adhigatam và kusalam dhammam 
phatim katum. Katamehi tihi: idha, bhikkhave, bhikkhu pubbanhasamayam na sakkaccam 
samadhinimittam adhitthati, majjhanhikasamayam na sakkaccam samadhinimittam 
adhitthati, sayanhasamayam na sakkaccam samadhinimittam adittháti. Imehi kho, 
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bhikkhave, tihi dhammehi samannagato bhikkhu abhabbo anadhigatam và kusalam 
dhammam adhigantum, adhigatam và kusalam dhammam phatim katum. 

Similarly, monks, a monk endowed with three attributes is not able to obtain an 
unattained good mental state nor develop a good mental state already attained. With 
which three? Here, monks, a monk does not attend carefully to his object of meditation in 
the morning, does not attend carefully to his object of meditation in the afternoon, and 
does not attend carefully to his object of meditation in the evening. Endowed with these 
three attributes, o monks, a monk is not able to obtain an unattained good mental state, 
nor develop a good mental state already attained. 

Tihi, bhikkhave, amgehi samannagato papaniko bhabbo anadhigatam và bhogam 
adhigantum, adhigatam và bhogam phatim katum. Katamehi tihi: idha, bhikkhave, 
papaniko pubbanhasamayam sakkaccam kammantam adhitthati, majjhanhikasamayam... 
pe... sayanhasamayam sakkaccam kammantam adhitthati. Imehi kho, bhikkhave, tihi 
amgehi samannagato papaniko bhabbo anadhigatam và bhogam adhigantum, adhigatam 
và bhogam phatim katum. 

O monks, a merchant endowed with three attributes is able to obtain unattained 
wealth or develop a wealth already attained. With which three? Here, monks, a 
merchant does attend carefully to his business in the morning, does attend carefully to his 
business in the afternoon, and does attend carefully to his business in the evening. 
Endowed with these three attributes, o monks, a merchant is able to obtain an unattained 
wealth, or develop a wealth already attained. 

Evameva kho, bhikkhave, tihi dhammehi samannagato bhikkhu bhabbo anadhigatam 
và kusalam dhammam anadhigantum, adhigatam vá kusalam dhammam phatim katum. 
Katamehi tihi: idha, bhikkhave, bhikkhu pubbanhasamayam sakkaccam samadhinimittam 
adhitthati, majjhanhikasamayam... pe... sayanhasamayam sakkaccam samadhinimittam 
aditthati. Imehi kho, bhikkhave, tihi dhammehi samannagato bhikkhu bhabbo 
anadhigatam và kusalam dhammam adhigantum, adhigatam và kusalam dhammam 
phatim katum'ti. 

Similarly, monks, a monk endowed with three attributes is able to obtain an 
unattained good mental state or develop a good mental state already attained. With 
which three? Here, monks, a monk does attend carefully to his object of meditation in the 
morning, does attend carefully to his object of meditation in the afternoon, and does 
attend carefully to his object of meditation in the evening. Endowed with these three 
attributes, o monks, a monk is able to obtain an unattained good mental state, or develop 
a good mental state already attained. 

(A.N. 3.2.9 [3.19] Pathamapapanikasuttam) 


3. 

...Evameva kho, bhikkhave, appaka te sattà ye manussesu paccajayanti; atha kho 
eteva satta bahutara ye aññatra manussehi paccajayanti. 

... Similarly, monks, few are those beings that are born among men; while many are 
those beings born apart from men. 

...Evameva kho, bhikkhave, appaka te satta ye majjhimesu janapadesu paccajayanti; 
atha kho eteva satta bahutara ye paccantimesu janapadesu paccajayanti ... 

... Similarly, monks, few are those beings that are born in the middle provinces; while 
many are those beings born in the outskirts. 

...Evameva kho, bhikkhave, appaka te satta ye paññavanto, ajala, anelamüga patibala 
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subhasitadubbhasitassa atthamaññátum; atha kho eteva satta bahutara ye duppafifia jala 
elamúga na patibala subhasitadubbhasitassa atthamaññatum. 

... Similarly, monks, few are those beings that are wise ones, not stupid, receptive to 
the doctrine, and competent to discriminate between good speech and bad; while many 
are those beings that are unwise ones, stupid, unreceptive to the doctrine, and 
incompetent to discriminate between good speech and bad. 

...Evameva kho, bhikkhave, appaká te satta ye ariyena paññacakkhuna samannagata; 
atha kho eteva satta bahutara ye avijjagata sammilha. 

... Similarly, monks, few are those beings that are endowed with the noble eye of 
wisdom; while many are those beings who are ignorant and confused. 

...Evameva kho, bhikkhave, appaka te satta ye labhanti tathagatam dassanaya; atha 
kho eteva satta bahutara ye na labhanti tathagatam dassanaya. 

... Similarly, monks, few are those beings who get to see the Buddha; while many are 
those beings who do not get to see the Buddha. 

...Evameva kho, bhikkhave, appaka te satta ye labhanti tathagatappaveditam 
dhammavinayam savanaya; atha kho eteva satta bahutara, ye na labhanti 
tathagatappaveditam dhammavinayam savanaya. 

... Similarly, monks, few are those beings who get to hear the teachings expounded by 
the Buddha; while many are those beings born who do not get to hear the doctrine and 
the moral code expounded by the Buddha. 

(A.N. 1.16.4 [1.323-327] Ekadhammapali Catutthavaggo) 


Further Readings 2 
1. 


Tini’mani, bhikkhave, nidanani kammanam samudayaya. 

There are these three causes for the arising of kamma. 

Lobho nidanam kammanam samudayaya, doso nidanam kammanam samudayaya, 
moho nidanam kammánam samudayaya. 

Greed is an origin of the arising of kamma, anger is an origin of the arising of 
kamma, and delusion is an origin of the arising of kamma. 

Yam, bhikkhave, lobhapakatam kammam lobhajam lobhanidanam lobhasamudayam, 
tam kammam akusalam, tam kammam savajjam, tam kammam dukkhavipakam, tam 
kammam kammasamudayaya samvattati. Na tam kammam kammanirodhaya samvattati. 

That action which is done from greed, is born from greed, has greed as its origin, 
arises from greed, that action is unskillful, that action is reprehensible, that action results 
in suffering, that action leads to the arising of kamma. That action does not lead to 
cessation of kamma. 

Yam, bhikkhave, dosapakatam kammam dosajam dosanidanam dosasamudayam, tam 
kammam akusalam, tam kammam savajjam, tam kammam dukkhavipakam, tam 
kammam kammasamudayaya samvattati. Na tam kammam kammanirodhaya samvattati. 

That action which is done from anger, is born from anger, has anger as its origin, 
arises from anger, that action is unskillful, that action is reprehensible, that action results 
in suffering, that action leads to the arising of kamma. That action does not lead to 
cessation of kamma. 

Yam, bhikkhave, mohapakatam kammam mohajam mohanidanam mohasamudayam, 
tam kammam akusalam, tam kammam sávajjam, tam kammam dukkhavipakam, tam 
kammam kammasamudayaya samvattati. Na tam kammam kammanirodhaya samvattati. 
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That action which is done from delusion, is born from delusion, has delusion as its 
origin, arises from delusion, that action is unskillful, that action is reprehensible, that 
action results in suffering, that action leads to the arising of kamma. That action does 
not lead to cessation of kamma. 

Imani kho bhikkhave tini nidanani kammánam samudayaya. 

Indeed these, monks, are three causes for the arising of kamma. 

Tinimani bhikkhave nidanani kammanam samudayaya. 

There are these three causes for the arising of kamma. 

Katamani tini? 

What are the three? 

Alobho nidanam kammanam samudayaya, adoso nidanam kammanam samudayaya, 
amoho nidanam kammanam samudayaya. 

Non-greed is an origin of the arising of kamma, non-anger is an origin of the arising 
of kamma, and non-delusion is an origin of the arising of kamma. 

Yam, bhikkhave, alobhapakatam kammam alobhajam alobhanidanam 
alobhasamudayam, tam kammam kusalam, tam kammam anavajjam, tam kammam 
sukhavipakam, tam kammam kammanirodhaya samvattati. Na tam kammam 
kammasamudayaya samvattati. 

That action which is done from non-greed, is born from non-greed, has non-greed as 
its origin, arises from non-greed, that action is skillful, that action is commendable, that 
action results in happiness, that action leads to freedom from kamma. That action does 
not lead to the arising of kamma. 

Yam, bhikkhave, adosapakatam kammam adosajam adosanidanam adosasamudayam, 
tam kammam kusalam, tam kammam anavajjam, tam kammam sukhavipakam, tam 
kammam kammanirodhaya samvattati. Na tam kamma kammasamudayaya samvattati. 

That action which is done from non-anger, is born from non-anger, has non-anger as 
its origin, arises from non-anger, that action is skillful, that action is commendable, that 
action results in happiness, that action leads to freedom from kamma. That action does 
not lead to the arising of kamma. 

Yam, bhikkhave, amohapakatam kammam amohajam amohanidanam 
amohasamudayam, tam kammam kusalam, tam kammam anavajjam, tam kammam 
sukhavipakam, tam kammam kammanirodhaya samvattati. Na tam kammam 
kammasamudayaya samvattati. 

That action which is done from non-delusion, is born from non-delusion, has non- 
delusion as its origin, arises from non-delusion, that action is skillful, that action is 
commendable, that action results in happiness, that action leads to freedom from kamma. 
That action does not lead to the arising of kamma. 

Imani kho, bhikkhave, tini nidanani kammánam samudayayáti. 

Indeed these, monks, are three causes for the arising of kamma. 

(A.N. 3.11.9. [3.112] Pathamanidanasuttam) 


2; 

Pañcahi, bhikkhave, dhammehi samannāgato bhikkhu cavati, nappatitthati 
saddhamme. 

Monks, a monk endowed with five factors falls away, and does not stand firmly in the 
true doctrine. 

Katamehi pañcahi? 
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With what five? 

Assaddho, bhikkhave, bhikkhu cavati, nappatitthati saddhamme. 

Monks, an un-devoted monk falls away, and does not stand firmly in the true 
doctrine. 

Ahiriko, bhikkhave, bhikkhu cavati, nappatitthati saddhamme. 

Monks, a shameless monk falls away, and does not stand firmly in the true doctrine. 

Anottappi, bhikkhave, bhikkhu cavati, nappatitthati saddhamme. 

Monks, a remorseless monk falls away, and does not stand firmly in the true doctrine. 

Kusito, bhikkhave, bhikkhu cavati, nappatitthati saddhamme. 

Monks, a lazy monk falls away, and does not stand firmly in the true doctrine. 

Duppañño, bhikkhave, bhikkhu cavati, nappatitthati saddhamme 

Monks, an unwise monk falls away, and does not stand firmly in the true doctrine. 

Imehi kho, bhikkhave, pañcahi dhammehi samannagato bhikkhu cavati, nappatitthati 
saddhamme. 

Monks, a monk endowed with these five factors falls away, and does not stand firmly 
in the true doctrine. 

Pañcahi, bhikkhave, dhammehi samannagato bhikkhu na cavati, patitthati 
saddhamme. 

Monks, a monk endowed with five factors does not fall away, and stands firmly in the 
true doctrine. 

Katamehi paficahi? 

With what five? 

Saddho, bhikkhave, bhikkhu na cavati, patitthati saddhamme. 

Monks, a devoted monk does not fall away, and stands firmly in the true doctrine. 

Hirima, bhikkhave, bhikkhü na cavati, patitthati saddhamme. 

Monks, a modest monk does not fall away, and stands firmly in the true doctrine. 

Ottappi, bhikkhave, bhikkhü na cavati patitthati saddhamme. 

Monks, a scrupulous monk does not fall away, and stands firmly in the true doctrine. 

Araddhaviriyo, bhikkhave, bhikkhu na cavati, patitthati saddhamme. 

Monks, an energetic monk does not fall away, and stands firmly in the true doctrine. 

Paññava, bhikkhave, bhikkhü na cavati, patitthati saddhamme. 

Monks, a wise monk does not fall away, and stands firmly in the true doctrine. 

Imehi kho, bhikkhave, pañcahi dhammehi samannagato bhikkhü na cavati, patitthati 
saddhamme. 

Monks, a monk endowed with these five factors does not fall away, and stands firmly 
in the true doctrine. 

(A.N. 5.1.8, [5.8] Cavanasuttam) 


CHAPTER 3 


Readings 3 
1. 


«Bhante Nagasena, atthi koci satto, yo imamha kaya aññam kayam samkamati?» ti. 
"Venerable Nagasena, is there any being which transmigrates from one body to 
another?” 
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«Na hi, maharaja» ti. 

“Indeed not, great king. ” 

«Yadi, bhante Nagasena , imamha kaya aññam kayam samkamanto natthi, nanu 
mutto bhavissati papakehi kammehi?»ti. 

“If, venerable Nagasena, there is nobody who transmigrates from one body to 
another, then will not one be released from bad deeds? " 

«Ama, maharaja. Yadi na patisandaheyya, mutto bhavissati papakehi kammehi. 
Y asma ca kho, maharaja, patisandahati, tasma na parimutto papakehi kammehi» ti. 

"Yes, great king. If one is not reborn, then one is released from bad deeds. But 
indeed because one is reborn, great king, then one is not fully released from bad deeds. ” 

(Miln. IIL5.7. Buddhavaggo, Afiiakayasankamanapatiho) 


«Bhante Nagasena, na ca samkamati, patisandahati cà?» ti. 

"Venerable Nagasena, one does not transmigrate and one is reborn? " 
«Ama, maharaja, na ca samkamati patisandahati câ»ti. 

“Yes, great king, one does not transmigrate and one is reborn.’ 
«Katham,bhante Nagasena, na ca samkamati patisandahati ca? Opammam karohi» 


, 


ti. 

“How, venerable Nagasena, is it that one does not transmigrate and one is reborn? 
Give me an analogy. ” 

«Yatha, maharaja, kocideva puriso padipato padipam padipeyya, kinnu kho so, 
maharaja, padipo padipamha samkamanto?» ti. 

“Just as, great king, if someone kindled one lamp from another, is it indeed so, great 
king, that the lamp would transmigrate from the other lamp? " 

«Na hi bhante» ti. 

"Certainly not, venerable sir.” 

«Evameva kho, maharaja, na ca samkamati patisandahati ca» ti. 

"Indeed just so, great king, one does not transmigrate and one is reborn." 

(Miln. IIL.5.5. Buddhavaggo, Asamkamanapatisandahanapañho) 


“Tam kim maññatha, Salha, atthi lobho" ti? 

"So what do you think, Salha, does greed exist?” 

“Evam, bhante." 

"Yes, venerable sir. ' 

“Abhijjha ti kho aham, Salha, etamattham vadami. Luddho kho ayam, Salha, 
abhijjhalü panam pi hanati, adinnam pi adiyati, paradaram pi gacchati, musa pi bhanati ... 
yamsa hoti digharattam ahitaya dukkhaya" ti. 

"Indeed I call it covetousness, Salha. A greedy person is a covetous person, and also 
kills living beings, takes what is not given, commits adultery, and speaks falsely ... which 
will bring him a long time of harm and suffering. " 

*Evam, bhante." 

"Yes, venerable sir. ' 

“Tam kim maññatha, Salha, atthi doso" ti? 

"So what do you think, Salha, does hatred exist?” 

“Evam, bhante." 

“Yes, venerable sir.” 


, 


B 
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“Byapado ti kho aham, Salha, etamattham vadami. Duttho kho ayam, Salha, 
byapannacitto panam pi hanati, adinnam pi adiyati, paradaram pi gacchati, musa pi 
bhanati ... yamsa hoti digharattam ahitaya dukkhaya" ti. 

"Indeed I call it malevolence, Salha. A hateful person is a malevolent person, and 
also kills living beings, takes what is not given, commits adultery, and speaks falsely ... 
which will bring him a long time of harm and suffering. ” 

“Evam, bhante.” 

“Yes, venerable sir.’ 

“Tam kim maññatha, Salha, atthi moho” ti? 

“So what do you think, Salha, does delusion exist?” 

“Evam, bhante.” 

“Yes, venerable sir.” 


, 


pànam pi hanati, adinnam pi adiyati, paradaram pi gacchati, musa pi bhanati ... yamsa 
hoti digharattam ahitaya dukkhaya" ti." 

"Indeed I call it ignorance, Salha. A deluded person is an ignorant person, and also 
kills living beings, takes what is not given, commits adultery, and speaks falsely ... which 
will bring him a long time of harm and suffering. " 

“Evam, bhante." 

“Yes, venerable sir.” 

«Tam kim maññatha, Salha, ime dhamma kusala va akusala va» ti? 

"So what do you think, Salha, are these mental qualities skillful or unskillful? ” 

«Akusala, bhante.» 

"Unskillful, venerable sir.” 

«Savajja và anavajja và» ti? 

"Reprehensible or commendable? " 

«Savajja, bhante.» 

"Reprehensible, venerable sir.’ 

«Viññūgarahitā va viüfiuppasattha va» ti? 

“Despised by the wise, or praised by the wise?” 

«Viññugarahita, bhante.» 

“Despised by the wise, venerable sir.’ 


, 


, 


(A.N. 3.7.6. [3.66] Mahavaggo, Salhasuttam 
http://www.accesstoinsight.org/canon/anguttara/an3-66. html) 


3. 

Yasma ca kho, bhikkhave, sakkā akusalam pajahitum, tasmáham evam vadāmi - 
«akusalam, bhikkhave, pajahathâ» ti. Akusalam ca hi'dam, bhikkhave, pahinam ahitaya, 
dukkhaya samvatteyya, náham evam vadeyyam - «akusalam, bhikkhave, pajahatha» ti. 
Yasma ca kho, bhikkhave, akusalam pahinam hitaya sukhaya samvattati, tasmaham evam 
vadami - «akusalam, bhikkhave, pajahatha» ti. 

Because, monks, one can renounce unwholesomeness, then I say thus “monks, 
renounce unwholesomeness”. Indeed, monks, if the renunciation of unwholesomeness 
would lead to harm and suffering, I would not say thus “monks, renounce 
unwholesomeness ". Because, monks, the renunciation of unwholesomeness leads to 
welfare and happiness, thus I say "monks, renounce unwholesomeness ". 

Kusalam, bhikkhave, bhavetha. Sakka, bhikkhave, kusalam bhavetum. ... Yasma ca 
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kho, bhikkhave, sakka kusalam bhavetum, tasmáham evam vadami - «kusalam, 
bhikkhave, bhavethá» ti. Kusalam ca hi' dam, bhikkhave, bhavitam ahitaya, dukkhaya 
samvatteyya, náham evam vadeyyam - «kusalam, bhikkhave, bhavetha» ti. Yasma ca 
kho, bhikkhave, kusalam bhavitam hitaya, sukhaya samvattati, tasmaham evam vadami 
«kusalam, bhikkhave, bhavetha» ti.” 

Develop virtue, monks. It is possible, monks, to develop virtue. Because it is 
possible to develop virtue, then I say thus "monks, develop virtue". Indeed, monks, if the 
development of virtue would lead to harm and suffering, I would not say thus “monks, 
develop virtue". Because, monks, the development of virtue leads to welfare and 
happiness, thus I say “monks, develop virtue”. 

(A.N. 2.2.19 Adhikaranavaggo) 


Further Readings 3 
1. 


“Tam kim maññatha, Salha, atthi alobho” ti? 

“So what do you think, Salha, does non-greed exist? " 

“Evam, bhante.” 

“Yes, venerable sir.” 

“Anabhijjha’ti kho aham, Salha, etamattham vadāmi. Aluddho kho ayam, Salha, 
anabhijjhalü n'eva panam hanati, na adinnam adiyati, na paradaram gacchati, na musa 
bhanati, param pi na tathattaya samadapeti, yam'sa hoti digharattam hitaya sukhayá” ti. 

"I call it non-covetousness, Salha. A non-greedy person is a non-covetous person, 
and does not kill living beings, does not take what is not given, does not commit adultery, 
does not speak falsely, and does not encourage others to do likewise, which will bring 
him a long time of welfare and happiness. ” 

“Evam, bhante.” 

“Yes, venerable sir. ' 

“Tam kim maññatha, Salha, atthi adoso” ti? 

“So what do you think, Salha, does non-hatred exist?” 

“Evam, bhante.” 

“Yes, venerable sir. ' 

“Abyapado’ti kho aham, Salha, etamattham vadāmi. Aduttho kho ayam, Salha, 
abyapannacitto n'eva panam hanati, na adinnam adiyati, na paradaram gacchati, na musa 
bhanati, param pi na tathattaya samadapeti, yam sa hoti digharattam hitaya sukhaya” ti. 

"I call it goodwill, Salha. An amiable person is a person of goodwill, and does not 
kill living beings, does not take what is not given, does not commit adultery, does not 
speak falsely, and does not encourage others to do likewise, which will bring him a long 
time of welfare and happiness. " 

“Evam, bhante." 

“Yes, venerable sir.” 

“Tam kim maññatha, Salha, atthi amoho" ti? 

"So what do you think, Salha, does non-delusion exist? " 

“Evam, bhante." 

“Yes, venerable sir.” 


3) 


, 


, 


5 


n'eva panam hanati, na adinnam adiyati, na paradaram gacchati, na musa bhanati, param 


A New Course in Reading Pali — Exercises Page 15 


pi na tathattaya samadapeti, yam sa hoti digharattam hitaya sukhayá” ti. 

"I call it wisdom, Salha. A non-deluded person is a wise person, and does not kill 
living beings, does not take what is not given, does not commit adultery, does not speak 
falsely, and does not encourage others to do likewise, which will bring him a long time of 
welfare and happiness. " 

“Evam, bhante." 

“Yes, venerable sir.” 

“Tam kim maññatha, Salha, ime dhamma kusala va akusala va” ti? 

"So what do you think, Salha, are these mental qualities skillful or unskillful? " 

“Kusala, bhante.” 

“Skillful, venerable sir.” 

“Savajjá vá anavajja va" ti? 

"Reprehensible or commendable? " 

" Anavajja, bhante." 

"Commendable, venerable sir. " 

“Viññigarahita va vififiuppasattha va" ti? 

"Despised by the wise, or praised by the wise? " 

“Viññuppasattha, bhante.” 

“Praised by the wise, venerable sir. ' 

"Samatta samadinna hitaya sukhaya samvattanti, no và ... ?” 

“Grasped and accepted this leads to welfare and happiness, doesn't it ...? " 

"Samatta, bhante, samadinna hitaya sukhaya samvattanti ...” ‘ti. 

“Grasped, venerable sir, and accepted this leads to welfare and happiness ... " 

*... Yada tumhe, Salha, attana'va janeyyatha: ‘ime dhamma kusala, ime dhamma 
anavajja, ime dhamma vififitippasattha, ime dhamma samatta samadinna hitaya sukhaya 
samvattanti'ti, atha tumhe, Salha, upasampajja vihareyyatha” ‘ti ... 

“... When you, Salha, know this for yourselves: ‘these qualities are wholesome, these 
qualities are commendable, these qualities are praised by the wise, these qualities when 
accomplished and undertaken lead to welfare and happiness, then, Salha, you will have 
taken them upon yourselves and will live accordingly’ ... " 

(A.N. 3.7.6. [3.66] Mahavaggo, Salhasuttam 
http://www.accesstoinsight.org/canon/anguttara/an3-66.html) 


, 


, 


2. 

“Náham, bhikkhave, aññam ekadhammam pi samanupassami, yam evam abhavitam 
akammaniyam hoti, yathayidam, bhikkhave, cittam. 

Cittam, bhikkhave, abhavitam akammaniyam hoti" ti. 

"Monks, indeed I do not perceive another single thing that when undeveloped is so 
unworkable, monks, as is the mind. The mind, monks, when undeveloped is unworkable. ” 

“Náham, bhikkhave, aññam ekadhammam pi samanupassami, yam evam bhavitam 
kammaniyam hoti, yathayidam, bhikkhave, cittam. 

Cittam, bhikkhave, bhavitam kammaniyam hoti" ti. 

"Monks, indeed I do not perceive another single thing that when developed is so 
workable, monks, as is the mind. The mind, monks, when developed is workable. ” 

“Náham, bhikkhave, aññam ekadhammam pi samanupassami, yam evam abhavitam 
mahato anatthaya samvattati, yathayidam, bhikkhave, cittam. 
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Cittam, bhikkhave, abhavitam mahato anatthaya samvattati" ti. 

"Monks, indeed I do not perceive another single thing that when undeveloped leads 
to such great misery, monks, as does the mind. The mind, monks, undeveloped leads to 
great misery. ” 

“Naham, bhikkhave, aññam ekadhammam pi samanupassami, yam evam bhavitam 
mahato atthaya samvattati, yathayidam, bhikkhave, cittam. 

Cittam, bhikkhave, bhavitam mahato atthaya samvattati» ti. 

"Monks, indeed I do not perceive another single thing that when developed leads to 
such great well-being, monks, as does the mind. The mind, monks, developed leads to 
great well-being. ” 

“Naham, bhikkhave, aññam ekadhammam pi samanupassami, yam evam abhavitam 
apatubhütam mahato anatthaya samvattati, yathayidam, bhikkhave, cittam. 

Cittam, bhikkhave, abhavitam apatubhütam mahato anatthaya samvattati" ti. 

"Monks, indeed I do not perceive another single thing that when undeveloped and 
not manifested leads to such great misery, monks, as does the mind. The mind, monks, 
undeveloped and not manifested leads to great misery. ” 

“Naham, bhikkhave, aññam ekadhammam pi samanupassami, yam evam bhavitam 
patubhütam mahato atthaya samvattati, yathayidam, bhikkhave, cittam. 

Cittam, bhikkhave, bhavitam patubhütam mahato atthaya samvattati" ti. 

"Monks, indeed I do not perceive another single thing that when developed and 
manifested leads to such great well-being, monks, as does the mind. The mind, monks, 
developed and manifested leads to great well-being. " 

“Naham, bhikkhave, aññam ekadhammam pi samanupassami, yam evam abhavitam 
abahulikatam mahato anatthaya samvattati, yathayidam, bhikkhave, cittam. 

Cittam, bhikkhave, abhavitam abahulikatam mahato anatthaya samvattati" ti. 

"Monks, indeed I do not perceive another single thing that when undeveloped and 
unexercised leads to such great misery, monks, as does the mind. The mind, monks, 
undeveloped and unexercised leads to great misery. ” 

“Náham, bhikkhave, aññam ekadhammam pi samanupassami, yam evam bhavitam 
bahultkatam mahato atthaya samvattati, yathayidam, bhikkhave, cittam. 

Cittam, bhikkhave, bhavitam bahulikatam mahato atthaya samvattati" ti. 

"Monks, indeed I do not perceive another single thing that when developed and 
exercised leads to such great well-being, monks, as does the mind. The mind, monks, 
developed and exercised leads to great well-being. " 

“Náham, bhikkhave, aññam ekadhammam pi samanupassami, yam evam abhavitam 
abahulikatam dukkhádhivaham hoti, yathayidam, bhikkhave, cittam. 

Cittam, bhikkhave, abhavitam abahulikatam dukkhadhivaham hoti" ti. 

"Monks, indeed I do not perceive another single thing that when undeveloped and 
unexercised is so full of suffering, monks, as is the mind. The mind, monks, undeveloped 
and unexercised brings suffering. " 

“Náham, bhikkhave, aññam ekadhammam pi samanupassami, yam evam bhavitam 
bahultkatam sukhávaham hoti, yathayidam, bhikkhave, cittam. 

Cittam, bhikkhave, bhavitam bahulikatam sukhádhivaham hoti" ti. 

"Monks, indeed I do not perceive another single thing that when developed and 
exercised is so full of happiness, monks, as is the mind. The mind, monks, developed and 
exercised brings happiness. " 
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(A.N. 1.3. [1.21-30] Akammaniyavaggo) 


"Katamafica, bhikkhave, dukkham ariyasaccam? 

"What, monks, is the noble truth of suffering? 

Jati pi dukkha, jará pi dukkha, maranam pi dukkham, ... appiyehi sampayogo pi 
dukkho, piyehi vippayogo pi dukkho, yam p'iccham na labhati tam pi dukkham, 
samkhittena pañc*upadanakkhandha pi dukkha.” 

Birth is suffering, old age is suffering, death is suffering, ... association with that 
which is unpleasant is suffering, separation from that which is pleasant is suffering, not 
getting one's desire is suffering; in short, the five aggregates of clinging are suffering. " 

(D.N. 2.9. [22] Mahasatipatthanasuttam) 


«Bhante Nagasena, kimlakkhanam viññanan» ti? 

"Venerable Nagasena, what is the distinguishing mark of consciousness? " 

«Vijananalakkhanam, maharaja, vififianan» ti. 

"The distinguishing mark of consciousness, great king, is cognizing. ” 

«Opammam karohi» ti. 

"Make a simile.” 

«Yatha, maharaja, nagaraguttiko majjhe nagare simghatake nisinno passeyya 
puratthimadisato purisam agacchantam, passeyya dakkhinadisato purisam agacchantam, 
passeyya pacchimadisato purisam agacchantam, passeyya uttaradisato purisam 
agacchantam, evameva kho, maharaja, yañca puriso cakkhuna rüpam passati, tam 
vihhanena vijanati, yañca sotena saddam sunati, tam vififianena vijanati, yañca ghanena 
gandham ghayati, tam vifiianena vijanati, yafica jivhaya rasam sayati, tam vififianena 
vijanati, yafica kayena photthabbam phusati, tam viññanena vijanati, yañca manasa 
dhammam vijanáti, tam vifiianena vijanati. 

"Just as, great king, a city-superintendent sitting at the crossroads in the middle of 
the city could see a person coming from the eastern direction, could see a person coming 
from the southern direction, could see a person coming from the western direction, and 
could see a person coming from the northern direction, then indeed, great king, does a 
person cognize with consciousness a form he sees with the eye, cognize with 
consciousness a sound he hears with the ear, cognize with consciousness a scent he 
smells with the nose, cognize with consciousness a taste he savors with the tongue, 
cognize with consciousness a touch he feels with the body, and cognize with 
consciousness a mental state he cognizes with the mind. 

Evam kho, maharaja, vijananalakkhanam viüfianan» ti. 

"Indeed thus, great king, the distinguishing mark of consciousness is cognizing. ” 

«Kallo'si, bhante Nagasená» ti. 

"You are clever, venerable Nagasena. " 

(Miln. 111.3.12. Vicaravaggo, Viññanalakkhanapañho) 
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CHAPTER 4 


Readings 4 
1. 


Evameva kho, bhikkhave, cattaro’me samanabrahmananam upakkilesa, yehi 
upakkilesehi upakkilittha eke samanabrahmana na tapanti, na bhasanti, na virocanti. 

Similarly, monks, there are these four defilements of Brahmins and recluses, tainted 
with which, some Brahmins and recluses do not shine, are not lustrous, and are dim. 

Katame cattaro? 

What are these four? 

Santi, bhikkhave, eke samanabrahmana suram pivanti merayam, suramerayapana 
appativirata. Ayam, bhikkhave, pathamo samanabrahmananam upakkileso, yena 
upakkilesena upakkilittha eke samanabrahmana na tapanti, na bhasanti, na virocanti. 

There are, monks, some Brahmins and recluses that drink wine and liquor, and show 
no restraint from drinking wine and liquor. This, monks, is the first defilement of 
Brahmins and recluses, tainted with which, some Brahmins and recluses do not shine, are 
not lustrous, and are dim. 

Santi, bhikkhave, eke samanabrahmana methunam dhammam patisevanti, 
methunasma dhamma appativirata. Ayam, bhikkhave, dutiyo samanabrahmananam 
upakkileso yena upakkilesena upakkilittha eke samanabrahmana na tapanti, na bhasanti, 
na virocanti. 

There are, monks, some Brahmins and recluses that indulge in sexual intercourse, 
and show no restraint from sexual intercourse. This, monks, is the second defilement of 
Brahmins and recluses, tainted with which, some Brahmins and recluses do not shine, are 
not lustrous, and are dim. 

Santi, bhikkhave, eke samanabrahmana jatarüparajatam sadiyanti, 
jatarüparajatapatiggahana appativirata. Ayam, bhikkhave, tatiyo samanabrahmananam 
upakkileso yena upakkilesena upakkilittha eke samanabrahmana na tapanti, na bhasanti, 
na virocanti. 

There are, monks, some Brahmins and recluses that appropriate gold and silver, and 
show no restraint from receiving gold and silver. This, monks, is the third defilement of 
Brahmins and recluses, tainted with which, some Brahmins and recluses do not shine, are 
not lustrous, and are dim. 

Santi, bhikkhave, eke samanabrahmana micchajivena jivanti, micchajiva appativirata. 
Ayam, bhikkhave, catuttho samanabrahmananam upakkileso yena upakkilesena 
upakkilittha eke samanabrahmana na tapanti, na bhasanti, na virocanti. 

There are, monks, some Brahmins and recluses that live by wrong livelihood, and 
show no restraint from wrong livelihood. This, monks, is the fourth defilement of 
Brahmins and recluses, tainted with which, some Brahmins and recluses do not shine, are 
not lustrous, and are dim. 

Ime kho, bhikkhave, cattaro samanabrahmananam upakkilesa, yehi upakkilesehi 
upakkilittha eke samanabrahmana na tapanti, na bhasanti, na virocantiti. 

Indeed these, monks, are the four defilements of Brahmins and recluses, tainted with 
which, some Brahmins and recluses do not shine, are not lustrous, and are dim. 

Suram pivanti merayam 

patisevanti methunam 
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Rajatam jatarüpam ca 

sadiyanti aviddasu 
Micchajivena jivanti 

eke samanabrahmana. 
Some Brahmins and recluses drink wine and liquor, 
Indulge in sexual intercourse, 
Ignorantly appropriate gold and silver, 
And live by wrong livelihood. 

(A.N. 4.5.10. [4.50] Rohitassavaggo, Upakkilesasuttam) 


Bhojanam, Suppavase, denti ariyasavika patiggahakanam cattari thanani deti. 

The noble female disciple who gives food, Suppavase, to recipients, provides four 
conditions. 

Katamani cattari? 

What four? 

Ayum deti, vannam deti, sukham deti, balam deti. 

She gives long life, health, well-being, and strength. 

Ayum kho pana datva ayussa bhagint hoti dibbassa vá manusassa và. Vannam datva 
vannassa bhagini hoti dibbassa va manusassa va. Sukham datva sukhassa bhagini hoti 
dibbassa vá mánusassa va. Balam datva balassa bhagint hoti dibbassa và manusassa 
va. 

Then indeed having given long life, she herself is a participant in long life either 
divine or human. Having given health, she is a participant in health, either divine or 
human. Having given contentment, she is a participant in contentment, either divine or 
human. Having given strength, she is a participant in strength, either divine or human. 

Bhojanam, Suppavase, denti ariyasavika patiggahakanam imani cattari thanani 
detiti. 

Suppavase, the noble female disciple who gives food to those who need it, provides 
these four conditions. 

(A.N. 4.6.7. [4.57] Pufiiabhisandavaggo, Suppavasasuttam) 


Na bhaje papake mitte - na bhaje purisádhame; 
Bhajetha mitte kalyane - bhajetha purisuttame. 
Do not associate with wicked friends, nor with unrighteous people. 
Associate with virtuous friends, with the noblest people. 
(Dhp. 6:78) 
Sabbe tasanti dandassa - sabbe bhayanti maccuno; 
Attanam upamam katva - na haneyya na ghataye. 
All fear punishment, and all fear death. 
Having drawn an analogy to yourself, do not kill nor cause to be killed. 


Sabbe tasanti dandassa - sabbesam jivitam piyam; 

Attanam upamam katva - na haneyya na ghataye. 

All fear punishment, life is dear to all. 

Having drawn an analogy to yourself, do not kill nor cause to be killed. 
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(Dhp. 10:129-130) 
Bahum pi ce sahitam bhasamano - na takkaro hoti naro pamatto 
gopo'va gavo ganayam paresam - na bhagava samaññassa hoti. 
Even if he recites much the scriptures, but does not practice them, a lazy man 


Is like a cowherd counting the cattle of others, and is not a participant in the 
holy life. 


Appam pi ce sahitam bhasamano - dhammassa hoti anudhammacari 
ragañ ca dosañ ca pahaya moham - sammappajano suvimuttacitto 
anupadiyano idha và huram vá - sa bhagava samaññassa hoti. 
Even if he recites little the scriptures, the one who acts in accordance with 
the Dhamma, 
Having renounced greed, anger, and delusion, he is a fully comprehending 
one with a well-freed mind; he is freed from clinging in this world and the 
next; and he is a participant in the holy life. 

(Dhp. 1:19-20) 
Piyato jayati soko - piyato jayati bhayam; 
Piyato vippamuttassa - n'atthi soko, kuto bhayam? 
Sorrow arises from pleasure, as does fear; 
For one who is freed from pleasure, there is no sorrow, and where is fear? 


Pemato jayati soko - pemato jayati bhayam; 

Pemato vippamuttassa - n'atthi soko, kuto bhayam? 

Sorrow arises from affection, as does fear; 

For one who is freed from affection, there is no sorrow, and where is fear? 


Ratiyà jayati soko - ratiya jayati bhayam; 

Ratiyà vippamuttassa - n'atthi soko, kuto bhayam? 

Sorrow arises from attachment, as does fear; 

For one who is freed from attachment, there is no sorrow, and where is fear? 


Kamato jayati soko - kamato jayatt bhayam; 

Kamato vippamuttassa, n’atthi soko, kuto bhayam? 

Sorrow arises from lust, as does fear; 

For one who is freed from lust, there is no sorrow, and where is fear? 


Tanhaya jayati soko - tanhaya jayati bhayam; 
Tanháya vippamuttassa - n'atthi soko, kuto bhayam? 
Sorrow arises from craving, as does fear; 


For one who is freed from craving, there is no sorrow, and where is fear? 
(Dhp. 16:212-216) 


Further Readings 4 
1. 


Dve’ma, bhikkhave, parisa. 
Monks, there are these two types of assemblies. 
Katama dve? 
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What two? 

Uttana ca parisa gambhira ca parisa. 

There are shallow assemblies and deep assemblies. 

Katama ca, bhikkhave, uttana parisa? 

And what, monks, is a shallow assembly? 

Idha, bhikkhave, yassam parisayam bhikkhü uddhata honti unnala capalá mukhara 
vikinnavaca ... asampajana asamahita vibbhantacitta pakat'indriya. 

Here, monks, in this type of assembly monks are agitated, proud, fickle, garrulous, 
loose-talking ... unmindful, uncollected, with wandering minds, and unbridled faculties. 

Ayam vuccati, bhikkhave, uttana parisa. 

This, monks, is called a shallow assembly. 

Katama ca, bhikkhave, gambhira parisa? 

And what, monks, is a deep assembly? 

Idha, bhikkhave, yassam parisayam bhikkhü anuddhata honti anunnala acapala 
amukhara avikinnavaca ... sampajana samahita ekaggacitta samvut’ indriya. 

Here, monks, in this type of assembly monks are balanced, humble, steadfast, quiet, 
not loose-talking ... mindful, collected, with one-pointed minds, and restrained faculties. 

Ayam vuccati, bhikkhave, gambhira parisa. 

This, monks, is called a deep assembly. 

Ima kho, bhikkhave, dve parisa. 

Indeed, monks, these are two types of assemblies. 

(A.N.2.5.1. [2.43] Parisavaggo) 

Dve’ma, bhikkhave, parisa. 

Monks, there are these two types of assemblies. 

Katama dve? 

What two? 

Vagga ca parisa samaggá ca parisa. 

There are dissentious assemblies and united assemblies. 

Katama ca, bhikkhave, vagga parisa? 

And what, monks, is a dissentious assembly? 

Idha, bhikkhave, yassam parisayam bhikkhü bhandanajata kalahajata vivadápanna ... 
viharanti. 

Here, monks, in this type of assembly monks live quarrelsome, disputing, arguing. 

Ayam vuccati, bhikkhave, vagga parisa. 

This, monks, is called a dissentious assembly. 

Katama ca, bhikkhave, samaggá parisa? 

And what, monks, is a united assembly? 

Idha, bhikkhave, yassam parisayam bhikkhü samagga sammodamana avivadamana 
khirodakibhütà ... viharanti. 

Here, monks, in this type of assembly monks live united, in agreement, non-disputing, 
harmonious as milk and water. 

Ayam vuccati, bhikkhave, samagga parisa. 

This, monks, is called a united assembly. 

Ima kho, bhikkhave, dve parisa. 

Indeed, monks, these are two types of assemblies. 

(A.N.2.5.2. [2.44] Parisavaggo) 
Dve'ma, bhikkhave, parisa. 
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Monks, there are these two types of assemblies. 

Katama dve? 

What two? 

Visama ca parisa sama ca parisa. 

There are unharmonious assemblies and harmonious assemblies. 

Katama ca, bhikkhave, visama parisa? 

And what, monks, is an unharmonious assembly? 

Idha, bhikkhave, yassam parisayam adhammakammani pavattanti dhammakammani 
nappavattanti, avinayakammani pavattanti vinayakammani nappavattanti, 
adhammakammani dippanti dhammakammani na dippanti, avinayakammani dippanti 
vinayakammani na dippanti. 

Here, monks, in this type of assembly monks perform unrighteous actions, and do not 
perform righteous actions; they perform unethical actions, and do not perform ethical 
actions; they are illustrious with unrighteous actions, and not with righteous actions; 
they are illustrious with unethical actions, and not with ethical actions. 

Ayam vuccati, bhikkhave, visama parisa. 

This, monks, is called an unharmonious assembly. 

Katama ca, bhikkhave, sama parisa? 

And what, monks, is a harmonious assembly? 

Idha, bhikkhave, yassam parisayam dhammakammani pavattanti adhammakammani 
nappavattanti, vinayakammani pavattanti avinayakammani nappavattanti, 
dhammakammani dippanti adhammakammani na dippanti, vinayakammani dippanti 
avinayakammani na dippanti. 

Here, monks, in this type of assembly monks perform righteous actions, and do not 
perform unrighteous actions; they perform ethical actions, and do not perform unethical 
actions; they are illustrious with righteous actions, and not with unrighteous actions; 
they are illustrious with ethical actions, and not with unethical actions. 

Ayam vuccati, bhikkhave, sama parisa. 

This, monks, is called a harmonious assembly. 

Ima kho, bhikkhave, dve parisa. 

Indeed, monks, these are two types of assemblies. 

(A.N.2.5.8. [2.50] Parisavaggo) 


Appamado amatapadam - pamado maccuno padam; 

appamatta na miyanti - ye pamatta yatha mata. 
Diligence is the path to the deathless — negligence the path to death; 
The diligent do not die — the negligent are as if dead already. 


Evam visesato fiatva - appamadamhi pandita; 
appamade pamodanti - ariyanam gocare rata. 
Having completely understood this about diligence, the wise 
Rejoice in diligence, delighting in the sphere of the nobles. 
(Dhp. 2:21-22) 
Udakam hi nayanti nettika - usukara namayanti tejanam. 
darum namayanti tacchaka - attanam damayanti pandita. 
Indeed irrigators direct water, fletchers fashion arrows, 
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Carpenters shape wood, and the wise tame themselves. 


Selo yatha ekaghano - vatena na samirati; 
evam nindapasamsasu - na samifijanti pandita. 
Just as a solid rock is not moved by the wind, 
So the wise are not shaken by blame or praise. 


Yathà pi rahado gambhiro - vippasanno anávilo; 
evam dhammani sutvána - vippasidanti pandita. 
Just as a deep and clear lake, is not stirred up, 
So the wise, having heard the teachings, are serene. 
(Dhp. 6:80-82) 
Andhabhüto ayam loko - tanuk'ettha vipassati; 
sakuno jalamutto'va - appo saggaya gacchati. 
Blinded is this world, few see clearly here; 
Few fly to heaven like a bird freed from a net. 
(Dhp. 13:174) 


Dve'mani, bhikkhave, sukhani. 

Monks, there are these two types of happiness. 

Katamani dve? 

What two? 

Gihisukham ca pabbajitasukham ca. 

There is the happiness of the householder and the happiness of one who has gone 
forth. 

Imani kho, bhikkhave, dve sukhani. 

Indeed, monks, these are two types of happiness. 

Etadaggam, bhikkhave, imesam dvinnam sukhanam yadidam pabbajitasukham ti. 

The better, monks, of these two types of happiness is the happiness of one who has 
gone forth. 


Dve'mani, bhikkhave, sukhani. 

Monks, there are these two types of happiness. 

Katamani dve? 

What two? 

Kamasukham ca nekkhammasukham ca. 

There is the happiness of sense desire and the happiness of renunciation. 

Imani kho, bhikkhave, dve sukhani. 

Indeed, monks, these are two types of happiness. 

Etadaggam, bhikkhave, imesam dvinnam sukhanam yadidam nekkhammasukham ti. 
The better, monks, of these two types of happiness is the happiness of renunciation. 


Dve’mani, bhikkhave, sukhani. 


Monks, there are these two types of happiness. 
Katamani dve? 
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What two? 

Upadhisukham ca nirupadhisukham ca. 

There is the happiness of attachment and the happiness of detachment. 

Imani kho, bhikkhave, dve sukhani. 

Indeed, monks, these are two types of happiness. 

Etadaggam, bhikkhave, imesam dvinnam sukhanam yadidam nirupadhisukham ti. 
The better, monks, of these two types of happiness is the happiness of detachment. 


Dve'mani, bhikkhave, sukhani. 

Monks, there are these two types of happiness. 

Katamani dve? 

What two? 

Sasavasukham ca anasavasukhañca. 

There is the happiness of clinging and the happiness of non-clinging. 

Imani kho, bhikkhave, dve sukhani. 

Indeed, monks, these are two types of happiness. 

Etadaggam, bhikkhave, imesam dvinnam sukhanam yadidam anasavasukham ti. 
The better, monks, of these two types of happiness is the happiness of non-clinging. 


Dve’mani, bhikkhave, sukhani. 

Monks, there are these two types of happiness. 

Katamani dve? 

What two? 

Sámisam ca sukham niramisam ca sukham. 

There is the happiness of the flesh and the happiness not of the flesh. 

Imani kho, bhikkhave, dve sukhani. 

Indeed, monks, these are two types of happiness. 

Etadaggam, bhikkhave, imesam dvinnam sukhanam yadidam niramisam sukham ti. 
The better, monks, of these two types of happiness is the happiness not of the flesh. 


Dve’mani, bhikkhave, sukhani. 

Monks, there are these two types of happiness. 

Katamani dve? 

What two? 

Ariyasukham ca anariyasukham ca. 

There is the happiness of the noble and the happiness of the ignoble. 

Imani kho, bhikkhave, dve sukhani. 

Indeed, monks, these are two types of happiness. 

Etadaggam, bhikkhave, imesam dvinnam sukhanam yadidam ariyasukham ti. 
The better, monks, of these two types of happiness is the happiness of the noble. 


Dve'mani, bhikkhave, sukhani. 

Monks, there are these two types of happiness. 
Katamani dve? 

What two? 

Kayikam ca sukham cetasikam ca sukham. 
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There is the happiness of the body and the happiness of the mind. 

Imani kho, bhikkhave, dve sukhani. 

Indeed, monks, these are two types of happiness. 

Etadaggam, bhikkhave, imesam dvinnam sukhanam yadidam cetasikam sukham ti. 

The better, monks, of these two types of happiness is the happiness of the mind. 
(A.N.2.7.1-7 [2.65-71] Sukhavaggo) 


4. 

Paficahi, bhikkhave, amgehi samannagato raja cakkavatti dhammen'eva cakkam 
pavatteti, tam hoti cakkam appativattiyam kenaci manussabhütena paccatthikena panina. 

Endowed with five qualities, monks, a king who is a universal monarch righteously 
sets in motion the wheel; which wheel is irreversible by anyone, by any human being, by 
any opponent, by any living being. 

Katamehi paficahi? 

What five? 

Idha, bhikkhave, raja cakkavatti atthaññū ca hoti, dhammafifiü ca, mattafifiü ca, 
kalaññú ca, parisafitiü ca. 

Here, monks, a king who is a universal monarch is one who knows what is useful, one 
who knows the teachings, one who is moderate, one who knows the proper time, and one 
who knows the assembly. 

Imehi kho, bhikkhave, pañcahi amgehi samannagato raja cakkavatti dhammeneva 
cakkam pavatteti; tam hoti cakkam appativattiyam kenaci manussabhütena paccatthikena 
panina. 

Endowed with these five qualities, monks, a king who is a universal monarch 
righteously sets in motion the wheel; which wheel is irreversible by anyone, by any 
human being, by any opponent, by any living being. 

Evamevam kho, bhikkhave, pañcahi dhammehi samannagato tathagato araham 
sammasambuddho dhammeneva anuttaram dhammacakkam pavatteti; tam hoti cakkam 
appativattiyam samanena va brahmanena va devena va mārena va brahmuna và kenaci va 
lokasmim. 

Similarly, monks, endowed with five qualities, the Buddha, the worthy one, the 
supremely enlightened one, righteously sets in motion the unsurpassed wheel of truth; 
which wheel is irreversible by a recluse, or by a Brahmin, or by a deity, or by the devil, 
or by the supreme god, or by anyone in this world. 

Katamehi paficahi? 

What five? 

Idha, bhikkhave, tathagato araham sammasambuddho atthaññú, dhammaññū, 
mattafitiü, kalaññú, parisaññū. 

Here, monks, the Buddha, the worthy one, the supremely enlightened one, is one who 
knows what is useful, one who knows the teachings, one who is moderate, one who knows 
the proper time, and one who knows the assembly. 

Imehi kho, bhikkhave, pañcahi dhammehi samannagato tathagato araham 
sammasambuddho dhammeneva anuttaram dhammacakkam pavatteti; tam hoti 
dhammacakkam appativattiyam samanena và brahmanena và devena và mārena va 
brahmuna và kenaci và lokasmim ti. 

Endowed with these five qualities, monks, the Buddha, the worthy one, the supremely 
enlightened one, righteously sets in motion the unsurpassed wheel of truth; which wheel 
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is irreversible by a monk, or by a Brahmin, or by a deity, or by the devil, or by the 
supreme god, or by anyone in this world. 
(A.N.5.14.1. [5.131] Rajavaggo, Pathamacakkanuvattanasuttam) 


CHAPTER 5 


Readings 5 
1. 


«Janeyya nu kho, bho Gotama, asappuriso asappurisam - “asappuriso ayam 
bhavam'»ti? 

"Master Gotama, would a wicked person recognize a wicked person, knowing 'That 
individual is a wicked person"? 

«Atthanam kho etam, brahmana, anavakaso yam asappuriso asappurisam janeyya - 
*asappuriso ayam bhavam"»ti. 

"Indeed that is impossible, Brahmin, it cannot be that a wicked person would 
recognize a wicked person, knowing That individual is a wicked person ””. 

«Janeyya pana, bho Gotama, asappuriso sappurisam - “sappuriso ayam bhavam'»ti? 

"Then, master Gotama, would a wicked person recognize a virtuous person, knowing 
That individual is a wicked person '"? 

«Etam pi kho, brahmana, atthanam anavakaso yam asappuriso sappurisam janeyya - 
‘sappuriso ayam bhavam’»ti. 

“Indeed that too is impossible, Brahmin, it cannot be that a wicked person would 
recognize a virtuous person, knowing ‘That individual is a virtuous person". 

«Janeyya nu kho, bho Gotama, sappuriso sappurisam - 'sappuriso ayam bhavam'»ti? 

“Then, master Gotama, would a virtuous person recognize a virtuous person, 
knowing ‘That individual is a virtuous person””? 

«Thanam kho etam, brahmana, vijjati yam sappuriso sappurisam janeyya - ‘sappuriso 
ayam bhavam’»ti. 

“Indeed that is possible, Brahmin, it is so that a virtuous person would recognize a 
virtuous person, knowing That individual is a virtuous person””. 

«Janeyya pana, bho Gotama, sappuriso asappurisam - “asappuriso ayam bhavam’»ti? 

“Then, master Gotama, would a virtuous person recognize a wicked person, knowing 
That individual is a virtuous person"? 

«Etam pi kho, brahmana, thanam vijjati yam sappuriso asappurisam janeyya - 
*asappuriso ayam bhavam’ ti. 

“Indeed that too is possible, Brahmin, it is so that a virtuous person would recognize 
a wicked person, knowing ‘That individual is a wicked person" 

(A.N.4.19.7. [IV.187] Vassakarasuttam) 


Yo hi koci manussesu - gorakkham upajtvati; 
evam, Vasettha, janahi, - ‘kassako’ so, na brahmano. 
Whoever among humans makes a living by cow-herding; 
Thus, Vasettha, you should know — he is a farmer, not a Brahmin. 
Yo hi koci manussesu - puthusippena jivati; 
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evam, Vasettha, janahi - ‘sippiko’ so, na brahmano. 
Whoever among humans makes a living by various crafts; 
Thus, Vasettha, you should know — he is a craftsman, not a Brahmin. 
Yo hi koci manussesu - voharam upajtvati; 
evam, Vasettha, janahi - *vanijo' so, na brahmano. 
Whoever among humans makes a living by trade; 
Thus, Vasettha, you should know — he is a merchant, not a Brahmin. 
Yo hi koci manussesu - parapessena jivati; 
evam, Vasettha, janahi - ‘pessiko’ so, na brahmano. 
Whoever among humans makes a living by serving others; 
Thus, Vasettha, you should know — he is a servant, not a Brahmin. 
Yo hi koci manussesu - adinnam upajivati; 
evam, Vasettha, janahi - ‘coro’ eso, na brahmano. 
Whoever among humans makes a living from what is not given; 
Thus, Vasettha, you should know — he is a thief, not a Brahmin. 
Yo hi koci manussesu - issattham upajivati; 
evam, Vasettha, janahi - *yodhajtvo', na brahmano. 
Whoever among humans makes a living from archery; 
Thus, Vasettha, you should know — he is a warrior, not a Brahmin. 
Yo hi koci manussesu - porohiccena jivati; 
evam, Vasettha, janahi - *yajako' so, na brahmano. 
Whoever among humans lives by the office of a family priest; 
Thus, Vasettha, you should know — he is a priest, not a Brahmin. 
Yo hi koci manussesu - gamam ratthañca bhuñjati; 
evam, Vasettha, janahi - “raja” eso, na brahmano. 
Whoever among humans enjoys village and country; 
Thus, Vasettha, you should know — he is a king, not a Brahmin. 
Na cáham ‘brahmanam’ brümi - yonijam mattisambhavam; 
*Bhovadi' nama so hoti - sace hoti sakificano. 
akiñcanam anadanam - tamaham brümi ‘brahmanam’. 
And I don't call someone 'Brahmin', according to the mother's womb from 
which he is born, 
Nor he who is addressed 'Brahmin, if he is full of worldy attachment. 
He who is not attached, not grasping — him I call ‘Brahmin’. 
Sabbasamyojanam chetva - so ve na paritassati; 
samgátigam, visamyuttam - tam aham brúmi ‘brahmanam’. 
Having severed all fetters - truly he is not worried; 
One who has gone beyond attachment, who is detached — him I call 
‘Brahmin’. 
(Snp. 3.9. Vasetthasuttam 
M.N. 2.5.8. Vasetthasuttam) 


Appamadena maghava - devanam setthatam gato; 

appamadam pasamsanti - pamado garahito sada. 
The king of the gods by diligence has gone to the foremost place of the gods; 
They praise diligence — negligence is despised always. 
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(Dhp. 2, 30) 
Yathápi ruciram puppham - vannavantam agandhakam; 
evam subhasita vaca - aphala hoti akubbato. 
Indeed just like a beautiful flower — colorful but unscented; 
Thus a well-spoken word is not fruitful to one who does not practice. 


Yathápi ruciram puppham - vannavantam sugandhakam. 
evam subhasita vaca - saphala hoti kubbato. 
Indeed just like a beautiful flower — colorful and well-scented; 
Thus a well-spoken word is fruitful to one who does practice. 
(Dhp. 4, 51-52) 
Digha jagarato ratti - digham santassa yojanam; 
digho balanam samsaro - saddhammam avijanatam. 
Long is the night for one who is awake — long is the mile to one who is tired; 
Long is the life cycle to the foolish, to those who don’t know clearly the true 
doctrine. 
(Dhp. 5, 60) 


Asevana ca balanam - panditanafica sevana; 
puja ca püjaneyyanam - etam mamgalamuttamam. 
Non-association with the foolish, and association with the wise; 
And offerings to those worthy of respect — this is the highest blessing. 
Bahusaccam ca sippañca - vinayo ca susikkhito; 
subhasita ca ya vaca - etam mamgalamuttamam. 
Learning and arts — and discipline well-practiced; 
And whatever words are well-spoken - this is the highest blessing. 
Danañca dhammacariya ca - fiatakanam ca samgaho; 
anavajjani kammani - etam mamgalamuttamam. 
Charity and righteous living — and caring for relatives; 
Commendable deeds - this is the highest blessing. 
Arati virati papa - majjapana ca samyamo; 
appamado ca dhammesu - etam mamgalamuttamam. 
The leaving off and complete abstention from evil — and restraint from 
drinking intoxicants; 
And diligence in the dhamma - this is the highest blessing. 
Garavo ca nivato ca - santutthi ca kataññuta; 
kalena dhammasavanam - etam mamgalamuttamam. 
Reverence and modesty — contentment and gratitude; 
Timely hearing of the dhamma - this is the highest blessing. 
Khanti ca sovacassatá - samananatica dassanam; 
kalena dhammasakaccha - etam mamgalamuttamam. 
Patience and gentleness — the visiting of recluses; 
Discussion of the doctrine at the right time - this is the highest blessing. 
(Snp 2.4. Mamgalasuttam 
http://www.accesstoinsight.org/canon/khuddaka/suttanipata/snp2-4. html) 
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Further Readings 5 
1. 


«Chahi, bhikkhave, dhammehi samannagato bhikkhu ahuneyyo hoti pahuneyyo 
dakkhineyyo afijalikarantyo, anuttaram puññakkhettam lokassa. 

Endowed with six mental qualities, monks, a monk is venerable, worthy of hospitality, 
offerings, and respectful salutation, and is an incomparable sphere of merit for the world. 

Katamehi chahi? 

What are these six? 

Idha, bhikkhave, bhikkhu cakkhuna rüpam disva n'eva sumano hoti na dummano, 
upekkhako viharati sato sampajano. 

Here, monks, a monk having seen form with his eye, is not thus of a happy mind, nor 
an unhappy mind, but abides equanimous, mindful, and fully aware. 

Sotena saddam sutva n'eva sumano hoti na dummano, upekkhako viharati sato 
sampajano. 

Having heard a sound with his ear, he is not thus of a happy mind, nor an unhappy 
mind, but abides equanimous, mindful, and fully aware. 

Ghanena gandham ghayitva n’eva sumano hoti na dummano, upekkhako viharati sato 
sampajano. 

Having smelled a scent with his nose, he is not thus of a happy mind, nor an unhappy 
mind, but abides equanimous, mindful, and fully aware. 

Jivhaya rasam sayitva n'eva sumano hoti na dummano, upekkhako viharati sato 
sampajano. 

Having savored a taste with his tongue, he is not thus of a happy mind, nor an 
unhappy mind, but abides equanimous, mindful, and fully aware. 

Kayena photthabbam phusitvà neva sumano hoti na dummano, upekkhako viharati 
sato sampajano. 

Having felt a touch with his body, he is not thus of a happy mind, nor an unhappy 
mind, but abides equanimous, mindful, and fully aware. 

Manasa dhammam viññaya neva sumano hoti na dummano, upekkhako viharati sato 
sampajano. 

Having cognized an idea in his mind, he is not thus of a happy mind, nor an unhappy 
mind, but abides equanimous, mindful, and fully aware. 

Imehi kho, bhikkhave, chahi dhammehi samannagato bhikkhu ahuneyyo hoti 
pahuneyyo dakkhineyyo añjalikarantyo anuttaram puññakkhettam lokassá»ti. 

Endowed with these six mental qualities, monks, a monk is venerable, worthy of 
hospitality, offerings, and respectful salutation, and is an incomparable sphere of merit 
for the world. 

(A.N. 6.1.1.1. Pathama-ahuneyyasuttam) 


2. 

«Tena hi, Sivaka, tafifiev'ettha patipucchami. Yatha te khameyya tatha nam 
byakareyyasi. 

"In that case, Sivaka, I thus ask here in response. Just as it is fitting to you, so you 
would explain it. 

Tam kim mafifiasi, Sivaka, santam va ajjhattam lobham “atthi me ajjhattam lobho’ti 
pajanasi, asantam và ajjhattam lobham ‘natthi me ajjhattam lobho’ti pajanasi»ti? 
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"What do you think, Sivaka, with greed present internally, would you know “there is 
greed internally to me”, and with greed not present internally, would you know “there is 
no greed internally to me’? ” 

«Evam, bhante». 

“Yes, venerable sir”. 

«Yam kho tvam, Sivaka, santam va ajjhattam lobham “atthi me ajjhattam lobho'ti 
pajanasi, asantam và ajjhattam lobham *natthi me ajjhattam lobho'ti pajanasi - evampi 
kho, Sivaka, sanditthiko dhammo hoti ... pe .... 

"Indeed, Sivaka, with greed present internally, you would know 'there is greed 
internally to me', and with greed not present internally, you would know 'there is no 
greed internally to me' — and indeed thus, Sivaka, the truth is empirical ...etc. ... 

«Tam kim maññasi, Sivaka, santam và ajjhattam dosam ... pe ... 

... Santam và ajjhattam moham ... pe ... 

... Santam và ajjhattam lobhadhammam ... pe ... 

... Santam và ajjhattam dosadhammam ... pe ... 

... santam và ajjhattam mohadhammam “atthi me ajjhattam mohadhammo'ti 
pajanasi, asantam va ajjhattam mohadhammam *natthi me ajjhattam mohadhammo'ti 
pajanasi»ti? 

"What do you think, Sivaka, with anger present internally ... etc. ...delusion present 
internally ... etc. ...something of the nature of greed present internally ... etc. 
...something of the nature of anger present internally ... etc. ...something of the nature of 
delusion present internally, would you know “there is something of the nature of delusion 
internally to me', and nothing of the nature of delusion present internally, would you 
know ‘there is nothing of the nature of delusion internally to me”? " 

«Evam, bhante». 

“Yes, venerable sir”. 

«Yam kho tvam, Sivaka, santam và ajjhattam mohadhammam “atthi me ajjhattam 
mohadhammo’ti pajanasi, asantam va ajjhattam mohadhammam ‘natthi me ajjhattam 
mohadhammo'ti pajanasi - evam kho, Stvaka, sanditthiko dhammo hoti akaliko 

"Indeed, Sivaka, with something of the nature of delusion present internally, you 
would know “there is something of the nature of delusion internally to me”, and with 
something of the nature of delusion not present internally, you would know ‘there is 
nothing of the nature of delusion internally to me”” 

«Abhikkantam, bhante, abhikkantam, bhante ... pe ... upasakam mam, bhante, 
bhagava dharetu ajjatagge panupetam saranam gatam»ti. 

"Excellent, venerable sir, excellent, sir ...etc. ... venerable sir, may the blessed one 
accept me as a lay devotee, gone to refuge from today on for life". 

(A.N. 6.5.5. Pathamasanditthikasuttam) 


Raja aha: «Bhante Nagasena, yo jananto papakammam karoti, yo ajananto 
papakammam karoti, kassa bahutaram apuññan»ti? 

The king said: "Venerable Nagasena, for whom is the greater demerit, one who 
knowingly does evil, or one who does evil unknowingly?” 

Thero aha «yo kho, maharaja, ajananto papakammam karoti, tassa bahutaram 
apufifian»ti. 
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The elder replied: "Indeed, great king, for him who does evil not knowing is the 
greater demerit”. 

«Tena hi, bhante Nàgasena, yo amhakam rajaputto va rajamahamatto va ajananto 
papakammam karoti, tam mayam digunam dandemá»ti. 

"In that case, venerable Nagasena, he who is our prince or king 's chief minister who 
not knowing does evil, we would doubly punish him”. 

«Tam kim maññasi, maharaja, tattam ayogulam adittam sampajjalitam sajotibhütam 
eko jananto ganheyya, eko ajananto ganheyya, katamo balavataram dayheyya»ti. 

"What do you think, great king, who would get burned more, one who knowing picks 
up a hot iron ball, ablaze and glowing, or one who not knowing picks it up?” 

«Yo kho, bhante, ajananto ganheyya, so balavataram dayheyyá»ti. 

"Indeed, venerable sir, he who not knowing picks it up would get burned more". 

«Evameva kho, maharaja, yo ajananto papakammam karoti, tassa bahutaram 
apufifian»ti. 

"Indeed, great king, in the same way the greater demerit is for him who does evil not 
knowing ". 

«Kallo'si, bhante Nagasená»ti. 

"You are clever, venerable Nagasena. " 

(Miln. 111.7.8. Janantajanantapapakaranapañho) 


«Tam kim maññatha, bhikkhave, rüpam niccam vá aniccam va»ti? 

"What do you think, monks, is form permanent or impermanent "? 

«Aniccam, bhante». 

"Impermanent, venerable sir”. 

«Yam panániccam, dukkham và tam sukham vaà»ti? 

"Then is that which is impermanent satisfactory or unsatisfactory "? 

«Dukkham, bhante». 

"Unsatisfactory, venerable sir ". 

«Yam panániccam dukkham viparinamadhammam, kallam nu tam samanupassitum - 
‘etam mama, eso'hamasmi, eso me atta’»ti? 

"Then that which is impermanent, unsatisfactory, and of the nature to change, would 
it be clever to perceive “this is mine, this I am, this is my self”? 

«No h'etam, bhante». 

"Certainly not, venerable sir”. 

«Vedana ... sañña ... samkhara ... vifiianam niccam và aniccam va»ti? 

"Feeling ... perception ... mental formation ... is consciousness permanent or 
impermanent”? 

«Aniccam, bhante». 

“Impermanent, venerable sir”. 

«Yam panániccam dukkham va tam sukham va»ti? 

"Then is that which is impermanent satisfactory or unsatisfactory "? 

«Dukkham, bhante». 

"Unsatisfactory, venerable sir”. 

«Yam panániccam dukkham viparinamadhammam, kallam nu tam samanupassitum - 
“etam mama, eso'hamasmi, eso me atta’»ti? 

"Then that which is impermanent, unsatisfactory, and of the nature to change, would 
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it be clever to perceive “this is mine, this I am, this is my self”? 


«No h'etam, bhante». 
"Certainly not, venerable sir”. 
(S.N. 3.1.7. Anattalakkhanasuttam 
Samyutta Nikaya XXII.59 Anatta-lakkhana Sutta 
http://www.accesstoinsight.org/canon/samyutta/sn22-59. html) 


CHAPTER 6 

Readings 6 
1. 

Pafica-sikkhapadani: 

The five training rules: 
1. Panátipata veramani sikkhapadam samadiyami. 

I undertake the training rule to refrain from the destruction of life. 
2. Adinnádana veramani sikkhapadam samadiyami. 

I undertake the training rule to refrain from taking what is not given. 
3. Kámesu micchacara veramani sikkhapadam samadiyami. 

I undertake the training rule to refrain from sexual misconduct. 
4. Musavada veramani sikkhapadam samadiyami. 

I undertake the training rule to refrain from false speech. 
5. Suramerayamajja-pamadatthana veramani sikkhapadam samadiyami. 


I undertake the training rule to refrain from alcohol and intoxicants leading to a 


state of indolence. 


(Khp.2 Dasasikkhapadam 
http://www.accesstoinsight. org/canon/khuddaka/khp/khp-b.html#2) 


Yathapi cando vimalo - gaccham akasadhatuya; 

sabbe taragane loke - abhaya atirocati. 

Just as the clear bright moon — gone into the sky 

Outshines all the galaxies of stars in the world with its luster. 


Tath'eva silasampanno - saddho purisapuggalo; 

sabbe maccharino loke - cagena atirocati. 

So too, an individual endowed with virtue, and faithful; 
Outshines all greedy people in the world with generosity. 


Yathápi megho thanayam - vijjumali satakkaku; 

thalam ninnam ca püreti - abhivassam vasundharam. 

Just as a thundering rain cloud —ringed with lightning and with countless 
ledges; 

Fills the plateau and the lowland — and rains down on the earth. 


Evam dassanasampanno - Sammasambuddhasavako; 
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maccharim adhiganhati - paficathanehi pandito. 

Thus, one endowed with perfect insight — a disciple of the fully-enlightened 
one; 

Surpasses the greedy person — and is a wise man for five reasons. 


Ayuna yasasa c'eva - vannena ca sukhena ca; 
sa ve bhogaparibyülho - pecca sagge pamodati»ti. 
And thus, with longevity, fame, health, and happiness; 
And truly provided with wealth — he enjoys heaven after death. 
(A.N. 5.4.1. Sumanasuttam) 


3. 

Atha kho Selo brahmano tihi manavakasatehi parivuto ... yena Keniyassa jatilassa 
assamo ten'upasamkami. Addasa kho Selo brahmano Keniyassa jatilassa assame 
app’ekacce uddhanani khanante, app'ekacce katthani phalente, app'ekacce bhajanani 
dhovante, app'ekacce udakamanikam patitthapente, app'ekacce asanani paññapente, 
Keniyam pana jatilam samam yeva mandalamalam patiyadentam. 

Then indeed Sela the Brahmin followed by three hundred young men ...approached 
the monastery of Keniya the ascetic. And Sela the Brahmin saw some individuals from 
the monastery of Keniya the ascetic digging fire-ovens, some splitting firewood, some 
washing dishes, some setting out water pots, some arranging seats, and then Keniya the 
ascetic himself preparing the pavilion. 

Disvana Keniyam jatilam etadavoca: «Kim nu kho bhoto Keniyassa avaho và 
bhavissati, vivaho và bhavissati, mahayañño vá paccupatthito, raja va Magadho Seniyo 
Bimbisaro, nimantito svatanaya saddhim balakayená»ti? 

Seeing Keniya the ascetic he said thus: "Indeed will there be a bride-coming for the 
venerable Keniya, or a son's marriage, or is a great alms-giving being presented, or is 
Seniya Bimbasara the king of Magadha invited for tomorrow with his army? ” 

«Na me, bho Sela, avaho và bhavissati vivaho va, n’api raja Magadho Seniyo 
Bimbisaro, nimantito svatanaya saddhim balakayena; api ca kho me mahayañño 
paccupatthito atthi. Samano Gotamo Sakyaputto Sakyakula pabbajito, Amguttarapesu 
carikam caramano mahata bhikkhusamghena ... Apanam anuppatto. ... . So me nimantito 
svatanaya ... saddhim bhikkhusamghená»ti. 

"Not for me, master Sela, is there a bride-coming or a marriage, nor is Seniya 
Bimbasara the king of Magadha invited for tomorrow with his army; but indeed a great 
alms-giving is being presented by me. The recluse Gotama Sakyaputta gone forth from 
the Sakya clan, and going on alms-pilgrimage with his large community of monks ... has 
reached Apana. ... He and his community of monks has been invited by me for tomorrow 

«'Buddho'ti, bho Keniya, vadesi»? 

"Do you say ‘the Buddha’, master Keniya? " 

«‘Buddho’ti, bho Sela, vadāmi». 

"I say 'the Buddha', master Sela". 

«'Buddho'ti, bho Keniya, vadesi»? 

"Do you say the Buddha”, master Keniya? " 

«Buddho'ti, bho Sela, vadami». 

"I say ‘the Buddha’, master Sela”. 
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«Ghoso pi kho eso dullabho lokasmim yadidam ‘buddho’»ti. 
“And this sound is rare indeed in this world, that is ‘the Buddha ””. 
(Snp 3.7. Selasuttam 
M.N. 92 Selasutta 
http://www.metta.k/tipitaka/2Sutta-Pitaka/2Majjhima-Nikaya/Majjhima2/092-sela-e1.htm) 


4. 

«Dve'me, bhikkhave, puggala loke uppajjamana uppajjanti bahujana hitaya 
bahujanasukhaya, bahuno janassa atthaya hitaya sukhaya .... 

"There are these two individuals, monks, born in this world are born for the benefit 
of many people, for the happiness of many people, for the well-being, benefit, and 
happiness of many people. 

Katame dve? 

Which two? 

Tathagato ca araham sammasambuddho, raja ca cakkavatti. Ime kho, bhikkhave, dve 
puggalá loke uppajjamana uppajjanti bahujanahitaya bahujanasukhaya, bahuno janassa 
atthaya hitaya sukhaya ...»ti. 

The Tathagata, the fully enlightened worthy one, and the universal monarch: These 
two individuals, monks, born in this world are born for the benefit of many people, for the 
happiness of many people, for the well-being, benefit, and happiness of many people. 

«Dveme, bhikkhave, puggala loke uppajjamana uppajjanti acchariyamanussa. 

"There are these two individuals, monks, arising in this world who are born 
extraordinary people. 

Katame dve? 

Which two? 

Tathagato ca araham sammasambuddho, raja ca cakkavatti. Ime kho, bhikkhave, dve 
puggala loke uppajjamana uppajjanti acchariyamanussa»ti. 

The Tathagata, the fully enlightened worthy one, and the universal monarch: These 
two individuals, monks, born in this world are extraordinary people”. 

«Dvinnam, bhikkhave, puggalanam kalakiriya bahuno janassa anutappa hoti. 

"The passing away of two individuals, monks, is to be regretted by many people. 

Katamesam dvinnam? 

Of which two? 

Tathagatassa ca arahato sammasambuddhassa, rafifio ca cakkavattissa. Imesam kho, 
bhikkhave, dvinnam puggalanam kalakiriya bahuno janassa anutappa hoti»ti. 

The Tathagata, the fully enlightened worthy one, and the universal monarch: The 
passing away, monks, of these two individuals is to be regretted by many people”. 

«Dve'me, bhikkhave, thüpáraha. 

"There are these two, monks, who are worthy of a stupa. 

Katame dve? 

Which two? 

Tathagato ca araham sammasambuddho, raja ca cakkavatti. Ime kho, bhikkhave, dve 
thüpárahá» ti. 

The Tathagata, the fully enlightened worthy one, and the universal monarch: These 
two, monks, are worthy of a stupa”. 

(A.N. 2.5.6. Puggalavaggo ) 
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Tameva vacam bhaseyya - yay'attanam na tapaye; 
pare ca na vihimseyya - sa ve vaca subhasita. 
Such speech should be spoken — that does not torment oneself; 
And does not harm others — this indeed is well-spoken speech. 
Piyavacameva bhaseyya - ya vaca patinandita; 
yam anadaya papani - paresam bhasate piyam. 
Thus pleasant speech should be spoken — words that are welcomed; 
That do not bear evil — that is pleasant speech for others. 
*Saccam ve amata vaca’ - esa dhammo sanantano; 
*sacce atthe ca dhamme ca’ - ahu, ‘santo patitthita.’ 
‘Truthful speech is deathless’ — this is the eternal law; 
In truth, welfare and doctrine’ — they say ‘good people are established’. 
(Snp. 3.3. Subhasitasuttam 
Sutta Nipata III.3 Subhasita Sutta 
http://www.accesstoinsight.org/canon/khuddaka/suttanipata/snp3-3.html) 


Further Readings 6 
1. 


"Nanu te, Sona, rahogatassa patisallinassa evam cetaso parivitakko udapadi -‘ye kho 
keci bhagavato savaka araddhaviriya viharanti, aham tesam aññataro. Atha ca pana me na 
anupadaya asavehi cittam vimuccati, samvijjanti kho pana me kule bhoga, sakka bhoga 
ca bhuñjitum pufifiani ca katum. Yam nünáham sikkham paccakkhaya hinayávattitva 
bhoge ca bhuñjeyyam puññani ca kareyyam "ti? 

"Sona, is it not so that while alone and secluded this reflection arose in your mind — 
‘Of the disciples of the blessed one who abide making effort, I am one of them. Now and 
then for me the mind is not free from the taints without clinging, and indeed riches are to 
be found in my family, so it is possible for me to enjoy wealth and make merit. What if I 
were to abandon my training, return to the secular life, and enjoy wealth and make 
merit? '" 

«Evam, bhante». 

“Yes, venerable sir”. 

«Tam kim maññasi, Sona, kusalo tvam pubbe agariyabhüto vinaya tantissare»ti? 

"What do you think, Sona, previously as a householder, were you skillful in the 
playing of the lute?” 

«Evam, bhante». 

“Yes, venerable sir”. 

«Tam kim mafifasi, Sona, yada te vinaya tantiyo accayata honti, api nu te vina 
tasmim samaye saravati và hoti kammañña va»ti? 

"What do you think, Sona, when the strings of the lute are too tight, would the lute 
sound melodically over time or be fit to play? " 

«No h'etam, bhante». 

"Indeed not, venerable sir”. 

«Tam kim maññasi, Sona, yada te vinaya tantiyo atisithila honti, api nu te vina 
tasmim samaye saravati và hoti kammañña va»ti? 

"What do you think, Sona, when the strings of the lute are too loose, would the lute 
sound melodically over time or be fit to play? " 
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«No h'etam, bhante». 

"Indeed not, venerable sir”. 

«Yada pana te, Sona, vinaya tantiyo na accayata honti natisithila same gune 
patitthita, api nu te vinà tasmim samaye saravati và hoti kammañña va»ti? 

"Then when, Sona, the strings of the lute are neither too tight nor too loose, would 
the lute sound melodically over time or be fit to play? " 

«Evam, bhante». 

“Yes, venerable sir”. 

«Evamevam kho, Sona, accaraddhaviriyam uddhaccaya samvattati, atisithilaviriyam 
kosajjaya samvattati. Tasmatiha tvam, Sona, viriyasamatam adhitthaha, indriyanam ca 
samatam pativijjha, tattha ca nimittam ganhahi»-ti. 

"Indeed in the same way, Sona, over-exertion leads to agitation, too little exertion 
leads to idleness. Therefore here, Sona, practice evenness of energy, acquire an 
evenness of faculties, and take up your object of concentration ". 

(A.N. 6.6.1. Sonasuttam 
Anguttara Nikaya VI.55 Sona Sutta 
http://www.accesstoinsight.org/canon/anguttara/an6-55.html) 


Kodhano dubbanno hoti - atho dukkham pi seti so; 
atho attham gahetvana - anattham adhipajjati. 
An angry person is ugly — and he sleeps badly; 
Having gained well-being — he comes to disadvantage. 
Tato kayena vacaya - vadham katvana kodhano; 
kodhábhibhüto puriso - dhanajanim nigacchati. 
Further an angry person, having done harm by body or speech, 
Overwhelmed with anger — he suffers loss of wealth. 
Kodhasammadasammatto - ayasakyam nigacchati; 
ñatimitta suhajjà ca - parivajjanti kodhanam. 
Overtaken by the intoxication of anger — he suffers dishonor; 
Relatives and friends and colleagues shun an angry person. 
Anatthajanano kodho - kodho cittappakopano; 
bhayamantarato jatam - tam jano návabujjhati. 
Anger causes loss - anger upsets the mind; 
He does not realize the fear born from within. 
Kuddho attham na janati - kuddho dhammam na passati; 
andhatamam tada hoti - yam kodho sahate naram. 
The angry person does not know profit — he does not see the Dhamma; 
Then he is in deep darkness - that man whom anger conquers. 
Nássa hiri na ottappam - na vàco hoti garavo; 
kodhena abhibhütassa - na dipam hoti kiñcanam. 
For him there is no shame, no remorse — his speech is not respectful; 
For one overcome by anger — there is no refuge. 
(A.N. 7.6.11. Kodhanasuttam 
Anguttara Nikaya VII.60 Kodhana Sutta 
http://www.accesstoinsight.org/canon/anguttara/an7-60.html) 
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Raja aha: »Kimlakkhano, bhante Nagasena, manasikaro, kimlakkhana pañña»ti? 

The king said: "Venerable Nagasena, what is the distinguishing mark of attention, 
and what is the distinguishing mark of wisdom? " 

«Uhanalakkhano kho, maharaja, manasikaro, chedanalakkhana pafifia»ti. 

"Examination is the distinguishing mark of attention, and severing is the 
distinguishing mark of wisdom? " 

«Katham ühanalakkhano manasikaro, katham chedanalakkhana pañña, opammam 
karohi»ti. 

"How is examination the distinguishing mark of attention, and how is severing the 
distinguishing mark of wisdom? Make a simile. " 

«Janasi, tvam maharaja, yavalavake?»ti. 

"Do you know barley-reapers, great king? " 

«Ama, bhante, janami»ti. 

"Yes, venerable sir, I know them.” 

«Katham, maharaja, yavalavaka yavam lunanti»ti? 

"How, great king, do barley-reapers reap barley? " 

«Vamena, bhante, hatthena yavakalapam gahetva dakkhinena hatthena dattam 
gahetva dattena chindanti»ti. 

"Venerable sir, they take a sheaf of barley in the left hand, and take a sickle in the 
right hand, and they cut with the sickle.” 

«Yatha, maharaja, yavalavako vamena hatthena yavakalapam gahetva dakkhinena 
hatthena dattam gahetva yavam chindati, evam’eva kho, maharaja, yogávacaro 
manasikarena manasam gahetva paññaya kilese chindati. 

"Just as, great king, a barley-reaper takes a sheaf of barley in the left hand, takes a 
sickle in the right hand, and cuts the barley, even so, great king, does the spiritual 
aspirant take hold of the mind with attention, and cut off the defilements with wisdom. ” 

Evam kho, maharaja, ühanalakkhano manasikaro, evam chedanalakkhana pafitia»ti. 

"Indeed thus, great king, examination is the distinguishing mark of attention, and 
severing is the distinguishing mark of wisdom? " 

«Kallo'si, bhante Nagasená»ti. 

"You are clever, venerable Nagasena. " 


, 


(Miln. III.1.8. Manasikaralakkhanapañho) 


4. 

Atha kho aññataro brahmano yena bhagava ten'upasamkami; upasamkamitva 
bhagavata saddhim sammodi. ... ekamantam nisidi. Ekamantam nisinno kho so brahmano 
bhagavantam etadavoca: 

Then a certain Brahmin approached the blessed one; having approached he 
exchanged friendly greetings with the blessed one. ...he sat on one side. Sitting on one 
side, this Brahmin said thus to the blessed one: 

»Sanditthiko dhammo, sanditthiko dhammo'ti, bho gotama, vuccati. Kittavata nu 
kho, bho gotama, sanditthiko dhammo hoti ...»ti? 

"Master Gotama, it is said ‘the Dhamma is evident, the Dhamma is evident’. In what 
respect, master Gotama, is the Dhamma evident...? " 

«Tena hi, brahmana, taüfievettha patipucchissami. Yatha te khameyya tatha nam 
byakareyyasi. Tam kim maññasi, brahmana, santam va ajjhattam ragam “atthi me 
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ajjhattam rago’ti pajanasi, asantam vá ajjhattam ragam ‘natthi me ajjhattam rago'ti 
pajanasi»ti? 

"In that case, Brahmin, I will ask you in response. Just as it is fitting to you, so you 
would explain it. What do you think, Brahmin, with lust present internally, would you 
know 'there is lust internally to me', and with lust not present internally, would you know 
‘there is no lust internally to me’? ” 

«Evam, bho». 

"Yes, sir." 

«Yam kho tvam, brahmana, santam vá ajjhattam ragam “atthi me ajjhattam rago’ti 
pajanasi, asantam và ajjhattam ragam 'natthi me ajjhattam rago’ti pajanasi - evampi kho, 
brahmana, sanditthiko dhammo hoti ... ». 

"Indeed you, Brahmin, with lust present internally, know “there is lust internally to 
me”, and with lust not present internally, you know “there is no lust internally to me' — in 
the same way, Brahmin, the Dhamma is evident ...”. 

«Tam kim maññasi, brahmana, santam va ajjhattam dosam ... pe ... 

santam và ajjhattam moham ... pe ... 

santam và ajjhattam kayasandosam ... pe ... 

santam và ajjhattam vacisandosam ... pe ... 

santam và ajjhattam manosandosam ’atthi me ajjhattam manosandoso'ti pajanasi, 
asantam va ajjhattam manosandosam *natthi me ajjhattam manosandoso'ti pajanasi»ti? 

What do you think, Brahmin, with ill-will present internally ... etc. ...with delusion 
present internally ... etc. ...with defilement of the body present internally ... etc. ...with 
defilement of speech present internally ... etc. ... with defilement of mind present 
internally, would you know ’there is defilement of mind present internally’, or with 
defilement of mind not present internally, would you know "there is not defilement of 
mind present internally’? " 

«Evam, bho». 

"Yes, sir." 

«Yam kho tvam, brahmana, santam và ajjhattam manosandosam “atthi me ajjhattam 
manosandoso'ti pajanasi, asantam và ajjhattam manosandosam ‘natthi me ajjhattam 
manosandoso'ti pajanasi - evam kho, brahmana, sanditthiko dhammo hoti ...»ti. 

"Indeed you, Brahmin, with defilement of mind present internally, know 'there is 
defilement of mind internally to me”, and with defilement of mind not present internally, 
you know 'there is no defilement of mind internally to me' — in the same way, Brahmin, 
the Dhamma is evident ... ". 

«Abhikkantam, bho Gotama, abhikkantam, bho Gotama ... pe ... upasakam mam 
bhavam Gotamo dharetu ajjatagge pan’upetam saranam gatam»ti. 

"Excellent, master Gotama, excellent, master Gotama ...etc. ...may the blessed 
Gotama accept me as a lay devotee, gone to refuge from today on for life". 

(A.N. 6.5.6. Dutiyasanditthikasuttam) 


Manujassa pamattacarino - tanha vaddhati maluva viya; 
so palavati hurahuram - phalamiccham'va vanasmi vánaro. 

For a man who is lazy — craving increases like a maluva vine; 

He drifts from existence to existence — as the monkey in the forest desiring fruit. 
Yam esa sahati jammi - tanha loke visattika; 
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soka tassa pavaddhanti - abhivaddham’ va biranam. 
Whoever in the world is overcome by this wretched craving and attachment; 
His sorrows increase — as birana grass grows. 

Yo c'etam sahati jammim - tanham loke duraccayam; 

soka tamha papatanti - udabindu'va pokkhara. 
Whoever in the world overcomes this wretched craving that is hard to remove; 
Sorrow falls from him — like a drop of water from a lotus leaf. 

(Dhp, 24, 334-336) 


CHAPTER 7 


Readings 7 
1. 


«Etha tumhe, Kalama, ma anussavena, ma paramparaya, ma itikiraya, ma 
pitakasampadanena, ... mà samano no garüti. Yada tumhe, Kalama, attana’va janeyyatha 
- ‘ime dhamma akusala, ime dhamma savajja, ime dhamma viññugarahita, ime dhamma 
samatta samadinna ahitaya dukkhaya samvattanti’ti, atha tumhe, Kalama, pajaheyyatha. 

“Come you, Kalamas, not by tradition, nor by hearsay, nor by rumour, nor by the 
authority of the scriptures, ... nor because a monk teaches us. When you, Kalamas, know 
for yourselves — ‘these qualities are unwholesome, these qualities are reprehensible, 
these qualities are despised by the wise, these qualities when taken up and grasped lead 
to harm and suffering’ — then, Kalamas, you would renounce them”. 

«Tam kim maññatha, Kalama, lobho purisassa ajjhattam uppajjamano uppajjati 
hitaya và ahitaya va»ti? 

“What do you think, Kalamas, does greed arising internally in a person arise 
accompanied by welfare or harm?” 

«Ahitaya, bhante». 

"Harm, venerable sir". 

«Luddho panáyam, Kalama, purisapuggalo lobhena abhibhüto pariyadinnacitto, 
panam pi hanati, adinnam pi adiyati, paradaram pi gacchati, musa pi bhanati, param pi 
tathattaya samadapeti, yam'sa hoti digharattam ahitaya dukkhayá»ti. 

"Then this greedy person, Kalamas, an individual overcome and with the mind 
completely overpowered by greed, kills living beings, takes what is not given, commits 
adultery, speaks falsely, and incites others to do likewise, which will bring him a long 
time of harm and suffering”. 

«Evam, bhante». 

“Yes, venerable sir”. 

«Tam kim maññatha, Kalama, doso purisassa ajjhattam uppajjamano uppajjati hitaya 
va ahitaya va»ti? 

"What do you think, Kalamas, does ill-will arising internally in a person arise 
accompanied by welfare or harm? " 

«Ahitaya, bhante». 

“Harm, venerable sir”. 


' Some versions of Dhp have abhivattham — well-watered. 
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«Duttho panáyam, Kalama, purisapuggalo dosena abhibhüto pariyadinnacitto, panam 
pi hanati, adinnam pi adiyati, paradaram pi gacchati, musa pi bhanati, param pi tathattaya 
samadapeti, yam’sa hoti digharattam ahitaya dukkhaya»ti. 

"Then this malicious person, Kalamas, an individual overcome and with the mind 
completely overpowered by ill-will, kills living beings, takes what is not given, commits 
adultery, speaks falsely, and incites others to do likewise, which will bring him a long 
time of harm and suffering”. 

«Evam, bhante». 

“Yes, venerable sir”. 

«Tam kim maññatha, Kalama, moho purisassa ajjhattam uppajjamano uppajjati 
hitaya và ahitaya và»ti? 

“What do you think, Kalamas, does delusion arising internally in a person arise 
accompanied by welfare or harm? " 

«Ahitaya, bhante». 

“Harm, venerable sir”. 

«Mülho panáyam, Kalama, purisapuggalo mohena abhibhüto pariyadinnacitto, 
panam pi hanati, adinnam pi adiyati, paradaram pi gacchati, musa pi bhanati, param pi 
tathattaya samadapeti, yam'sa hoti digharattam ahitaya dukkhayá»ti. 

"Then this deluded person, Kalamas, an individual overcome and with the mind 
completely overpowered by delusion, kills living beings, takes what is not given, commits 
adultery, speaks falsely, and incites others to do likewise, which will bring him a long 
time of harm and suffering ". 

«Evam, bhante». 

“Yes, venerable sir”. 

«Tam kim maññatha, Kalama, ime dhamma kusala va akusala và»ti? 

“What do you think, Kalamas, are these qualities wholesome or unwholesome? ” 

«Akusala, bhante». 

"Unwholesome, venerable sir ". 

«Savajja và anavajja va»ti? 

"Commendable or reprehensible? " 

«Savajja, bhante». 

"Reprehensible, venerable sir ". 

«Viüfiugarahita và viññuppasattha va»ti? 

“Praised or despised by the wise?” 

«Viññugarahita, bhante». 

“Despised by the wise, venerable sir”. 

«Samatta samadinna ahitaya dukkhaya samvattanti, no va? Katham va ettha hoti»ti? 

“Undertaken and observed they lead to harm and suffering, don’t they? How does it 
seem to you? " 

«Samatta, bhante, samadinna ahitaya dukkhaya samvattanti ti. Evam no ettha hoti»ti. 

"Undertaken and observed, venerable sir, they lead to harm and suffering. That is 
how it is for us”. 

(A.N. 3.7.5. Kesamuttisuttam 
Anguttara Nikaya III.65 Kalama Sutta 
http://www.accesstoinsight.org/canon/anguttara/an3-65.html) 
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2. 

«Náham, brahmana, sabbam dittham bhasitabbam ti vadami; na panáham, brahmana, 
sabbam dittham na bhasitabbam ti vadami; naham, brahmana, sabbam sutam bhasitabbam 
ti vadami; na panáham, brahmana, sabbam sutam na bhasitabbam ti vadami; náham, 
brahmana, sabbam mutam bhasitabbam ti vadami; na panáham, brahmana, sabbam 
mutam na bhasitabbam ti vadāmi; naham, brahmana, sabbam viññatam bhasitabbam ti 
vadami; na panáham, brahmana, sabbam viññatam na bhasitabbam ti vadami. 

"I do not say, Brahmins, that everything seen should be spoken about, nor do I say 
that everything seen should not be spoken about. I do not say, Brahmins, that everything 
heard should be spoken about, nor do I say that everything heard should not be spoken 
about. I do not say, Brahmins, that everything thought should be spoken about, nor do I 
say that everything thought should not be spoken about. I do not say, Brahmins, that 
everything known should be spoken about, nor do I say that everything known should not 
be spoken about. " 

«Yam hi, brahmana, dittham bhasato akusala dhamma abhivaddhanti, kusala 
dhamma parihayanti, evarüpam dittham na bhasitabbam ti vadami. Yam ca khv'assa, 
brahmana, dittham abhasato kusala dhamma parihayanti, akusala dhamma abhivaddhanti, 
evarüpam dittham bhasitabbam ti vadami. 

"Indeed, Brahmins, something seen that if spoken about increases unwholesome 
mental states and decreases wholesome mental states, I say such a thing seen should not 
be spoken about. Moreover, Brahmins, something seen that if not spoken about increases 
unwholesome mental states and decreases wholesome mental states, I say such a thing 
seen should be spoken about. ” 

«Yam hi, brahmana, sutam bhasato akusala dhamma abhivaddhanti, kusala dhamma 
parihayanti, evarüpam sutam na bhasitabbam ti vadami. Yam ca khv'assa, brahmana, 
sutam abhasato kusala dhamma parihayanti, akusala dhamma abhivaddhanti, evarüpam 
sutam bhasitabbam ti vadami. 

"Indeed, Brahmins, something heard that if spoken about increases unwholesome 
mental states and decreases wholesome mental states, I say such a thing heard should not 
be spoken about. Moreover, Brahmins, something heard that if not spoken about 
increases unwholesome mental states and decreases wholesome mental states, I say such 
a thing heard should be spoken about. ” 

«Yam hi, brahmana, mutam bhásato akusala dhamma abhivaddhanti, kusala dhamma 
parihayanti, evarüpam mutam na bhasitabbam ti vadāmi. Yam ca khv'assa, brahmana, 
mutam abhasato kusala dhamma parihayanti, akusala dhamma abhivaddhanti, evarúpam 
mutam bhasitabbam ti vadami. 

"Indeed, Brahmins, something thought that if spoken about increases unwholesome 
mental states and decreases wholesome mental states, I say such a thing thought should 
not be spoken about. Moreover, Brahmins, something thought that if not spoken about 
increases unwholesome mental states and decreases wholesome mental states, I say such 
a thing thought should be spoken about. ” 

«Yam hi, brahmana, viññatam bhasato akusala dhamma abhivaddhanti, kusala 
dhamma parihayanti, evarüpam viññatam na bhasitabbam ti vadāmi. Yam ca khvassa, 
brahmana, viññatam abhasato kusala dhamma parihayanti, akusala dhamma 
abhivaddhanti, evarüpam viññatam bhasitabbam ti vadami»ti. 

"Indeed, Brahmins, something known that if spoken about increases unwholesome 
mental states and decreases wholesome mental states, I say such a thing known should 
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not be spoken about. Moreover, Brahmins, something known that if not spoken about 
increases unwholesome mental states and decreases wholesome mental states, I say such 
a thing known should be spoken about. ” 
(A.N. 4.19.3. Sutasuttam 
Anguttara Nikaya IV.183 Suta Sutta 
http://www.accesstoinsight.org/canon/anguttara/an4-183.html) 


Saccam bhane na kujjheyya - dajja’ppasmim pi yacito. 
etehi tihi thanehi - gacche devana santike. 
Speak the truth, do not be angry — give what is asked for from the little you have. 
By these three things — you would go in the vicinity of the gods. 
(Dhp 17, 224) 
Kayappakopam rakkheyya - kayena samvuto siya; 
kayaduccaritam hitva - kayena sucaritam care. 
Protect yourself from agitation in the body — be restrained in body; 
Having given up bad bodily behavior — conduct yourself well in the body. 
Vacipakopam rakkheyya - vacaya samvuto siya; 
vaciduccaritam hitva - vacaya sucaritam care. 
Protect yourself from agitation in speech — be restrained in speech; 
Having given up bad speech— conduct yourself well verbally. 
Manopakopam rakkheyya - manasa samvuto siya; 
manoduccaritam hitva - manasa sucaritam care. 
Protect yourself from agitation in the mind — be restrained in mind; 
Having given up bad mental behavior— conduct yourself well mentallyr. 
(Dhp 17, 231-233) 
Yo panamatipateti - musavadam ca bhasati; 
loke adinnam adiyati - paradaram ca gacchati. 
Suramerayapanam ca - yo naro anuyufijati; 
idh'evameso lokasmim - mülam khanati attano. 
One who kills living beings — and speaks falsely; 
Takes what is not given — and commits adultery; 
And drinks wine and liquor — the man who thus engages himself; 
Here in this world — he digs up the very root of himself. 
(Dhp 18, 246-247) 


Sace labhetha nipakam sahayam, 
saddhim caram sadhuviharidhiram; 
Abhibhuyya sabbani parissayani, 
careyya tenattamano satima. 
If you obtain an intelligent friend, 
a constant companion of noble behavior; 
Having overcome all obstacles, 
you would wander with him delighted and mindful. 
No ce labhetha nipakam sahayam, 
saddhim caram sadhuviharidhiram; 
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Raja'va rattham vijitam pahaya, 
eko care matamg’arafifie’va nago. 
If you do not obtain an intelligent friend, 
a constant companion of noble behavior; 
As a king would abandon his conquered kingdom, 
you would roam alone as an elephant in the elephant forest. 
(Dhp 23, 328-329) 


Further Readings 7 
1. 


“Tayo’me, brahmana, aggi pahatabba parivajjetabba, na sevitabba. Katame tayo? 
Ragaggi, dosaggi, mohaggi. 

"Brahmins, there are these three fires that are to be renounced, and avoided, and not 
taken upon oneself. What are the three? The fire of lust, the fire of anger, and the fire of 
delusion.” 

Kasma cáyam, brahmana, ragaggi pahatabbo parivajjetabbo, na sevitabbo? Ratto kho, 
brahmana, ragena abhibhüto pariyadinnacitto kayena duccaritam carati, vacaya 
duccaritam carati, manasa duccaritam carati. So kayena duccaritam caritva, vacaya 
duccaritam caritva, manasa duccaritam caritva kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati. Tasmayam ragaggi pahatabbo parivajjetabbo, na 
sevitabbo. 

“And, Brahmins, what is this fire of lust that should be renounced, and avoided, and 
not taken upon oneself. Indeed, Brahmins, a lustful person, overcome by lust, with the 
mind completely taken over by lust, behaves badly in body, speech, and mind. Having 
behaved badly in body, speech, and mind, at the breaking up of the body and then death, 
he is reborn in a state of woe, in a realm of misery, in great ruin, in hell. Therefore this 
is the fire of lust to be renounced, and avoided, and not taken upon oneself." 

Kasma cáyam, brahmana, dosaggi pahatabbo parivajjetabbo, na sevitabbo? Duttho 
kho, brahmana, dosena abhibhüto pariyadinnacitto kayena duccaritam carati, vàcaya 
duccaritam carati, manasa duccaritam carati. So kayena duccaritam caritva, vacaya 
duccaritam caritva, manasa duccaritam caritva kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati. Tasmáyam dosaggi pahatabbo parivajjetabbo, na 
sevitabbo. 

"And, Brahmins, what is this fire of anger that should be renounced, and avoided, 
and not taken upon oneself. Indeed, Brahmins, an angry person, overcome by anger, 
with the mind completely taken over by anger, behaves badly in body, speech, and mind. 
Having behaved badly in body, speech, and mind, at the breaking up of the body and then 
death, he is reborn in a state of woe, in a realm of misery, in great ruin, in hell. 

Therefore this fire of anger is to be renounced, and avoided, and not taken upon oneself.’ 

Kasma cáyam, brahmana, mohaggi pahatabbo parivajjetabbo, na sevitabbo? Múlho 
kho, brahmana, mohena abhibhüto pariyadinnacitto kayena duccaritam carati, vacaya 
duccaritam carati, manasa duccaritam carati. So kayena duccaritam caritva, vacaya 
duccaritam caritva, manasa duccaritam caritva kayassa bheda param marana apayam 
duggatim vinipatam nirayam upapajjati. Tasmáyam mohaggi pahatabbo parivajjetabbo, 
na sevitabbo. Ime kho tayo, brahmana, aggi pahatabba parivajjetabba, na sevitabba.” 

"And, Brahmins, what is this fire of delusion that should be renounced, and avoided, 
and not taken upon oneself. Indeed, Brahmins, a deluded person, overcome by delusion, 


, 


A New Course in Reading Pali — Exercises Page 44 


with the mind completely taken over by delusion, behaves badly in body, speech, and 
mind. Having behaved badly in body, speech, and mind, at the breaking up of the body 
and then death, he is reborn in a state of woe, in a realm of misery, in great ruin, in hell. 
Therefore this fire of delusion is to be renounced, and avoided, and not taken upon 
oneself. " 

(A.N. 7.5.4. Dutiya-aggisuttam) 


Raja aha: «Bhante Nagasena, kimlakkhana pañña»ti? 

The king said: "Venerable Nagasena, what is the distinguishing mark of wisdom?” 

«Pubbeva kho, maharaja, maya vuttam *chedanalakkhana pafifia'ti, api ca 
obhasanalakkhana pañña»ti. 

"Previously, great king, I said 'severing is a distinguishing mark of wisdom”, and 
now furthermore shining forth is a distinguishing mark of wisdom. " 

«Katham, bhante, obhasanalakkhana pañña»ti? 

"How, venerable sir, is shining forth a distinguishing mark of wisdom? " 

«Pañña, maharaja, uppajjamana avijjandhakaram vidhameti, vijjobhasam janeti, 
ñanalokam vidamseti, ariyasaccani pāka rani karoti; tato yogavacaro ‘aniccan’ti va 
*dukkhan'ti va ‘anatta’ti va sammappaññaya passati»ti. 

"Wisdom arising, great king, dispels the darkness of ignorance, makes known the 
luster of insight, brings forth the world of knowledge, and makes manifest the noble 
truths; and further, the spiritual practitioner sees with complete understanding 
‘impermanence’, ‘unsatisfactoriness’, or ‘corelessness’.” 

«Opammam karohi»ti. 

"Give me an analogy.” 

«Yatha, maharaja, puriso andhakare gehe padipam paveseyya, pavittho padipo 
andhakaram vidhameti, obhasam janeti, alokam vidamseti, rúpani pakatani karoti, 
evameva kho, maharaja, pañña uppajjamana avijjandhakaram vidhameti, vijjobhasam 
janeti, ñanalokam vidamseti, ariyasaccani pakatani karoti; tato yogavacaro 'aniccan'ti và 
*dukkhan'ti vá ‘anatta’ti và sammappaññaya passati. Evam kho, maharaja, 
obhasanalakkhana pañña»ti. 

"Just as, great king, a person would bring a lamp into a dark house, and with the 
lamp lit dispels the darkness, makes known the luster, shows the light, and makes 
manifest forms, so too, great king, wisdom arising dispels the darkness of ignorance, 
makes known the luster of insight, brings forth the world of knowledge, and makes 
manifest the noble truths; and further, the spiritual practitioner sees with complete 
understanding ‘impermanence’, 'unsatisfactoriness ', or 'corelessness '. " 

«Kallosi, bhante Nagasená»ti. 

"You are clever, venerable Nagasena. " 

(Miln. IIL 1.14. Paññalakkhanapañho) 


«Bhante Nagasena, nav'ime puggala mantitam guyham vivaranti na dharenti. Katame 
nava? Ragacarito, dosacarito, mohacarito, bhiruko, amisagaruko, itthī, sondo, pandako, 
darako»ti. 

"Venerable Nagasena, there are these nine types of people who disclose and do not 
keep secret counsel. What are the nine? A person characterized by lust, a person 
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characterized by anger, a person characterized by delusion, a fearful person, a person 
attached to sensual things, a woman, a drunkard, a weakling, and a child. ” 

Thero aha «Tesam ko doso»ti? 

The elder monk said: "What is the fault with these? " 

«Ragacarito, bhante Nagasena, ragavasena mantitam guyham vivarati na dhareti, 
dosacarito, bhante, dosavasena mantitam guyham vivarati na dhareti, múlho mohavasena 
mantitam guyham vivarati na dhareti, bhiruko bhayavasena mantitam guyham vivarati na 
dhareti, amisagaruko amisahetu mantitam guyham vivarati na dhareti, itthī ... ittarataya 
mantitam guyham vivarati na dhareti, sondiko suralolataya mantitam guyham vivarati na 
dhareti, pandako anekamsikataya mantitam guyham vivarati na dhareti, darako 
capalataya mantitam guyham vivarati na dhareti. 

"A person characterized by lust, Venerable Nagasena, discloses and does not keep 
secret counsel, on account of passion; a person characterized by anger, venerable sir, 
discloses and does not keep secret counsel on account of ill-will; a person characterized 
by delusion discloses and does not keep secret counsel on account of delusion; a fearful 
person discloses and does not keep secret counsel on account of fear; a person attached 
to sensual things discloses and does not keep secret counsel for the sake of material 
pleasures; a woman discloses and does not keep secret counsel due to changeableness; a 
drunkard discloses and does not keep secret counsel because of addiction to drink; a 
weakling discloses and does not keep secret counsel due to uncertainty; and a child 
discloses and does not keep secret counsel due to fickleness. " 

Bhavatiha: 

It is said: 

«Ratto duttho ca mülho ca - bhiru amisagaruko 
itthi sondo pandako ca - navamo bhavati darako. 
"An infatuated person, a malicious one, a deluded one, a coward, a materialist, 
A woman, a drunkard, a weakling, and a child make nine. 
Nav'ete puggala loke - ittara calita cala; 
etehi mantitam guyham - khippam bhavati pakatan»ti. 
These nine types of people in the world — unsteady, fickle, wavering; 
From these counsel that is hidden — quickly becomes revealed. " 
(Miln. IV.intro Navaguyhamantavidhamsakam) 


Middht yada hoti mahagghaso ca, 

niddayita samparivattasayT; 

Mahavarahova nivapaputtho, 

punappunam gabbhamupeti mando. 
He who is slothful and a great glutton, 
Or a sleepy person who tosses and turns in bed; 
Or a great pig fed on fodder, 
Again and again reaches the womb. 

Appamadarata hotha - sacittamanurakkhatha; 

dugga uddharath’ attanam - pamke sanno’va kufijaro. 
Be attached to diligence — control well your mind; 
Lift yourselves up from the rough ground — as the elephant does himself from the 
mud. 

(Dhp 23, 325, 327) 
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CHAPTER 8 


Readings 8 
1. 


Atha kho Venagapurika brahmanagahapatika yena Bhagava ten'upasamkamimsu; 
upasamkamitva app'ekacce Bhagavantam abhivadetva ekamantam nisidimsu, app'ekacce 
Bhagavata saddhim sammodimsu ... ekamantam nisidimsu, app'ekacce namagottam 
savetva ekamantam nisidimsu, appekacce tunhibhüta ekamantam nisidimsu. Ekamantam 
nisinno kho Venagapuriko Vacchagotto brahmano Bhagavantam etadavoca: 

Then indeed the Brahmins and householders of Venagapurika approached the 
Blessed one. Having approached some saluted the Blessed One and sat down on one 
side; some exchanged greetings with Blessed One and sat down on one side; some 
announced their full names and sat down on one side; some stayed silent and sat down on 
one side. Sitting on one side Venagapurika Vacchagotta the Brahmin spoke thus to the 
Blessed One: 

«Acchariyam, bho Gotama, abbhutam, bho Gotama Yavafic'idam bhoto Gotamassa 
vippasannani indriyani, parisuddho chavivanno pariyodato. Seyyathápi, bho Gotama, 
saradam badarapandum parisuddham hoti pariyodatam; evamevam bhoto Gotamassa 
vippasannani indriyani parisuddho chavivanno pariyodato. Seyyathapi, bho Gotama, 
talapakkam sampati bandhana pamuttam parisuddham hoti pariyodatam; evamevam 
bhoto Gotamassa vippasannani indriyani parisuddho chavivanno pariyodato." 

"It is wonderful, master Gotama, it is marvelous, master Gotama! That is, the 
faculties of master Gotama are tranquil, the complexion clean and unblemished. Just as 
indeed, master Gotama, the fresh light yellow jujube fruit is clean and unblemished, and 
just as, master Gotama, the palm fruit freshly unsheathed is clean and unblemished, thus 
are the faculties of master Gotama tranquil, the complexion clean and unblemished.” 

(A.N. 3.7.3. Venagapurasuttam) 


2. 

Tena kho pana samayena Uggatasarirassa brahmanassa mahayañño upakkhato hoti. 
Pañca usabhasatani thün'áüpanitani honti yafifiatthaya, pañca vacchatarasatani 
thin üpanitani honti yafifiatthaya, pañca vacchatarisatani thün'üpanitani honti 
yaññatthaya, pañca ajasatani thün'üpanitani honti yaüfiatthaya, pañca urabbhasatani 
thin üpanitani honti yafifatthaya. Atha kho Uggatasariro brahmano yena Bhagava 
ten'upasamkami; upasamkamitva Bhagavata saddhim sammodi ... ekamantam nisidi. 
Ekamantam nisinno kho Uggatasariro brahmano Bhagavantam etadavoca: 

Indeed then at this time the great sacrifice of Uggatasarira the Brahmin is being 
prepared. Five hundred bulls, five hundred bullocks, five hundred heifers, five hundred 
goats, and five hundred rams are brought up to a post to be sacrificed. Then the 
Brahmin Uggatasarira approached the Blessed One; having approached he exchanged 
greetings with the Blessed One ... and sat down on one side. Seated on one side the 
Brahmin Uggatasarira said this to the Blessed One: 

«Sutam m'etam, bho Gotama, aggissa adanam yüpassa ussapanam mahapphalam hoti 
mahánisamsam»ti. 
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"I have heard, master Gotama, that the making of a fire and the erection of a 
sacrificial post is very fruitful and brings great advantage”. 

«Maya pi kho etam, brahmana, sutam aggissa adanam yüpassa ussapanam 
mahapphalam hoti mahánisamsam»ti. 

"I too have heard, Brahmin, that the making of a fire and the erection of a sacrificial 
post is very fruitful and brings great advantage”. 

Dutiyam pi kho Uggatasariro brahmano ... pe ... tatiyampi kho Uggatasariro 
brahmano Bhagavantam etadavoca: 

A second time the Brahmin Uggatasarira ... etc. ... and for a third time the Brahmin 
Uggatasarira said this to the Blessed One: 

«Sutam m'etam, bho Gotama, aggissa adanam yüpassa ussapanam mahapphalam hoti 
mahánisamsam»ti. 

"I have heard, master Gotama, that the making of a fire and the erection of a 
sacrificial post is very fruitful and brings great advantage”. 

«Maya pi kho etam, brahmana, sutam aggissa adanam yüpassa ussapanam 
mahapphalam hoti mahánisamsam»ti. 

"I too have heard, Brahmin, that the making of a fire and the erection of a sacrificial 
post is very fruitful and brings great advantage ". 

«Tayidam, bho Gotama, sameti bhoto c'eva Gotamassa amhakam ca, yadidam 
sabbena sabbam». 

"Then, Master Gotama, master Gotama agrees with us in everything we say”. 

Evam vutte ayasmà Anando Uggatasariram brahmanam etadavoca: 

This being said, the venerable Ananda said this to the Brahmin Uggatasarira: 

«Na kho, brahmana, Tathagata evam pucchitabba - ‘sutam m'etam, bho Gotama, 
aggissa adanam yüpassa ussapanam mahapphalam hoti mahánisamsan'ti. Evam kho, 
brahmana, tathagata pucchitabba: *ahañhi, bhante, aggim adatukamo, yüpam 
ussapetukamo. Ovadatu mam, bhante, bhagava. 

"One should not ask the Tathagata thus — 'I have heard, master Gotama, that the 
making of a fire and the erection of a sacrificial post is very fruitful and brings great 
advantage”. Instead, Brahmin, one should ask the Tathagata: ‘Lord, I am setting up a 
fire and erecting a sacrificial post. Would the Blessed One advise me, Lord?’ 

Anusasatu mam, bhante, bhagava yam mama assa digharattam hitaya sukhaya’»ti. 

“ ‘Would the Blessed One instruct me, Lord, so that I might have well-being and 
happiness for a long time?” ”. 

(A.N. 7.5.4. Dutiya-aggisuttam) 


Dunniggahassa lahuno - yatthakamanipatino; 

cittassa damatho sadhu - cittam dantam sukhávaham. 
The mind is difficult to restrain, swift, and clings wherever it wishes 
Good is the taming of it — a mind tamed is conducive to happiness.. 


Sududdasam sunipunam - yatthakamanipatinam; 

cittam rakkhetha medhavi - cittam guttam sukhávaham. 
The mind is difficult to grasp, subtle and clings wherever it wishes 
Let the wise person guard it - a mind guarded is conducive to 
happiness. 
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Anavatthitacittassa - saddhammam avijanato; 
pariplavapasadassa - pañíña na paripürati. 
He whose mind is not steady, he who knows not the true doctrine; 
He whose faith is wavering — the wisdom of such a one is not perfected. 
(Dhp 3, 35-36, 38) 
Yavajivam pi ce balo - panditam payirupasati; 
na so dhammam vijanati - dabbi süparasam yatha. 
If a fool associates with a wise man for the whole of his life 
He knows not the Dhamma, just as a spoon knows not the taste of 
soup. 


Muhuttamapi ce vififiü - panditam payirupasati; 
khippam dhammam vijanati - jivhà süparasam yatha. 
If a sage associates with a wise man for only an instant 
He knows the Dhamma, just as a tongue knows the taste of soup. 


Na tam kammam katam sadhu - yam katva anutappati; 
yassa assumukho rodam - vipakam patisevati. 
That deed is not done well, when having done it, one repents; 
And weeping bears the fruit from it with a tearful face. 


Tam ca kammam katam sadhu - yam katva nánutappati; 
yassa patito sumano - vipakam patisevati. 
That deed is done well, when having done it, one does not repent; 
And delighted one bears the fruit from it with a joyful mind. 
(Dhp 5, 64-65, 67-68) 
Attanameva pathamam - patirüpe nivesaye; 
atha’fifiam’ anusaseyya - na kilisseyya pandito. 
Let one establish oneself in what is proper first; 
Then one may instruct others. Such a wise person would not be defiled. 
(Dhp 12, 158) 


Further Readings 8 
1. 


Ekam samayam Bhagava Vesaliyam viharati Mahavane Kütagarasalayam. Atha kho 
Siho senàpati yena Bhagava ten'upasamkami; upasamkamitva Bhagavantam abhivadetva 
ekamantam nisidi. Ekamantam nisinno kho Stho senapati Bhagavantam etadavoca - 
«Sakka nu kho, bhante, Bhagava sanditthikam danaphalam paññapetum»ti? 

At one time the Blessed One was staying at Vesali in the pavilion of the Great Park. 
Then the general Siha approached the Blessed One, and after approaching he greeted 
him then sat down on one side. Sitting on one side, the general Siha spoke thus to the 
Blessed One — “Would it be possible, reverend sir, for the Blessed One to make known 
the visible fruit of generosity? " 

«Sakka, Siha»ti bhagava avoca - «dayako, Stha, danapati bahuno janassa piyo hoti 
manapo. Yam pi, Stha, dayako danapati bahuno janassa piyo hoti manapo, idam pi 
sanditthikam danaphalam. 
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"It is possible, Siha” the Blessed One said. “A generous lay donor is cherished by 
and pleasing to a great number of people. That a generous lay donor is cherished by and 
pleasing to a great number of people, this is a visible fruit of generosity. " 

«Puna ca param, Siha, dayakam danapatim santo sappurisa bhajanti. Yam pi, Stha, 
dayakam danapatim santo sappurisa bhajanti, idam pi sanditthikam danaphalam. 

"And furthermore, Siha, virtuous people speak well of a generous lay donor. That 
virtuous people speak well of a generous lay donor, this is a visible fruit of generosity. ” 

«Puna ca param, siha, dayakassa danapatino kalyano kittisaddo abbhuggacchati. Yam 
pi, Stha, dayakassa danapatino kalyano kittisaddo abbhuggacchati, idampi sanditthikam 
danaphalam. 

"And furthermore, Siha, excellent renown is spread forth about a generous lay 
donor. That excellent renown is spread forth about a generous lay donor, this is a visible 
fruit of generosity. " 

«Puna ca param, Siha, dayako danapati yam yadeva parisam upasamkamati - yadi 
khattiyaparisam yadi brahmanaparisam yadi gahapatiparisam yadi samanaparisam - 
visarado upasamkamati amamkubhüto. Yam pi, Stha, dayako danapati yam yadeva 
parisam upasamkamati - yadi khattiyaparisam yadi brahmanaparisam yadi 
gahapatiparisam yadi samanaparisam - visarado upasamkamati amamkubhüto, idam pi 
sanditthikam danaphalam. 

"And furthermore, Siha, whichever assembly a generous lay donor approaches — be 
it warrior caste, Brahmins, householders, or recluses — he approaches them confident 
and with a clear conscience. That whichever assembly a generous lay donor approaches 
— be it warrior caste, Brahmins, householders, or recluses — he approaches them 
confident and with a clear conscience, this is a visible fruit of generosity. ” 

«Puna caparam, Siha, dayako danapati kayassa bheda param marana sugatim saggam 
lokam upapajjati. Yam pi, Stha, dayako danapati kayassa bheda param marana sugatim 
saggam lokam upapajjati, idam samparayikam danaphalam»ti. 

"And furthermore, Siha, at the break up of the body and death a generous lay donor 
is reborn in a happy place even heaven. That at the break up of the body and death a 
generous lay donor is reborn in a happy place even heaven, this is a fruit of generosity in 
the next world." 

(A.N. 5.4.4. Sthasenapatisuttam 
Anguttara Nikaya V.34 Siha Sutta 
http://www.accesstoinsight.org/canon/anguttara/an5-34.html) 


2; 

Ekam samayam Bhagavā Vesaliyam viharati Mahavane Kütagarasalayam. Atha kho 
Mahali Licchavi yena Bhagava ten'upasamkami; upasamkamitva Bhagavantam 
abhivadetva ekamantam nisidi. Ekamantam nisinno kho Mahali Licchavi Bhagavantam 
etadavoca: 

At one time the Blessed One was staying at Vesali in the pavilion of the Great Park. 
Then Mahali Licchavi approached the Blessed One, and after approaching he greeted 
him then sat down on one side. Sitting on one side, the Mahali Licchavi spoke thus to the 
Blessed One: 

«Ko nu kho, bhante, hetu, ko paccayo papassa kammassa kiriyaya, papassa 
kammassa pavattiya»ti? 

“What, reverend sir, is the cause and condition for the doing of evil deeds, and for 
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the manifestation of evil deeds? " 

«Lobho kho, Mahali, hetu, lobho paccayo papassa kammassa kiriyaya, papassa 
kammassa pavattiya. Doso kho, Mahali, hetu, doso paccayo papassa kammassa kiriyaya 
papassa kammassa pavattiya. Moho kho, Mahali, hetu, moho paccayo papassa kammassa 
kiriyaya papassa kammassa pavattiya. Ayoniso manasikaro kho, Mahali, hetu, ayoniso 
manasikaro paccayo papassa kammassa kiriyaya papassa kammassa pavattiya. 
Micchapanihitam kho, Mahali, cittam hetu, micchapanihitam cittam paccayo papassa 
kammassa kiriyaya papassa kammassa pavattiya ti. Ayam kho, mahali, hetu, ayam 
paccayo papassa kammassa kiriyaya papassa kammassa pavattiya»ti. 

"Greed, Mahali, is the cause, greed is the condition for the doing of evil deeds, and 
for the manifestation of evil deeds. Hatred, Mahali, is the cause, hatred is the condition 
for the doing of evil deeds, and for the manifestation of evil deeds. Delusion, Mahali, is 
the cause, delusion is the condition for the doing of evil deeds, and for the manifestation 
of evil deeds. Lack of proper attention, Mahali, is the cause, lack of proper attention is 
the condition for the doing of evil deeds, and for the manifestation of evil deeds. 
Directing the mind wrongly, Mahali, is the cause, directing the mind wrongly is the 
condition for the doing of evil deeds, and for the manifestation of evil deeds. This, 
Mahali, is the cause, this is the condition for the doing of evil deeds, and for the 
manifestation of evil deeds. " 

«Ko pana, bhante, hetu, ko paccayo kalyanassa kammassa kiriyaya, kalyanassa 
kammassa pavattiya»ti? 

“Then what, reverend sir, is the cause and condition for the doing of good deeds, and 
for the manifestation of good deeds?” 

«Alobho kho, Mahali, hetu, alobho paccayo kalyanassa kammassa kiriyaya, 
kalyanassa kammassa pavattiya. Adoso kho, Mahali, hetu, adoso paccayo kalyanassa 
kammassa kiriyaya kalyanassa kammassa pavattiya. Amoho kho, mahali, hetu, amoho 
paccayo kalyanassa kammassa kiriyaya kalyanassa kammassa pavattiya. Yoniso 
manasikaro kho, Mahali, hetu, yoniso manasikaro paccayo kalyanassa kammassa kiriyaya 
kalyanassa kammassa pavattiya. Sammapanihitam kho, Mahali, cittam hetu, 
sammapanihitam cittam paccayo kalyanassa kammassa kiriyaya kalyanassa kammassa 
pavattiya. Ayam kho, Mahali, hetu, ayam paccayo kalyanassa kammassa kiriyaya 
kalyanassa kammassa pavattiya»ti. 

"Non-greed, Mahali, is the cause, non-greed is the condition for the doing of good 
deeds, and for the manifestation of good deeds. Non-hatred, Mahali, is the cause, non- 
hatred is the condition for the doing of good deeds, and for the manifestation of good 
deeds. Non-delusion, Mahali, is the cause, non-delusion is the condition for the doing of 
good deeds, and for the manifestation of good deeds. Proper attention, Mahali, is the 
cause, proper attention is the condition for the doing of good deeds, and for the 
manifestation of good deeds. Directing the mind correctly, Mahali, is the cause, 
directing the mind correctly is the condition for the doing of good deeds, and for the 
manifestation of good deeds. This, Mahali, is the cause, this is the condition for the 
doing of good deeds, and for the manifestation of good deeds. " 

(A.N. 10.5.7. Mahalisuttam) 


Akkodhano'nupanàhi - amayo rittapesuno; 
sa ve tadisako bhikkhu - evam pecca na socati. 
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A person without ill-will, or grudges, non-deceitful, free from slander; 
If a monk is of such quality, then after death he does not grieve. 
Akkodhano’nupanaht - amayo rittapesuno; 
guttadvaro sada bhikkhu - evam pecca na socati. 
A person without ill-will, or grudges, non-deceitful, free from slander; 
This monk guarding his senses always, after death he does not grieve. 
Akkodhano’nupanahi - amayo rittapesuno; 
kalyanasilo so bhikkhu - evam pecca na socati. 
A person without ill-will, or grudges, non-deceitful, free from slander; 
This monk of good morals, after death he does not grieve. 
Akkodhano’nupanaht - amayo rittapesuno; 
kalyanamitto so bhikkhu - evam pecca na socati. 
A person without ill-will, or grudges, non-deceitful, free from slander; 
This monk who is a noble companion, afier death he does not grieve. 
Akkodhano’nupanahi - amayo rittapesuno; 
kalyanapafifio so bhikkhu - evam pecca na socati. 
A person without ill-will, or grudges, non-deceitful, free from slander; 
This monk of good wisdom, after death he does not grieve. 
(Theragatha 8.2. Sirimittattheragatha) 


4. 

Raja aha: «Bhante Nagasena, yo idha kalamkato Brahmaloke uppajjeyya, yo ca idha 
kalamkato Kasmire uppajjeyya, ko cirataram ko sighataran»ti? 

The king asked: "Venerable Nagasena, for he who having passed away is reborn in 
the Brahma world, or for he who having passed away is reborn in Kashmir, which one 
takes the longer time, and which the shorter? " 

«Samakam, maharaja»ti. 

"They are the same, great king.” 

«Opammam karohi»ti. 

"Give me an analogy. ” 

«Kuhim pana, maharaja, tava jatanagaran»ti? 

"Then where, great king, is your town of birth?” 

«Atthi, bhante, Kalasigamo nama, tattháham jato»ti. 

"There is a place called Kalasigama, there I was born.” 

«Kiva düro, maharaja, ito Kalasigamo hoti»ti. 

"How far away, great king, is Kalasigama from here? " 

«Dvimattani, bhante, yojanasatani»ti. 

"About 200 yojana, venerable sir.” 

«Kiva düram, maharaja, ito Kasmiram hoti»ti? 

"How far away, great king, is Kashmir from here?” 

«Dvadasa, bhante, yojanani»ti. 

“About 12 yojana, venerable sir. ' 

«Imgha, tvam maharaja, Kalasigamam cintehi»ti. 

“Go on then, great king, think about Kalasigama. ' 

«Cintito, bhante»ti. 

"I am thinking, venerable sir.” 

«Imgha, tvam maharaja, Kasmiram cintehi»ti. 


, 


, 


, 
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"Go on then, great king, think about Kashmir. ” 

«Cintitam bhante»ti. 

"I am thinking, venerable sir.” 

«Katamam nu kho, maharaja, cirena cintitam, katamam sighataran»ti? 

"Which thinking took a long time, great king, and which a short time? " 

«Samakam bhante»ti. 

"The same, venerable sir.” 

«Evameva kho, maharaja, yo idha kalamkato Brahmaloke uppajjeyya, yo ca idha 
kalamkato Kasmire uppajjeyya, samakam yeva uppajjanti»ti. 

"Just so, great king, for he who having passed away is reborn in the Brahma world, 
or for he who having passed away is reborn in Kashmir, they happen in the same time. " 

«Bhiyyo opammam karohi»ti. 

"Give me another analogy. " 

«Tam kim mafifasi, maharaja, dve sakuna akasena gaccheyyum, tesu eko ucce 
rukkhe nisideyya, eko nice rukkhe nisideyya, tesam samakam patitthitanam katamassa 
chaya pathamataram pathaviyam patitthaheyya, katamassa chaya cirena pathaviyam 
patitthaheyya»ti? 

“What do you think, great king, if two birds fly in the sky and one sits in a high tree, 
and the other in a low tree, if these happen at the same time, the shadow of which one 
would appear on the ground first, and which one later?” 

«Samakam, bhante»ti. 

“At the same time, venerable sir.’ 

«Evameva kho, maharaja, yo idha kalamkato Brahmaloke uppajjeyya, yo ca idha 
kalamkato Kasmire uppajjeyya, samakam yeva uppajjanti»ti. 

“Just so, great king, for he who having passed away is reborn in the Brahma world, 
or for he who having passed away is reborn in Kashmir, they happen in the same time.” 

«Kallo’si, bhante Nagasená»ti. 

“You are clever, venerable Nagasena.’ 

(Miln. III.7.5. Dvinnam lokuppannanam samakabhavapafiho) 


, 


, 


, 
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CHAPTER 9 


Readings 9 
1. 


Ekam samayam Bhagava Bhoganagare viharati Anandacetiye. Tatra kho Bhagava 
bhikkhü amantesi: «Bhikkhavo»ti. 

At one time, the Blessed One was living in the town of Bhoga at the Ananda 
monastery. There the Blessed One addressed the monks: "Monks ", he said. 

«Bhadante»ti te bhikkhü Bhagavato paccassosum. 

"Most venerable sir”, the monks replied to the Blessed One. 

Bhagava etadavoca: «Cattaro’me, bhikkhave, mahápadese desessami, tam sunatha, 
sadhukam manasikarotha; bhasissami»ti. 

The Blessed One said thus: "I will preach to you these four great statements, listen 
and pay careful attention; I will speak. " 

«Evam, bhante»ti kho te bhikkhü Bhagavato paccassosum. 
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“Yes, venerable sir”, the monks replied to the Blessed One. 

Bhagava etadavoca: 

The Blessed One said thus: 

«Katame, bhikkhave, cattaro mahapadesa? Idha, bhikkhave, bhikkhu evam vadeyya - 
‘Sammukha m'etam, avuso, Bhagavato sutam, sammukha patiggahitam - ayam dhammo, 
ayam vinayo, idam satthusasanam' ti. Tassa, bhikkhave, bhikkhuno bhasitam n'eva 
abhinanditabbam nappatikkositabbam. Anabhinanditva appatikkositva tani 
padabyafyanani sadhukam uggahetva sutte otaretabbani, vinaye sandassetabbani. Tani ce 
sutte otartyamanani vinaye sandassiyamanani na c'eva sutte otaranti na vinaye 
sandissanti, nitthamettha gantabbam: 'Addha, idam na c'eva tassa Bhagavato vacanam 
Arahato Sammasambuddhassa ...*ti. Iti h'etam, bhikkhave, chaddeyyatha.» 

"And what, monks, are the four great statements? Here, monks, a monk should say 
this — 'This has been heard by me face to face from the Blessed One, face to face it has 
been received — this doctrine, this discipline, this dispensation from the Teacher”. 

Monks, the speaking of this is neither to be rejoiced at nor rejected by a monk. Not 
having been rejoiced at nor rejected, these phrases having been well learned, the 
discourses are to be brought forth, the rules of discipline are to be compared. If when 
the discourses are brought forth and the rules of discipline compared, these do not enter 
into the discourses, these do not agree with the discipline, then it is to be concluded here: 
Verily, this is not the word of the Blessed One, the arahant, the fully enlightened one”. 
Then this you should discard. " 

«Idha pana, bhikkhave, bhikkhu evam vadeyya: ‘Sammukha m'etam, avuso, 
bhagavato sutam, sammukha patiggahitam - ayam dhammo, ayam vinayo, idam 
satthusasanan'ti. Tassa, bhikkhave, bhikkhuno bhasitam n'eva abhinanditabbam 
nappatikkositabbam. Anabhinanditva appatikkositva tani padabyafijanani sadhukam 
uggahetva sutte otaretabbani, vinaye sandassetabbani. Tani ce sutte otariyamanàni vinaye 
sandassiyamanani sutte c'eva otaranti vinaye ca sandissanti, nitthamettha gantabbam: 

* Addhà, idam tassa Bhagavato vacanam Arahato Sammasambuddhassa ...’ti. Idam, 
bhikkhave, pathamam mahapadesam dhareyyatha.» 

“Then here, monks, a monk should say this — ‘This has been heard by me face to face 
from the Blessed One, face to face it has been received — this doctrine, this discipline, this 
dispensation from the Teacher’. Monks, the speaking of this is neither to be rejoiced at 
nor rejected by a monk. Not having been rejoiced at nor rejected, these phrases having 
been well learned, the discourses are to be brought forth, the rules of discipline are to be 
compared. If when the discourses are brought forth and the rules of discipline compared, 
these do enter into the discourses, these do agree with the discipline, then it is to be 
concluded here: ‘Verily, this is the word of the Blessed One, the arahant, the fully 
enlightened one’. This, monks, is the first of the great statements” 

(A.N. 4.18.10. Mahàpadesasuttam) 


2 

«Aham kho, bhikkhave, ekásanabhojanam bhuñjami; ekásanabhojanam kho, aham, 
bhikkhave, bhuñjamāno appābādhatam ca safijanami appatamkatam ca lahutthanam ca 
balam ca phasuviharam ca. Etha, tumhe'pi, bhikkhave, ekásanabhojanam bhuñjatha; 
ekásanabhojanam kho, bhikkhave, tumhe’pi bhufijamana appabadhatam ca sañjanissatha 
appatamkatam ca lahutthanam ca balam ca phasuviharafica»ti. 

"Indeed, monks, I eat only a single meal each day; eating only a single meal each 
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day, monks, I know good health, freedom from illness, lightness of body, strength, and 
comfort. Come you, monks, eat only a single meal each day; eating only a single meal 
each day, monks, you will know good health, freedom from illness, lightness of body, 
strength, and comfort.” 
(M.N 2.2.5. [65] Bhaddalisuttam 
http://www.metta.lk/tipitaka/2Sutta-Pitaka/2Majjhima-Nikaya/Majjhima2/065 -bhaddali-e1 .htm) 


Papafice puriso kayira - na nam kayira punappunam; 
na tamhi chandam kayiratha - dukkho papassa uccayo. 
If a person does evil, he should not do it again and again; 
Do not make an intention of this — painful is the accumulation of evil. 
Puññam ce puriso kayira - kayira nam punappunam. 
tamhi chandam kayiratha - sukho pufifiassa uccayo. 
If a person makes merit, he should do it again and again; 
Do make an intention of this — happy is the accumulation of merit. 
Papo'pi passati bhadram - yava papam na paccati; 
yada ca paccati papam - atha papo papani passati. 
Even an evildoer sees good while evil does not ripen; 
But when evil ripens, then the evildoer sees evil. 
Bhadropi passati papam - yàva bhadram na paccati; 
yada ca paccati bhadram - atha bhadro bhadrani passati. 
Even a doer of good sees evil while good does not ripen; 
But when good ripens, the doer of good-doer sees good deeds. 
(Dhp 9, 117-120) 
Panimhi ce vano nássa - hareyya panina visam; 
nábbanam visamanveti - natthi papam akubbato. 
If there is no wound on a hand, then one may carry poison in it; 
Just as poison does not enter when woundless, there is no evil for the non-doer. 
(Dhp 9, 124) 
Gabbham eke uppajjanti - nirayam papakammino; 
saggam sugatino yanti - parinibbanti anásava. 
Some are born in a womb, evildoers are born in hell; 
Righteous ones go on to heaven, those without taints pass away 
without rebirth. 
(Dhp 9, 126) 


Further Readings 9 
1. 


Evam me sutam. Ekam samayam Bhagava Rajagahe viharati Veluvane 
Kalandakanivape. Tena kho pana samayena Sigalako gahapatiputto kalass'eva utthaya 
Rajagaha nikkhamitva allavattho allakeso pañjaliko puthudisa namassati: puratthimam 
disam dakkhinam disam pacchimam disam uttaram disam hetthimam disam uparimam 
disam. 

Thus have I heard. At one time the Blessed One was living at Rajagaha in the 
Bamboo Forest at the Squirrel’s Feeding Place. Then at that time the householder’s son 
Sigalaka, having arisen early in the morning and set forth from Rajagaha, with wet 
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clothes, wet hair, and joined palms, was paying homage to the separate directions: east, 
south, west, north, below, and above. 

Atha kho Bhagava pubbanhasamayam nivasetva pattacivaramadaya Rajagaham 
pindaya pavisi. Addasa kho Bhagava Sigalakam gahapatiputtam kalass’eva vutthaya 
Rajagaha nikkhamitva allavattham allakesam pañjalikam puthudisa namassantam: 
puratthimam disam dakkhinam disam pacchimam disam uttaram disam hetthimam disam 
uparimam disam. Disva Sigalakam gahapatiputtam etadavoca: «kim nu kho tvam, 
gahapatiputta, kalass'eva utthaya Rajagaha nikkhamitva allavattho allakeso pañjaliko 
puthudisa namassasi: puratthimam disam dakkhinam disam pacchimam disam uttaram 
disam hetthimam disam uparimam disan»ti? 

And the Blessed One, having dressed in the forenoon, and taking his bowl and robe, 
entered Rajagaha on his alms-round. Then he saw the householder's son Sigalaka, who 
having arisen early in the morning and set forth from Rajagaha, with wet clothes, wet 
hair, and joined palms, was paying homage to the separate directions: east, south, west, 
north, below, and above. After seeing the householder Sigalaka he said thus: "Why, 
householder's son, have you arisen early in the morning and set forth from Rajagaha, 
with wet clothes, wet hair, and joined palms, and are paying homage to the separate 
directions: east, south, west, north, below, and above? " 

«Pita mam, bhante, kalam karonto evam avaca: ‘disa, tata, namasseyyasr ti. So kho 
aham, bhante, pitu vacanam sakkaronto garum karonto manento püjento kalass'eva 
utthaya Rajagaha nikkhamitva allavattho allakeso pañjaliko puthudisa namassami: 
puratthimam disam dakkhinam disam pacchimam disam uttaram disam hetthimam disam 
uparimam disan»ti. 

"My father, lord, while dying said thus: 'My dear child, you should pay homage to 
the directions”. And so I, lord, respecting, considering seriously, knowing, and 
worshipping the words of my father, thus arise early in the morning, set forth from 
Rajagaha, with wet clothes, wet hair, and joined palms, and pay homage to the separate 
directions: east, south, west, north, below, and above. " 

«Na kho, gahapatiputta, ariyassa vinaye evam cha disa namassitabba»ti. «Yatha 
katham pana, bhante, ariyassa vinaye cha disa namassitabba? Sadhu me, bhante, Bhagava 
tatha dhammam desetu, yathá ariyassa vinaye cha disà namassitabba»ti. 

"It is not in the discipline of the noble ones that you should pay homage to the six 
directions thus." "Then how, lord, is it in the discipline of the noble ones that one should 
pay homage to the six directions? It would be good if the Blessed One would teach me 
the doctrine as to how it is in the discipline of the noble ones that one should pay homage 
to the six directions. ” 

«Tena hi, gahapatiputta, sunohi sadhukam manasikarohi bhasissami»ti. 

“Then listen to this, householder's son, pay careful attention and I will tell you.’ 

«Evam, bhante»ti kho Sigalako gahapatiputto Bhagavato paccassosi. 

"Yes, lord", answered Sigalaka the householder's son to the Blessed One. 

Bhagava etadavoca: «Yato kho, gahapatiputta, ariyasavakassa cattaro kammakilesa 
pahinà honti, catühi ca thanehi papakammam na karoti, cha ca bhoganam apayamukhani 
na sevati, so evam cuddasa papakápagato chaddisa paticchadi ubholokavijayaya 
patipanno hoti. Tassa ayafic'eva loko araddho hoti paro ca loko. So kayassa bheda param 
marana sugatim saggam lokam upapajjati. 

The Blessed One said thus: "Indeed when, householder's son, for a noble disciple, 
the four defilements of action are abandoned, and he does not perform evil by means of 
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the four causes, and he does not practice the six ways of squandering his wealth, thus 
desisting from the fourteen evils, then that is how the six directions are covered, and he is 
entered upon the triumph of both worlds. Thus he is established in this world and the 
next. At the breaking up of the body and after death he will be reborn in a good 
destination, a heavenly place. ” 
(D.N. 3.8. [31] Sigalakasuttam 
http://www.accesstoinsight.org/canon/digha/dn31.html) 


2. 

Atha kho, bhikkhave, Vipassissa Bhagavato arahato Sammasambuddhassa etadahosi: 
*yannünáham dhammam deseyyan"ti. Atha kho, bhikkhave, Vipassissa Bhagavato 
arahato Sammasambuddhassa etadahosi: “adhigato kho me ayam dhammo gambhiro 
duddaso duranubodho santo panito atakkávacaro nipuno panditavedaniyo. Alayarama 
kho panáyam paja alayarata alayasammudita. Alayaramaya kho pana pajaya alayarataya 
alayasammuditaya duddasam idam thanam yadidam idappaccayata-paticcasamuppado. 
Idampi kho thanam duddasam yadidam sabbasamkharasamatho sabbúpadhipatinissaggo 
tanhakkhayo virago nirodho nibbanam. Ahañc*eva kho pana dhammam deseyyam, pare 
ca me na ajaneyyum; so mam'assa kilamatho, sa mam'assa vihesa"ti. 

"Then, monks, it occurred thus to Vipassi, the Blessed One, the arahant, the fully 
enlightened one: "Well now, I should preach the doctrine." Then again, monks, it 
occurred thus to Vipassi, the Blessed One, the arahant, the fully enlightened one: “This 
doctrine attained by me is deep, difficult to see, hard to understand, tranquil, exalted, 
profound, subtle, and to be understood by the wise. These people are clinging to lust, 
devoted to lust, delighting in lust. Because of clinging to lust, being devoted to lust, 
delighting in lust, this principle of causal connection or dependent origination is difficult 
for people to see. And also difficult to see is the calming of all mental formations, the 
renunciation of all clinging to rebirth, the waning of craving, detachment, cessation, 
Nirvana. And so, if I were to preach this doctrine and others would not understand me, 
then that would be a weariness and a vexation to me. " 

(D.N. 2.1. [14] Mahapadanasuttam) 


Ko imam pathavim vijessati, 
yamalokañca imam sadevakam? 
ko dhammapadam sudesitam, 
kusalo pupphamiva pacessati? 
Who will conquer this earth, 
this world of yama, together with its gods? 
Who will find the well-proclaimed path of the truth 
Just as a skillful person finds the flower? 
Sekho pathavim vijessati, 
yamalokañca imam sadevakam; 
sekho dhammapadam sudesitam, 
kusalo pupphamiva pacessati. 
The disciple in training will conquer this earth, 
this world of yama, together with its gods. 
The disciple in training will find the well-proclaimed path of the truth 
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Just as a skillful person finds the flower? 
Phenüpamam kayamimam viditva, 
maricidhammam abhisambudhano; 
chetvana marassa papupphakani, 
adassanam maccurajassa gacche. 
Having realized that this body is like foam, 
Understanding the nature of a mirage, 
And cutting the flowery arrows of Mara, 
One may go out of sight of the king of death. 
(Dhp 4, 44-46) 
Yo balo maññati balyam, 
pandito’vapi tena so; 
balo ca panditamant, 
sa ve «balo»ti vuccati. 
That fool who knows his foolishness, 
Is in fact wise because of this; 
Whereas the fool who thinks he is wise, 
He indeed is called a fool. 
(Dhp 5, 63) 


CHAPTER 10 


Readings 10 
1. 


Ekasmim samaye sattha ganam pahaya ekako'va ekam vanam pavisi. 
Parileyyakanamo eko hatthiraja'pi hatthiganam pahaya tam vanam pavisitva, 
bhagavantam ekassa rukkhassa mile nisinnam disva, padena paharanto rukkhamülam 
sodhetva sondaya sakham gahetva sammajji. Tato patthaya divase divase sondaya ghatam 
gahetva pantyaparibhojantyam udakam aharati upatthapeti, unhodakena atthe sati 
unhodakam patiyadeti. 

At one time the Teacher left the group and, thus being alone, entered a certain forest. 
And an elephant king, named Parileyyaka, left the elephant herd and entered this forest. 
He saw the Blessed One sitting at the foot of a tree, cleared underneath the tree by 
striking with his foot, took a branch in his trunk and swept. From then on, every day he 
took a pot with his trunk, brought drinking water, and set down the pot, and since hot 
water was needed, he prepared it. 

Katham? Katthani ghamsitva aggim pateti, tattha darüni pakkhipanto aggim jaletva 
tattha tattha pasane pacitva, darukkhandakena pavattetva khuddakasondiyam khipati. 
Tato hattham otaretva udakassa tattabhavam janitva gantva sattharam vandati. Sattha 
tattha gantva nahayati. Atha nanavidhani phalani aharitva deti. 

How? He rubbed sticks and started a flame, and putting firewood in there kindled a 
fire, then he heated rocks placed here and there, rolled them with a wooden stick, and 
placed them in a small pool in the rocks. Then having dipped his trunk in to test the 
temperature of the water, he went and greeted the Teacher. The Teacher went there and 
bathed. Then he brought various fruits and gave them to him. 
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Yada pana sattha gamam pindaya pavisati, tada satthu pattacivaramadaya kumbhe 
thapetva satthara saddhim yeva gacchati; rattim valamiganivaranattham mahantam 
dandam sondaya gahetva yava arun'uggamana vanasande vicarati. 

Then when the Teacher was entering the village for alms, he would take the 
Teacher's robe and bowl, place them on his forehead and accompany the Teacher there. 
At night, in order to keep away predators, he took with his trunk a large stick, and with 
that wandered about in the jungle until dawn. 

(Rasv.) 
(cf. Udana IV.5 Naga Sutta 
http://www.accesstoinsight.org/canon/khuddaka/udana/ud4-5.html) 


2: 

Atīte kira baranasiyam sālittakasippe nipphattim patto eko pithasappi ahosi. So 
nagaradvare ekassa vatarukkhassa hettha nisinno sakkharāni khipitva tassa pannani 
chindanto «hatthirüpakam no dassehi, assarüpakam no dassehi»ti gamadarakehi 

In the past, it is said, in Benares there was a certain cripple who had attained 
excellence in the art of slinging stones. Sitting beneath a banyan tree at the town 
entrance, he threw pebbles cutting leaves. Addressed by the village children, "Show us 
the image of an elephant, show us the image of a horse", he presented them with 
whatever forms they desired, and by means of this received edibles, etc. 

Ath'ekadivasam raja uyyanam gacchanto tam padesam papuni. Daraka pithasappim 
paroh’antare katva palayimsu. Rañño thitamajjhantike rukkhamülam pavitthassa 
chiddacchaya sartram phari. So «kim nu kho etan»ti uddham olokento rukkhapannesu 
hatthirúpakadini disva «kass'etam kamman»ti pucchitva «pithasappino»ti sutva tam 
pakkosapetva aha: «mayham purohito atimukharo appamattake’pi vutte bahum bhananto 
mam upaddavati, sakkhissasi tassa mukhe nalimatta ajalandika khipitun»ti? 
«Sakkhissami, deva. Ajalandika aharapetva purohitena saddhim tumhe antosaniyam 
nisidatha, ahamettha kattabbam janissami»ti. 

Then one day, a king who was walking in the park, reached that area. The children 
placed the cripple among the roots of the banyan and ran away. The images of the cut 
shadows fell on the body of the king who had gone underneath the tree at midday. With 
the thought “What is that?” he looked up and saw the images of elephants, etc. in the 
leaves of the tree and he asked, “Who did that?" On hearing “A cripple", he had him 
summoned and said "My high priest is garrulous and annoys me when, on saying just a 
little, he talks much. Would you be able to throw about a cupful of goat dung into his 
mouth?" "I will be able to, lord. After you've had some goat dung brought, sit with the 
high priest behind the curtain, and I will know what to do then". 

Raja tatha karesi. Itaro'pi kattariy’aggena saniyam chiddam katva, purohitassa rañña 
saddhim kathentassa mukhe vivatamatte ek'ekam ajalandikam khipi. Purohito mukham 
pavittham pavittham gili. Pithasappi khīņāsu ajalandikasu sanim calesi. Raja taya safifiaya 
ajalandikanam khinabhavam fiatva aha: «acariya, aham tumhehi saddhim kathento 
katham nittharitum na sakkhissami. Tumhe atimukharataya nalimatta ajalandika gilanta 
pi tunhibhavam nápajjatháà»ti. 

The king did so. Then the other made a hole in the curtain with a scissors tip, and 
threw this goat dung, one piece after another, into the open mouth of the high priest while 
he was talking to the king. The high priest swallowed what had entered into his mouth. 
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The cripple shook the curtain when the goat dung was spent. With this signal, the king 
knew that the goat dung was exhausted and said: "Teacher, when conversing with you I 
would not be able to conclude the conversation. You, because of your garrulousness, are 
swallowing about a cupful of goat dung since you would not become silent". 

Brahmano mamkubhavam apajjitvá tato patthaya mukham vivaritva rañña saddhim 
sallapitum násakkhi. Raja pithasappigunam pakkosapetva «tam nissaya me sukham 
laddhan»ti tuttho tassa sabbatthakam nama dhanam datva nagarassa catüsu disasu cattaro 
varagame adasi. 

The Brahmin became downcast and from then on he was unable to open his mouth to 
converse with the king. The king summoned the cripple, and thinking "Because of him, I 
have obtained happiness ", pleased, he gave him an eightfold gift of wealth, and four 
hereditary villages from the four directions of the town. 

(DhpAk, Satthikütapetavatthu) 


Yathagaram ducchannam - vutthi samativijjhati; 
evam abhavitam cittam - rago samativijjhati. 
As rain pours into an ill-thatched house; 
So passion pierces an undeveloped mind. 
Yathagaram suchannam - vutthi na samativijjhati; 
evam subhavitam cittam - rágo na samativijjhati. 
As rain does not pour into a well-thatched house; 
So passion does not pierce a well-developed mind. 
Idha socati pecca socati - papakart ubhayattha socati; 
so socati so vihafifiati - disva kammakilitthamattano. 
Here he grieves, after death he grieves, the evildoer grieves in both places; 
He grieves, he suffers, having seen himself defiled by his actions. 
Idha modati pecca modati - katapuñño ubhayattha modati; 
so modati so pamodati - disva kammavisuddhimattano. 
Here he rejoices, after death he rejoices, the doer of good rejoices in 
both places; 
He rejoices, he is happy, having seen himself purified by his actions. 
Idha tappati pecca tappati - papakari ubhayattha tappati; 
«papam me katan»ti tappati - bhiyyo tappati duggatim gato. 
Here he is tormented, after death he is tormented, the evildoer is tormented in 
both places; 
Tormented with the thought "evil has been done by me", going to an unhappy 
destination he is exceedingly tormented. 
Idha nandati pecca nandati - katapuñño ubhayattha nandati; 
«puññam me katan»ti nandati - bhiyyo nandati suggatim gato. 
Here he is glad, after death he is glad, the doer of good is glad in both 
places; 
Glad with the thought "good has been done by me", going to a happy 
destination he is exceedingly glad. 
(Dhp 1, 13-18) 
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Further Readings 10 
1. 


Ath’ eko makkato tam hatthim divase divase tathagatassa upatthanam karontam disva 
«ahampi kiñcideva karissami»ti vicaranto ekadivasam nimmakkhikam dandakamadhum 
disva dandakam bhafijitva dandaken' eva saddhim madhupatalam satthu santikam aharitva 
kadalipattam chinditva tattha thapetva adasi. Sattha ganhi. Makkato «karissati nu kho 
paribhogam, na karissati»ti olokento gahetva nisinnam disva «kinnukho»ti cintetva 
dandakotiyam gahetva parivattetva olokento andakani disva tani sanikam apanetva adasi. 
Sattha paribhogamakasi. So tutthamanaso tam tam sakham gahetva naccanto atthasi. 
Tassa gahita-sakha'pi akkanta-sakha'pi bhijji. So ekasmim khanumatthake patitva 
nibbiddhagatto satthari pasannena cittena kalamkatva tavatimsabhavane nibbatti. 

Then a certain monkey, having seen this elephant waiting on the Tathagatha day 
after day, thought, "I too will do something or other". While wandering about one day, 
he saw a beehive on a branch without any bees. He broke the branch, and brought the 
honeycomb along with the branch into the vicinity of the Teacher, cut a banana leaf, 
placed it in there and offered it [to the Teacher]. The Teacher picked it up. The monkey 
watching wondered “Will he enjoy it or not?” Looking at him who had picked it up and 
was [still] sitting, he thought, "What is it then?" He picked up the end of the stick, 
turned it over, and looking saw eggs, [so he] carefully took them out, then offered them. 
The Teacher enjoyed it. Delighted with this, [the monkey] picked up a branch, and kept 
dancing. Then, while holding one end of the branch and stepping on the other, he broke 
it. He then fell on top of the stake, which pierced his body. Having died with a faithful 
mind in regard to the Teacher, he was reborn in the realm of the 33 deities. 

(RasV., Kosambakavatthu) 


2. 

Atite eko vejjo gamanigamesu caritva vejjakammam karonto ekam cakkhudubbalam 
itthim disva pucchi: 

In the past, a certain doctor was wandering in villages and small towns doing 
doctor's work, when he saw a woman with a weak eye and asked her: 

«Kim te aphasukan»ti? 

"What disease do you have? " 

«Akkhihi na passami»ti. 

"I don't see with my eyes.’ 

«Bhesajjam te karomi»ti? 

"I will make a medicine for you.” 

«Karohi, samr»ti. 

"Make it, sir.” 

«Kimme dassasi»ti? 

"What will you give me? " 

«Sace me akkhini pakatikani katum sakkhissasi, aham te puttadhitahi saddhim dast 
bhavissami»ti. 

“If you can make my eyes as they were before, I will be your servant, and my 
children too. " 

So bhesajjam samvidahi. Ekabhesajjene'va akkhini pakatikani ahesum. Sá cintesi: 
«aham etassa puttadhitahi saddhim dasi bhavissami»ti patijanim, «vañcessami nan»ti. 

He prepared the medicine. With this medicine her eyes became as they were before. 


, 
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She thought, “I promised that I and my children would become servants to him. I will 
cheat on this. " 
Sa vejjena «kidisam, bhadde?»ti puttha «pubbe me akkhini thokam rujimsu, idani 
atirekataram rujanti»ti aha. 
Asked by the doctor, "How, dear lady? " she said, “Before my eyes ached a little, 
now they ache much more. " 
(RasV., Cakkhupalattheravatthu) 


3. 

Atite kir'eko vejjo vejjakammatthaya gamam vicaritva kifici kammam alabhitva 
chatajjhatto nikkhamitva gamadvare sambahule kumarake kilante disva «ime sappena 
dasapetva tikicchitva aharam labhissami»ti ekasmim rukkhabile sisam niharitva 
nipannam sappam dassetva, «ambho, kumaraka, eso salikapotako, ganhatha nan»ti aha. 
Ath'eko kumarako sappam givayam dalham gahetva niharitva tassa sappabhavam ñatvá 
viravanto avidüre thitassa vejjassa matthake khipi. Sappo vejjassa khandhatthikam 
parikkhipitva dalham dasitva tatth'eva jivitakkhayam papesi. 

It is said that once a doctor wandered in the village practicing medicine, and not 
having received any work, he departed hungry and saw many young boys playing at the 
village gate. Thinking, "I will cause them to be bitten by a snake, treat them and thus get 
food”, he stretched his head into a tree hollow and found a snake sleeping. “Hello, boys, 
here is a mynah bird, pick it up", he said. Then a certain young boy grabbed the snake 
tightly by the neck, took it out, and knowing its snake-nature, shouting, threw it onto the 
head of the doctor standing nearby. The snake coiled around the doctor's back, bit him 
strongly, and thus brought about the fall of his life-body. 

(DhAk., Kokasunakhaluddakavatthu) 


4. 

Atite Baranasiyam Brahmadatte rajjam karente bodhisatto Baranasiyam vanijakule 
nibbatti. Namaggahanadivase ca'ssa «Pandito»ti namam akamsu. So vayappatto aññena 
vanijena saddhim ekato hutva vanijjam karoti, tassa «atipandito»ti namam ahosi. Te 
Baranasito pañcahi sakatasatehi bhandam adaya janapadam gantva vanijjam katva 
laddha-labha puna Baranasim agamimsu. Atha tesam bhanda-bhajanakale Atipandito aha 
«Maya dve kotthasa laddhabba»ti. 

Once upon a time, in Benares when Brahmadatta was king, a bodhisatta was born 
into a Benares merchant clan. On his christening day, he was given the name “Pandita 
(wise one)". On coming of age, he made trade together with another merchant who was 
named “Atipandita (exceedingly wise one)”. They took 500 carts of merchandise from 
Benares, went to the provinces, traded, made a profit, and returned to Benares. Then at 
the time of dividing goods, Atipandita said, “Two shares are to be received by me”. 

«Kim karana»ti? 

“Why?” 
«Tvam Pandito, aham Atipandito. Pandito ekam laddhum arahati, atipandito dve»ti. 
“You are Pandita, I am Atipandita. Pandita deserves to get one, and Atipandita 
deserves two”. 

«Nanu amhakam dvinnam bhandamülakam'pi gonadayo'pi sama-sama yeva, kasma 
tvam dve kotthase laddhum arahasi»ti? 

"Didn't we two equally bring an ox and capital? Why do you deserve to receive two 
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shares? " 

«Atipanditabhavená»ti. 

“By the fact that I am Atipandita ". 

Evam te katham vaddhetva kalaham akamsu. 

Thus they spoke much and argued. 

Tato atipandito «atth’eko upayo»ti cintetva attano pitaram ekasmim susirarukkhe 
pavesetva «tvam amhesu agatesu 'atipandito dve kotthase laddhum arahati'ti 
vadeyyasi»ti vatva bodhisattam upasamkamitva «samma, mayham dvinnam kotthasanam 
yuttabhavam vá ayuttabhavam va esa rukkhadevata janati, ehi, tam pucchissamá»ti tam 
tattha netva «ayye rukkhadevate, amhakam attam pacchinda»ti aha. Ath'assa pita saram 
parivattetva «tena hi kathetha»ti aha. 

Then Atipandita thought "There is a ruse", and he got his own father to enter a 
certain hollow tree, and said to him, “ When we come, you should say ‘Atipandita 
deserves to receive two shares””. Then he approached the bodhisatta and said, “Friend, 
this tree god knows whether it is fitting or not fitting that I should receive two shares. 
Come on, we will ask it”. He led him there and said, "Worthy tree god, decide our 
question". Then his father, having changed his voice, said, "Tell me about it". 

«Ayye, ayam Pandito, aham Atipandito. Amhehi ekato voharo kato, tattha kena kim 
laddhabban»ti. 

"Worthy one, this is Pandita, I am Atipandita. How should this trade that has been 
made by us be divided up? " 

«Panditena eko kotthaso, Atipanditena dve laddhabba»ti. 

"One share is to be received by Pandita, and two by Atipandita ". 

Bodhisatto evam vinicchitam attam sutva «idani devatabhavam vá adevatabhavam va 
janissami»ti palalam aharitva susiram püretva aggim adasi, atipanditassa pita jalaya 
phutthakale addhajjhamena sarirena upari aruyha sakham gahetva olambanto bhümiyam 
patitva imam gatham aha: 

The bodhisatta on hearing the matter thus decided thought to himself, "Now I will 
know the godliness or ungodliness of him", and he brought straw, filled the hollow, and 
lit it. Atipandita's father touched in time by the flames, with his body half-burnt, climbed 
up, grabbed a branch, and hanging from it fell to the ground, and said this verse: 

«Sadhu kho Pandito nama, 
natveva atipandito ...»ti. 
“Good is the one who is called Pandita (wise one), 
and not good is the one called Atipandita (exceedingly wise one) ... “. 
(Jataka-Atthakatha 1.1.98. Kütavanijajatakavannana) 


CHAPTER 11 


Readings 11 
1. 


Atite Jambudipe Ajitaratthe eko gopalako vasi. Tassa gehe eko Paccekabuddho 
nibaddham bhuñjati. Tasmim gehe eko kukkuro ca ahosi. Paccekabuddho bhuñjanto tassa 
nibaddham ekam bhattapindam adasi. So tena nissaya Paccekabuddhe sineham akasi. 
Gopalako divasassa dve vare Paccekabuddhass'upatthanam gacchi. Sunakho'pi tena 
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saddhim gacchi. 

In the past, a certain cowherd lived in Jambudipa, a kingdom of Ajita. A Solitary 
Buddha was always eating at his house. And there was a dog in this house. The Solitary 
Buddha while eating would always give him a ball of rice. Because of this he was 
affectionate to the Solitary Buddha. Twice a day the cowherd went to wait on the 
Solitary Buddha, and the dog went with him. 

Gopálo ekadivasam Paccekabuddham aha: «bhante, yada me okaso na bhavissati, 
tada imam sunakham pesessami, tena saññanena agaccheyyathá»ti. Tato patthaya 
anokasadivase sunakham pesesi. So ekavacanen'eva pakkhanditva Paccekabuddhassa 
vasanatthanam gantva tikkhattum bhussitva attano agatabhavam janapetva ekamantam 
nipajji. Paccekabuddhe velam sallakkhetva nikkhante bhussanto purato gacchi. 
Paccekabuddho tam vimamsanto ekadivasam aññam maggam patipajji. Atha sunakho 
purato tiriyam thatva bhussitva itaramaggameva nam áropesi. 

One day the cowherd said to the Solitary Buddha: “Venerable sir, when I am not 
able [to come], then I will send this dog, and by that sign please come". Then from then 
on he sent the dog when he had no time. On a single word, the dog jumped up, went to 
the Solitary Buddha 's place of residence, announced his arrival by barking three times, 
then he lay down at one side. He observed the time of the Solitary Buddha 's departure, 
and barking he went in front. Testing him, the Solitary Buddha one day entered upon 
another path. Then the dog stood across in front of him, barked, and thus led him to the 
other path. 

Ath'ekadivasam aññam maggam patipajjitva sunakhena tiriyam thatva variyamanopi 
anivattitva tam padena apanetva payasi. Sunakho tassa anivattanabhavam ñatva 
nivasanakanne dasitva akaddhanto gantabbamaggam'eva papesi. Evam so sunakho 
tasmim Paccekabuddhe balavasineham uppadesi. 

Then one day he entered upon another path, and being prevented by the dog standing 
across the path, he did not turn back, he removed him with his foot, and proceeded. The 
dog, on knowing that he wasn't turning back, bit the hem of his robe, and dragging him, 
ensured he reached that path that should be taken. Thus the dog gave rise to powerful 
affection in this Solitary Buddha. 

Aparabhage Paccekabuddhassa civaram jiri. Ath'assa gopalako civaravatthani adasi. 
Paccekabuddho «phasukatthanam gantva civaram karessami»ti. gopalakam aha. So’pi 
«bhante, mà ciram bahi vasittha»ti avadi. 

At a later time, the Solitary Buddha's outer robe was decayed. Then the cowherd 
gave him robe cloth. The Solitary Buddha said to the cowherd "I will go to a 
comfortable condition, and will have a robe made." And he said, “Venerable sir, do not 
dwell outside too long. " 

Sunakho'pi tesam katham sunanto atthasi. Paccekabuddhe vehasam abbhuggantva 
gacchante bhumkaritva thitassa sunakhassa hadayam phali. 

And the dog, hearing these words, stood up. He barked at the Solitary Buddha, who 
having risen up into the sky was going away, and the heart of the dog standing by broke. 

Tiracchana nam'ete ujujatika honti akutila. 

Manussa pana aññam cintenti, aññam vadanti. 

Animals are truly honest, not crooked. Men think one thing, then say another. 

(RasV.) 
(Cf. http://web.ukonline.co.uk/buddhism/dmpada2a.htm#Samavati) 
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2. 

Evam me sutam: ekam samayam Bhagava Alaviyam viharati Alavakassa yakkhassa 
bhavane. Atha kho Alavako yakkho yena Bhagava ten'upasankami; upasankamitva 
Bhagavantam etadavoca: 

Thus have I heard: At one time the Blessed One was staying at Alavi in the abode of 
the demon Alavaka. Then the demon Alavaka approached the Blessed One, and said 
thus: 

«Nikkhama, samana»ti. 

«Sadhávuso»ti Bhagava nikkhami. 

«Pavisa, samaná»ti. 

«Sadhávuso»ti Bhagava pavisi. 

“Go out, recluse”. 

“Yes, friend”, and the Blessed One left. 

“Enter, recluse”. 

“Yes, friend”, and the Blessed One came in. 

Dutiyam pi kho Alavako yakkho Bhagavantam etadavoca: 

«Nikkhama, samana»ti. 

«Sadhavuso»ti Bhagava nikkhami. 

«Pavisa, samaná»ti. 

«Sadhavuso»ti Bhagava pavisi. 

For a second time, the demon Alavaka said thus to the Blessed One: 

“Go out, recluse”. 

“Yes, friend”, and the Blessed One left. 

“Enter, recluse”. 

“Yes, friend”, and the Blessed One came in. 

Tatiyam pi kho Alavako yakkho Bhagavantam etadavoca: 

«Nikkhama, samana»ti. 

«Sadhavuso»ti Bhagava nikkhami. 

«Pavisa, samaná»ti. 

«Sadhavuso»ti Bhagava pavisi. 

For a third time, the demon Alavaka said thus to the Blessed One: 

“Go out, recluse”. 

“Yes, friend”, and the Blessed One left. 

“Enter, recluse”. 

“Yes, friend”, and the Blessed One came in. 

Catuttham pi kho Alavako yakkho Bhagavantam etadavoca: 

«Nikkhama, samana»ti. 

For a fourth time, the demon Alavaka said thus to the Blessed One: 

“Go out, recluse”. 

«Na khváham tam, ávuso, nikkhamissami. Yante karantyam, tam karohi»ti. 

"Indeed I will not leave here, friend. Do what you will". 

«Pañham tam, samana, pucchissami. Sace me na byakarissasi, cittam va te 
khipissami, hadayam va te phalessami, padesu và gahetva paragangaya khipissami»ti. 

"I will ask you a question, recluse. If you will not explain it to me, I will confuse 
your mind, I will rend your heart asunder, and picking you up by the feet, I will throw 
you to the other side of the Ganges”. 

«Na khváham tam, avuso, passami sadevake loke sabrahmake sassamana-brahmaniya 
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pajaya sadevamanussaya yo me cittam và khipeyya hadayam va phaleyya pádesu va 
gahetva paragangaya khipeyya. Api ca tvam, ávuso, puccha yad akankhasi»ti. 

"Indeed I do not see, friend, anything in the world with its Brahma and gods, among 
the generation of ascetics and Brahmins, gods and men, that could confuse my mind, 
rend my heart asunder, and pick me up by the feet and throw me to the other side of the 
Ganges. Nevertheless, friend, ask what you wish". 

Atha kho Alavako yakkho Bhagavantam gathaya ajjhabhasi: 

Then the demon Alavaka addressed the Blessed One in the following verses: 

«Kim sú*dha vittam purisassa settham? 

Kim su sucinnam sukhamavahati? 

Kim su have sadutaram rasanam? 

Katham jivim jivitamahu settham?» 

"What wealth here is best for a person? 

What practiced well brings happiness? 

What indeed is the sweetest of tastes? 

What life is the best among lives?” 

«Saddhidha vittam purisassa settham, 

Dhammo sucinno sukhamavahati; 

Saccam have sadutaram rasanam, 

Paññajivim jivitamahu settham». 

"Here faith is the property best for a person, 

The Dhamma practiced well brings happiness; 

Truth indeed is the sweetest of tastes, 

A life of wisdom is the best among lives”. 
(Snp 1.10. Alavakasuttam 
http://www.accesstoinsight.org/canon/khuddaka/suttanipata/snp1-10.html) 


Na antalikkhe na samuddamajjhe — na pabbatanam vivaram pavissa 
Na vijjati so jagatippadeso — yatthatthito mucceyya papakamma. 
Not in the air, nor in the middle of the ocean, 
Nor having entered a cave in the mountains, 
Nor in any region of the world is a spot to be found, 
Staying where, one would escape evil kamma. 
Na antalikkhe na samuddamajjhe — na pabbatanam vivaram pavissa. 
Na vijjati so jagatippadeso — yatthatthitam nappasaheyya maccu. 
Not in the air, nor in the middle of the ocean, 
Nor having entered a cave in the mountains, 
Nor in any region of the world is a spot to be found, 
Staying where, one not be subdued by death. 

(Dhp 9. 127-128) 
Sukhakamani bhütàni — yo dandena vihimsati; 
Attano sukhamesáno — pecca so na labhate sukham. 
He who harms with a stick a living being desiring happiness, 
Oneself eager for happiness, after death will not attain it. 
Sukhakamani bhütani — yo dandena na himsati; 
Attano sukhamesáno — pecca so labhate sukham. 


A New Course in Reading Pali — Exercises Page 66 


He who does not harm with a stick a living being desiring happiness, 
Oneself eager for happiness, after death will attain it. 

(Dhp 10.131-132) 
Parijinnamidam rüpam - roganilam pabhanguram. 
Bhijjati pütisandeho — maranantam hi jivitam. 
Decayed is this body, a fragile nest of diseases, 
A mass of corruption, it disintegrates; for death is the end of life. 

(Dhp 11.148) 


4. 

Atha kho Bhagava pañcavaggiye bhikkhü amantes: «Rüpam, bhikkhave, anatta. 
Rüpam ca h'idam, bhikkhave, atta abhavissa, nayidam rüpam abadhaya samvatteyya, 
labbhetha ca rüpe: ‘evam me rüpam hotu, evam me rüpam ma ahosi’ti. Yasma ca kho, 
bhikkhave, rüpam anatta, tasma rüpam abadhaya samvattati, na ca labbhati rüpe: *evam 
me rüpam hotu, evam me rüpam ma ahosi'ti. 

Then the Blessed One addressed the group of five monks: "Form, monks, is not self. 
And if form were self, monks, then form would not be conducive to disease, and one could 
have it of form: 'May my form be thus, may my form be not thus'. And since, monks, 
form is not self, then form is conducive to disease, and one can not have it of form: 'May 
my form be thus, may my form be not thus””. 

Vedana, bhikkhave, anatta. Vedana ca h'idam, bhikkhave, atta abhavissa, nayidam 
vedana abadhaya samvatteyya, labbhetha ca vedanaya: ‘evam me vedana hotu, evam me 
vedana mà ahosi'ti. Yasma ca kho, bhikkhave, vedana anatta, tasma vedana abadhaya 
samvattati, na ca labbhati vedanaya: *evam me vedana hotu, evam me vedana ma ahosi'ti. 

"Feelings, monks, are not self. And if feelings were self, monks, then feelings would 
not be conducive to disease, and one could have it of feelings: ‘May my feelings be thus, 
may my feelings be not thus'. And since, monks, feelings are not self, then feelings is 
conducive to disease, and one can not have it of feelings: ‘May my feelings be thus, may 
my feelings be not thus '". 

Sañña, bhikkhave, anatta. Sañña ca h'idam, bhikkhave, atta abhavissa, nayidam 
sañña abadhaya samvatteyya, labbhetha ca saññaya: ‘evam me sañña hotu, evam me 
sañña ma ahosi'ti. Yasma ca kho, bhikkhave, sañña anatta, tasma sañña abadhaya 
samvattati, na ca labbhati saññāya: ‘evam me sañña hotu, evam me safifia ma ahosi’ti. 

"Perception, monks, is not self. And if perception were self, monks, then perception 
would not be conducive to disease, and one could have it of perception: 'May my 
perception be thus, may my perception be not thus'. And since, monks, perception is not 
self, then perception is conducive to disease, and one can not have it of perception: 'May 
my perception be thus, may my perception be not thus '" 

Sankhara, bhikkhave, anatta. Sankhara ca h'idam, bhikkhave, atta abhavissamsu, 
nayidam sankhara abadhaya samvatteyyum, labbhetha ca sankháresu: ‘evam me sankhara 
hontu, evam me sankhara má ahesun'ti. Yasma ca kho, bhikkhave, sankhara anatta, tasma 
sankhara abadhaya samvattanti, na ca labbhati sankharesu: ‘evam me sankhara hontu, 
evam me sankhara ma ahesun ti. 

"Formations, monks, are not self. And if formations were self, monks, then 
formations would not be conducive to disease, and one could have it of formations: 'May 
my formations be thus, may my formations be not thus'. And since, monks, formations 
are not self, then formations is conducive to disease, and one can not have it of 
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” 


formations: ‘May my formations be thus, may my formations be not thus’”. 

Viññanam, bhikkhave, anatta. Vifiüanafica h'idam, bhikkhave, atta abhavissa, 
nayidam viññanam abadhaya samvatteyya, labbhetha ca viññane: ‘evam me viññanam 
hotu, evam me vififianam ma ahosi’ti. Yasma ca kho, bhikkhave, viññanam anatta, tasma 
viiñanam abadhaya samvattati, na ca labbhati viññane: ‘evam me vififianam hotu, evam 
me viññanam ma ahosi'ti. 

"Consciousness, monks, is not self. And if consciousness were self, monks, then 
consciousness would not be conducive to disease, and one could have it of consciousness: 
‘May my consciousness be thus, may my consciousness be not thus’. And since, monks, 
consciousness is not self, then consciousness is conducive to disease, and one can not 
have it of consciousness: 'May my consciousness be thus, may my consciousness be not 
thus". 

(Vinaya Mahavagga 1.6. Paficavaggiyakatha 
cf. Anatta-lakkhana Sutta 
http://www.accesstoinsight.org/canon/samyutta/sn22-59. html) 


Further Readings 11 
1. 


‘Na tvam addasa manussesu itthim và purisam va asitikam va navutikam va 
vassasatikam va jatiya, jinnam gopanasivankam bhoggam dandaparayanam 
pavedhamanam gacchantam aturam gatayobbanam khandadantam palitakesam vilünam 
khallitamsiro valitam tilakahatagattan'ti? 

Tassa te viññussa sato mahallakassa na etadahosi: *Aham pi kho'mhi jaradhammo 
jaram anatito. Handaham kalyanam karomi, kayena vacaya manasá'ti? 

"Have you not seen since birth in the world, a woman or a man, eighty, ninety, or a 
hundred years old, decrepit, crooked like a gable, bent over, tottering on a stick, going 
along trembling, sick, aged, with broken teeth, gray and scanty hair, bald, wrinkled, and 
with blotchy limbs? " 

“Being a wise and mature person, has it not occurred to you: ‘I too am of the nature 
to grow old, I am not free from old age. Well then, I shall do good by body, speech, and 
mind’? " 

“Na tvam addasa manussesu itthim vá purisam và abadhikam dukkhitam 
balhagilanam, sake muttakarise palipannam semanam, aññehi vutthapiyamanam, aññehi 
samvesiyamanan'ti? 

Tassa te viññussa sato mahallakassa na etadahosi: ‘Aham pi kho'mhi vyadhidhammo 
vyadhim anatito. Handaham kalyanam karomi kayena vàcaya manasa’ ti? 

"Have you not seen since birth in the world, a woman or a man, sick, suffering, 
grievously ill, lying in and sinking into his own urine and excrement, lifted up by others, 
and put to bed by others? " 

“Being a wise and mature person, has it not occurred to you: ‘I too am of the nature 
to get sick, I am not free from sickness. Well then, I shall do good by body, speech, and 
mind ?" 

*Na tvam addasa manussesu itthim và purisam và ekáhamatam và dvihamatam và 
tihamatam và uddhumatakam vinilakam vipubbakajatan’ti? 

Tassa te viíñussa sato mahallakassa na etadahosi: ‘Aham pi kho' mhi maranadhammo 
maranam anatito. Handaham kalyanam karomi kayena vacaya manasa'ti? 

"Have you not seen since birth in the world, a woman or a man, one day, two days, 
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or three days after death, bloated, discolored, and festering? " 
“Being a wise and mature person, has it not occurred to you: ‘I too am of the nature 
to die, I am not free from death. Well then, I shall do good by body, speech, and mind’? " 
(A.N. 3.36 Devadüta suttam) 


*Katama ca, bhikkhave, sammaditthi? 

Yam kho, bhikkhave, dukkhe fianam, dukkhasamudaye fianam, dukkhanirodhe 
ñanam, dukkhanirodha-gaminiya patipadaya fanam. Ayam  vuccati, bhikkhave, 
sammaditthi'ti. 

"And what, monks, is right view? It is, monks, the knowledge of suffering, the 
knowledge of the arising of suffering, the knowledge of the cessation of suffering, and the 
knowledge of the way leading to the cessation of suffering. This, monks, is called right 
view. 

(D.N.22. Mahasatipatthanasuttam, M.N.141. Saccavibhangasuttam 
http://www.accesstoinsight.org/canon/digha/dn22.html, 
http://www.accesstoinsight.org/canon/majjhima/mn 14 I. html) 


‘Yato kho, avuso, ariyasavako akusalañca pajanati, akusalamülafca pajanati, 
kusalañca pajanati, kusalamilafica pajanati: ettavata pi kho, avuso, ariyasavako 
sammaditthi hoti, dhamme aveccappasadena samannagato, agato imam saddhammam. 

Katamam panávuso, akusalam, katamam akusalamülam, katamam kusalam, katamam 
kusalamülan'ti? 

"When, friend, a noble disciple knows unrighteousness and the root of 
unrighteousness, and knows righteousness and the root of righteousness; to that extent, 
friend, a noble disciple is of right view, he is endowed with unshakable faith in the 
Dhamma, he has come to this true Dhamma”. 

And what then, friend, is unrighteousness and the root of unrighteousness, 
righteousness and the root of righteousness?” 

Panatipato kho, avuso, akusalam, 

adinnádanam akusalam, 

kamesu micchacaro akusalam, 

musavado akusalam, 

pisuna vaca akusalam, 

pharusa vaca akusalam, 

samphappalapo akusalam, 

abhijjha akusalam, 

byapado akusalam, 

micchaditthi akusalam: 

Indeed, friend, the killing of living beings is unrighteousness, 

Taking what is not given is unrighteousness, 

Sexual misconduct is unrighteousness, 

False speech is unrighteousness, 

Malicious speech is unrighteousness, 

Harsh speech is unrighteousness, 

Idle prattle is unrighteousness, 

Covetousness is unrighteousness, 
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Ill will is unrighteousness, 
Wrong view is unrighteousness. 
Idam vuccatávuso akusalam. 
Ime dasa dhamma “akusalakammapatha” 
This, friend, is called unrighteousness. 
These ten things should be known by the appellation ‘unrighteous way of action”. 
Katamañcávuso, akusalamulam? 

And what, friend, is the root of unrighteousness? 

Lobho akusalamülam, 

doso akusalamúlam, 

moho akusalamülam: 

idam vuccatávuso, akusalamúlam. 

Greed is the root of unrighteousness, 

Hatred is the root of unrighteousness, 

Delusion is the root of unrighteousness. 

This, friend, is called the root of unrighteousness. 

Katamaficávuso, kusalam? 

And what, friend, is righteousness? 

Panátipata veramani kusalam, 

adinnádana veramani kusalam, 

kamesu micchacara veramani kusalam, 

musavada veramant kusalam, 

pisunaya vacaya veramani kusalam, 

pharusaya vacaya veramani kusalam, 

samphappalapa veramani kusalam, 

anabhijjha kusalam, 

abyapado kusalam, 

sammaditthi kusalam: 

Refraining from the killing of living beings is righteousness, 

Refraining from taking what is not given is righteousness, 

Refraining from sexual misconduct is righteousness, 

Refraining from false speech is righteousness, 

Refraining from malicious speech is righteousness, 

Refraining from harsh speech is righteousness, 

Refraining from idle prattle is righteousness, 

Non-covetousness is righteousness, 

Non-ill will is righteousness, 

Right view is righteousness. 

Idam vuccatávuso kusalam. 

Ime dasa dhamma “kusalakammapatha”ti nàmena pi ñatabba. 

This, friend, is called righteousness. 

These ten things should be known by the appellation ‘righteous way of action”. 
Katamaficávuso, kusalamúlam? 

And what, friend, is the root of righteousness? 

Alobho kusalamúlam, 

adoso kusalamúlam, 

amoho kusalamülam. 


ti namena pi fiatabba. 
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Idam vuccatavuso, kusalamulam. 
Non-greed is the root of righteousness, 
Non-hatred is the root of righteousness, 
Non-delusion is the root of righteousness. 
This, friend, is called the root of righteousness. 
(M.N. 9 Sammaditthisuttam 
http://www.accesstoinsight.org/canon/majjhima/mn009. html) 


Paficahi, bhikkhave, angehi samannagato matugamo ekantámanapo hoti purisassa. 

Katamehi paficahi? 

Na ca rupava hoti, na ca bhogava hoti, na ca silava hoti, alaso ca hoti, pajañcassa na 
labhati: imehi kho, bhikkhave, pañcahi angehi samannagato mátugamo ekantámanapo 
hoti purisassa. 

Monks, a woman endowed with five factors is completely disagreeable to a man. 

With what five? 

She is not beautiful, she is not wealthy, she is not virtuous, she is idle, and she is 
barren: a woman endowed with these five factors, monks, is completely disagreeable to a 
man. 

Paficahi, bhikkhave, angehi samannagato matugamo ekantamanapo hoti purisassa. 

Katamehi paficahi? 

Rüpava ca hoti, bhogava ca hoti, silava ca hoti, dakkho ca hoti analaso, pajaficassa 
labhati: imehi kho, bhikkhave, pañcahi angehi samannagato mátugamo ekantamanapo 
hoti purisassa. 

Monks, a woman endowed with five factors is completely agreeable to a man. 

With what five? 

She is beautiful, she is wealthy, she is virtuous, she is clever and industrious, and she 
is fertile: a woman endowed with these five factors, monks, is completely agreeable to a 
man. 

(S.N. 37.1. Matugamasuttam) 


Paficahi, bhikkhave, angehi samannagato puriso ekantamanapo hoti matugamassa. 

Katamehi paficahi? 

Na ca rupava hoti, na ca bhogava hoti, na ca silava hoti, alaso ca hoti, pajañcassa na 
labhati: imehi kho, bhikkhave, pañcahi angehi samannagato puriso ekantámanapo hoti 
matugamassa. 

Monks, a man endowed with five factors is completely disagreeable to a woman. 

With what five? 

He is not beautiful, he is not wealthy, he is not virtuous, he is idle, and he is not 
fertile: a man endowed with these five factors, monks, is completely disagreeable to a 
woman. 

Paficahi, bhikkhave, angehi samannagato puriso ekantamanapo hoti matugamassa. 

Katamehi paficahi? 

Rúpava ca hoti, bhogava ca hoti, silava ca hoti, dakkho ca hoti analaso, pajañcassa 
labhati: imehi kho, bhikkhave, pañcahi angehi samannagato puriso ekantamanapo hoti 
matugamassa'ti. 

Monks, a man endowed with five factors is completely agreeable to a woman. 
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With what five? 
He is beautiful, he is wealthy, he is virtuous, he is clever and industrious, and he is 
fertile: a man endowed with these five factors, monks, is completely agreeable to a 


woman. 
(S.N. 37.2. Purisasuttam) 


4. 

Pañcimani, bhikkhave, maátugámassa  avenikani dukkhani, yàni matugamo 
paccanubhoti, afifiatr'eva purisehi. 

Katamani pañca? 

Idha, bhikkhave, matugamo daharo'va samáno patikulam gacchati, fiatakehi vina 
hoti. Idam, bhikkhave, matugamassa pathamam avenikam dukkham, yam matugamo 
paccanubhoti, afifiatr'eva purisehi. 

Puna ca param, bhikkhave, matugamo utuni hoti. Idam, bhikkhave, matugamassa 
dutiyam avenikam dukkham, yam matugamo paccanubhoti, aüífiatr'eva purisehi. 

Puna ca param, bhikkhave, matugamo gabbhint hoti. Idam, bhikkhave, matugamassa 
tatiyam avenikam dukkham, yam matugamo paccanubhoti, afifatr’eva purisehi. 

Puna ca param, bhikkhave, matugamo vijayati. Idam, bhikkhave, matugamassa 
catuttham avenikam dukkham, yam matugamo paccanubhoti, afifatr’eva purisehi. 

Puna caparam, bhikkhave, matugamo purisassa paricartyam upeti. Idam kho, 
bhikkhave, matugamassa paficamam avenikam dukkham, yam matugamo paccanubhoti, 
afifiatr'eva purisehi. 

Imani kho, bhikkhave, pañca matugamassa avenikani dukkhani, yàni matugamo 
paccanubhoti, afifiatr' eva purisehi»ti. 

Monks, there are these five sufferings particular to a woman that a woman 
undergoes, exclusive of men. 

What are these five? 

Here, monks, a woman while young in years goes to her husband's family, and is 
without relatives. This, monks, is the first suffering particular to a woman that a woman 
undergoes, exclusive of men. 

Then again, monks, a woman menstruates. This, monks, is the second suffering 
particular to a woman that a woman undergoes, exclusive of men. 

Then again, monks, a woman becomes pregnant. This, monks, is the third suffering 
particular to a woman that a woman undergoes, exclusive of men. 

Then again, monks, a woman gives birth. This, monks, is the fourth suffering 
particular to a woman that a woman undergoes, exclusive of men. 

Then again, monks, a woman attains to the serving of a man. This, monks, is the 
fifth suffering particular to a woman that a woman undergoes, exclusive of men. 

Indeed these, monks, are the five sufferings particular to a woman that a woman 


undergoes, exclusive of men. E 
(S.N. 37.3. Avenikadukkhasuttam) 


Atha kho raja Pasenadikosalo yena Bhagava ten'upasankami; upasankamitva 
Bhagavantam abhivadetva ekamantam nisidi. Atha kho aññataro puriso yena raja 
Pasenadikosalo ten'upasankami; upasankamitva rañño Pasenadikosalassa upakannake 
arocesi: «Mallika, deva, devi dhitaram vijata»ti. Evam vutte, raja Pasenadikosalo 
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anattamano ahosi. 

Then king Pasenadi of Kosala approached the blessed one; and having drawn near 
he sat at one side. Then another man approached king Pasenadi of Kosala, and having 
drawn near informed him in secret: “Queen Mallika, sire, has given birth to a daughter”. 
When this was said, king Pasenadi of Kosala was displeased. 

Atha kho Bhagava rajanam Pasenadikosalam anattamanatam viditva tayam velayam 
ima gathayo abhasi: 

«Itthipi hi ekacciya — seyya posa janadhipa; 

medhavini silavati — sassudeva patibbata. 

Tassá yo jayati poso — süro hoti disampati; 

tadisa subhariya putto — rajjampi anusasati»ti. 

Then the Blessed One, having seen that king Pasenadi of Kosala was displeased, 
uttered these verses at this time: 

"Some women are better than a man, O king of men; 

A wise and virtuous woman, highly respecting her mother-in-law, and a devoted wife. 

From her a man may be born, who is valiant and a king of the realm; 


» 


To such a good wife may be a son who governs a kingdom ". 
(S.N. 3.16. Mallikasuttam 
http://groups.yahoo.com/message/Tipitaka/147) 


CHAPTER 12 


Readings 12 
1. 


Evam me sutam: ekam samayam Bhagava Savatthiyam viharati Jetavane 
Anathapindikassa arame. Atha kho  Bhagava  pubbanhasamayam  nivasetvá 
pattacivaramadaya Savatthim pindaya pāvisi. Tena kho pana  samayena 
Aggikabharadvajassa brahmanassa nivesane aggi pajjalito hoti ahuti paggahita. Atha kho 
Bhagava Savatthiyam sapadanam  pindaya caramáno yena Aggikabharadvajassa 
brahmanassa nivesanam tenupasankami. 

Thus have I heard: at one time the Blessed One was living at Savatthi in Jeta’s Grove 
at Anathapindika’s park. Then in the morning the Blessed One dressed, took his bowl 
and robe, and went in to Savatthi for alms. Then at that time, a fire was blazing forth 
and a sacrifice being offered at the home of the Brahmin, Aggikabharadvaja. Then the 
Blessed One, making his alms round in Savatthi one house at a time, approached the 
home of the Brahmin, Aggikabharadvaja. 

Addasa kho Aggikabharadvajo brahmano Bhagavantam dürato'va agacchantam. 
Disvana Bhagavantam etadavoca: «Tatr'eva, mundaka; tatr'eva, samanaka; tatr'eva, 
vasalaka titthahi»ti. Evam vutte, Bhagava Aggikabharadvajam brahmanam etadavoca: 
«Janasi pana tvam, brahmana, vasalam va vasalakarane va dhamme»ti? 

The Brahmin, Aggikabharadvaja saw the Blessed One coming from afar. Seeing the 
Blessed One he said thus: "Stay there, shaveling, stay there, wretched ascetic, stay there 
outcast". When this was said the Blessed One spoke thus to the Brahmin, 
Aggikabharadvaja: "Then do you know, Brahmin, who is an outcast or what qualities 
make one an outcast? " 
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«Na khváham, bho Gotama, janami vasalam và vasalakarane va dhamme; sadhu me 
bhavam Gotamo tatha dhammam desetu, yatháham janeyyam vasalam va vasalakarane và 
dhamme»ti. «Tena hi, brahmana, sunahi, sadhukam manasi karohi; bhasissamr»ti. 
«Evam, bho»ti kho Aggikabharadvajo brahmano Bhagavato paccassosi. Bhagava 
etadavoca: 

"Indeed, master Gotama, I do not know an outcast or the qualities that make an 
outcast. It would be good if the person Gotama would preach to me the doctrine so that I 
might know an outcast or the qualities that make an outcast". "Listen to this, Brahmin, 
pay careful attention and I will tell you". “Yes, master”, the Brahmin, 
Aggikabharadvaja replied to the Blessed One. The Blessed One spoke thus: 

«Kodhano upanahi ca, papamakkhi ca yo naro; 
vipannaditthi mayavi, tam jañña ‘vasalo’ iti. 
Ekajam và dvijam va’pi, yo'dha panam vihimsati; 
yassa pane daya natthi, tam jañña ‘vasalo’ iti. 
Yo hanti parirundhati, gamani nigamáni ca; 
niggahako samaññáto, tam jañña ‘vasalo’ iti. 
“That man who is angry, bears a grudge, conceals sin, has wrong 
views, and is deceitful; know him as an ‘outcast’. 
He who harms a once or twice born living being; in whom there is no 
compassion towards a living being; know him as an ‘outcast’. 
He that besieges and completely restrains villages and towns; a 
notorious oppressor; know him as an ‘outcast’. 
Yo mátaram pitaram va, jinnakam gatayobbanam; 
pahu santo na bharati, tam jañña ‘vasalo’ iti. 
Yo mataram pitaram va, bhataram bhaginim sasum; 
hanti roseti vacaya, tam jañña ‘vasalo’ iti. 
He that, being able, does not support mother or father, when frail and aged; 
know him as an ‘outcast’. 
He that harms and annoys with words mother or father, brother, 
sister, father-in-law; know him as an ‘outcast’. 
Rosako kadariyo ca, papiccho macchari satho; 
ahiriko anottappi, tam jañña ‘vasalo’ iti. 
Na jacca vasalo hoti, na jacca hoti brahmano; 
kammana vasalo hoti, kammana hoti brahmano»ti. 
He that is wrathful, stingy, with bad intentions, avaricious, fraudulent, 
shameless, and without a conscience; know him as an ‘outcast’. 
One is not an outcast by birth, nor by birth is one a Brahmin; 
One is an outcast by deeds, by deeds is one a Brahmin”. 

Evam vutte, Aggikabharadvajo brahmano Bhagavantam etadavoca: «abhikkantam, 
bho Gotama, abhikkantam, bho Gotama. Seyyathápi, bho Gotama, nikkujjitam va 
ukkujjeyya, paticchannam và vivareyya, mülhassa và maggam acikkheyya, andhakare vá 
telapajjotam dhareyya “cakkhumanto rúpani dakkhinti'ti; - evameva bhota Gotamena 
anekapariyayena dhammo pakasito. Esáham bhagavantam Gotamam saranam gacchami 
dhammañca bhikkhusaghafica; upasakam mam bhavam Gotamo dharetu ajjat'agge 
pan’upetam saranam gatan»ti. 

When this was said, the Brahmin, Aggikabharadvaja spoke thus to the Blessed One: 
"Wonderful, master Gotama; wonderful, master Gotama. Just as, master Gotama, one 
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would set upright that which has been turned upside down, reveal that which is covered, 
show the way to one who has strayed, hold an oil lamp in the darkness so that one with 
eyes may see forms, then even so the doctrine has been made known in various ways by 
master Gotama. Thus I go for refuge to the blessed Gotama, to the Dhamma, and the 
community of monks. May the blessed Gotama accept me as a lay disciple gone for 


refuge, from today onwards for the rest of my life". 
(Snp 1.7. Vasalasuttam 


http://www.accesstoinsight.org/canon/khuddaka/suttanipata/snp 1-07.html) 


«Kacci abhinhasamvasa, návajanasi panditam? 
ukkadharo manussanam, kacci apacito taya?» 
“Would you, from repeated association, not disrespect a wise person? 
Is the torchbearer of mankind honoured by you?” 
«Naham abhinhasamvasa, avajanami panditam; 
ukkadharo manussanam, niccam apacito maya». 
“From repeated association, I do not disrespect a wise person. 
The torchbearer of mankind is always honoured by me.” 
«Pañca kamagune hitva, piyartipe manorame; 
saddhaya ghara nikkhamma, dukkhass'antakaro bhava. 
Mitte bhajassu kalyane, pantafica sayanasanam; 
vivittam appanigghosam, mattaññū hohi bhojane. 
Civare pindapate ca, paccaye sayanasane; 
etesu tanham makasi, ma lokam punaragami. 
Samvuto patimokkhasmim, indriyesu ca paficasu; 
sati kayagatà ty’atthu,” nibbidabahulo bhava. 
Nimittam parivajjehi, subham ragüpasamhitam; 
asubhaya cittam bhavehi, ekaggam susamahitam. 
Animittafica bhavehi, manánusayamujjaha; 
tato manábhisamaya, upasanto carissasi»ti. 
"Abandon the five cords of the senses, seemingly pleasant, delightful to the 
mind; 
Set forth from home out of faith, put an end to suffering. 
Keep company with good friends, and maintain a solitary lodging, 
secluded and quiet, and be moderate in eating. 
Robes, alms food, requisites and lodging; 
do not crave for these, do not be one that has come again into the world. 
Be restrained according to the Discipline, and in the five faculties; 
Be mindful relating to the body, and develop great dispassion to it. 
Shun the sign of beauty connected with passion; 
By means of the foul, cultivate a one-pointed and concentrated mind. 
Cultivate the signless, and abandon the tendency to conceit; 
Since by complete comprehension of conceit, you will live in the 
utmost tranquillity”. 
Ittham sudam Bhagava ayasmantam rahulam imahi gathahi abhinham ovadati. 


? te + atthu 
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In this way the Blessed one repeatedly exhorted the venerable Rahula by these verses. 
(Snp 2.11. Rahulasuttam 
Cf. http://www.accesstoinsight.org/canon/khuddaka/suttanipata/snp2-1 1.html) 


3. 

Atha kho āyasmā Anando yena Bhagavā ten’upasankami; upasankamitva 
Bhagavantam abhivādetvā ekamantam nisīdi. Ekamantam nisinno kho āyasmā Anando 
Bhagavantam etadavoca: 

Then the venerable Ananda approached the Blessed One; having approached, he 
greeted him and sat down at one side. Sitting on one side the venerable Ananda said thus 
to the Blessed One: 

«Tin'imáni, bhante, gandhajātāni, yesam anuvataññeva? gandho gacchati, no 
pativatam. 

Katamani tini? 

"There are three types of scent, in which a scent goes in the direction of the wind, but 
not against it. What are the three? 

Mülagandho, saragandho, pupphagandho: imáni kho, bhante, tini gandhajatani, 
yesam anuvatafiüeva gandho gacchati, no pativatam. Atthi nu kho, bhante, kiñci 
gandhajatam yassa anuvatampi gandho gacchati, pativatampi gandho  gacchati, 
anuvatapativatampi gandho gacchati»ti? 

“Root scent, essence scent, and flower scent: these are the three types of scent, in 
which a scent goes in the direction of the wind, but not against it. Is there, venerable sir, 
any type of scent whatever, in which a scent goes in the direction of the wind, and goes 
against it, that is a scent that goes both with and against the wind?” 

«Atth Ananda, kifici gandhajatam yassa anuvatampi gandho gacchati, pativatampi 
gandho gacchati, anuvatapativatampi gandho gacchati»ti. 

"There is, Ananda, a type of scent, in which a scent goes in the direction of the wind, 
and goes against it, that is a scent that goes both with and against the wind. " 

«Katamañca pana, bhante, gandhajatam yassa anuvatampi gandho gacchati, 
pativatampi gandho gacchati, anuvatapativatampi gandho gacchati»ti? 

"Then what, venerable sir, is the type of scent, in which a scent goes in the direction 
of the wind, and goes against it, that is the scent that goes both with and against the 
wind? " 

«Idh? Ananda, yasmim game va nigame và itthi và puriso và buddham saranam gato 
hoti, dhammam saranam gato hoti, samgham saranam gato hoti, panátipata pativirato 
hoti, adinnadana pativirato hoti, kamesu micchacara pativirato hoti, musavada pativirato 
hoti, suramerayamajjapamadatthana  pativirato hoti, silava hoti kalyanadhammo, 
vigatamalamaccherena cetasa agaram ajjhavasati ... 

"Here, Ananda, in that village or town, where a woman or man has gone to the 
Buddha for refuge, has gone to the Dhamma for refuge, has gone to the Sangha for 
refuge, is restrained from killing living beings, from taking what is not given, from sexual 
misconduct, from false speech, and from liquor and intoxicants that cloud the mind, is 
virtuous, and of a good nature, and inhabits a house with a mind free from the impurity 
of avarice ... 

Tassa disasu samanabrahmana vannam bhasanti: ‘asukasmim nama game và nigame 


? m + e may become fifi in sandhi 
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và itthi và puriso và buddham saranam gato hoti, dhammam saranam gato hoti, samgham 
saranam gato hoti, panatipata  pativirato hoti, adinnádana  pativirato hoti, 
kamesumicchácara pativirato hoti, musavada pativirato hoti, 
suramerayamajjapamadatthana ^ pativirato hoti,  silava hoti kalyanadhammo, 
vigatamalamaccharena cetasa agaram ajjhavasati ...’ti. 

"Recluses and Brahmins speak well in that direction: 'In such-named village or 
town, a woman or man has gone to the Buddha for refuge, has gone to the Dhamma for 
refuge, has gone to the Sangha for refuge, is restrained from killing living beings, from 
taking what is not given, from sexual misconduct, from false speech, and from liquor and 
intoxicants that cloud the mind, is virtuous, and of a good nature, and inhabits a house 
with a mind free from the impurity of avarice ... ' 

Devatápissa vannam bhasanti: ‘asukasmim nama game và nigame va itthī và puriso 
và buddham saranam gato hoti, dhammam saranam gato hoti ... pe ... silava hoti 
kalyanadhammo, vigatamalamaccherena cetasa agaram ajjhavasati ...'ti. Idam kho tam, 
Ananda, gandhajatam yassa anuvatampi gandho gacchati, pativatampi gandho gacchati, 
anuvatapativatampi gandho gacchati»ti. 

"And deities speak well of that: 'In such-named village or town, a woman or man 
has gone to the Buddha for refuge, has gone to the Dhamma for refuge, has gone to the 
Sangha for refuge ... etc. ... is virtuous, and of a good nature, and inhabits a house with 
a mind free from the impurity of avarice ... '. Indeed this, Ananda, is the type of scent, in 
which a scent goes in the direction of the wind, and against it, that is a scent that goes 
both with and against the wind. ” 

«Na pupphagandho pativatam'eti, 

na candanam tagaramallika va. 

satañca gandho pativatam'eti, 

sabba disa sappuriso pavati». 

"The scent of a flower does not go against the wind, 

Nor does that of sandalwood or jasmine. 

The scent of a good person goes against the wind, 

A virtuous person diffuses it in all directions. " 

(A.N. 3.80 Gandhajatasuttam) 


4. 

Savatthiyam Adinnapubbako nama brahmano ahosi. Tena kassaci kifici na 
dinnapubbam. Tassa eko'va putto ahosi, piyo manapo. Brahmano puttassa pilandhanam 
datukamo «sace suvannakarassa acikkhissami, vetanam  databbam  bhavissati»ti 
sayam'eva suvannam  kottetva mattani kundalani katvá adasi; ten'assa putto 
*Mattakundali'ti paññayl. 

In Savatthi there was a Brahmin named Adinnapubbaka (“he that has not given 
before"). There was nothing given to anyone before by him. He had a son who was dear 
and delightful to him. The Brahmin, wanting to give his son an ornament, thought “If I 
ask the goldsmith, fees would have to be paid". He pounded the gold himself, made 
polished earrings and gave them to him. Because of this his son was known as 
"Mattakundali (polished earrings) ". 

Tassa solasavassakale pandurogo udapadi. Brahmano vejjanam santikam gantvá 
«tumhe asukarogassa kim bhesajjam karothá»ti pucchi. Te assa yam và tam và 
rukkhatacádim acikkhimsu. So tam aharitva bhesajjam kari. Tatha karontass'eva tassa 
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rogo balava ahosi. Brahmano tassa dubbalabhavam fiatva ekam vejjam pakkosi. So tam 
oloketva «amhakam ekam kiccam atthi; aññam vejjam pakkositva tikicchapehi»ti vatva 
nikkhami. 

When he was 16, he fell ill with jaundice. The Brahmin went to doctors” places and 
requested them, "What medicine do you make for such a disease". They informed him of 
such and such tree-bark, etc. He fetched it and made the medicine. Despite him making 
it, the disease became strong. The Brahmin, knowing how feeble he was, summoned a 
doctor. He looked at him, and said, "We have one specialization; call another doctor and 
get him to cure this", then he departed. 

Brahmano tassa maranasamayam ñatvá «imassa dassan'atthaya agatagata antogehe 
sapateyyam passissanti, tasma nam bahi karissami»ti puttam niharitva bahi álinde 
nipajjapesi. Tasmim kalakate brahmano tassa sariram jhapetva, devasikam alahanam 
gantva: «kaham ekaputtaka! kaham ekaputtaka»ti rodi. 

The Brahmin, knowing his son was dying, thought to himself, "Due to the comings 
and goings to see him, they will see the wealth inside my house, thus I will take him 
outside". He took his son out and laid him down outside on the veranda. At his death, 
the Brahmin had his body burned, and went to the cremation ground daily, and cried, 
"Where has my only little son gone! Where has my only little son gone! " 

(RasV. Matthakundalivatthu 
Cf. http://web.ukonline.co.uk/buddhism/dhp/dmpada2a.htm#Matthakundali) 
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Further Readings 12 
1. 


DHAMMACAKKAPPAVATTANA SUTTA 
DISCOURSE ON THE SETTING IN MOTION THE WHEEL OF THE DHAMMA 


Evam me sutam. Ekam samayam Bhagava Baranasiyam viharati Isipatane Migadaye. 
Tatra kho Bhagava pañcavagglye bhikkhü amantesi — 

Thus have I heard. On one occasion, the Blessed one was staying at Benares in the 
Deer Sanctuary at Isipatana. There the Blessed One addressed the monks of the group of 
five thus: 

“Dve’me, bhikkhave, anta pabbajitena na sevitabba. 

Katame dve? 

Yo cáyam kamesu kamasukhallikanuyogo — hino, gammo, pothujjaniko, anariyo, 
anatthasamhito, yo cáyam attakilamathánuyogo — dukkho, anariyo, anatthasamhito. 

"Monks, these two extremes are not to be practiced by one who has gone forth. 

What are the two? 

Just this, devotion to a life of luxury among sensual pleasures, which is low, vulgar, 
common, ignoble, and disadvantageous; and just this, devotion to self-mortification, 
which is painful, ignoble, and disadvantageous. 

Ete kho, bhikkhave, ubho ante anupagamma majjhima patipada Tathagatena 
abhisambuddha cakkhukarani, fanakarani, upasamaya, abhififiaya, sambodhaya, 
nibbanaya samvattati. 

Monks, not approaching either of these extremes, the middle way, perfectly realized 
by the Tathagata, produces insight, produces knowledge, and leads to calmness, higher 
knowledge, enlightenment, and Nirvana. 

Katama ca sa, bhikkhave, majjhima patipada  Tathagatena abhisambuddha 
cakkhukarani, ñanakaraní, upasamaya, abhiññaya, sambodhaya, nibbanaya samvattati? 

And what, monks, is this middle way, perfectly realized by the Tathagata, which 
produces insight, produces knowledge, and leads to calmness, higher knowledge, 
enlightenment, and Nirvana? 

Ayam'eva ariyo atthangiko maggo, seyyathidam — sammaditthi, sammasankappo, 
sammavaca, sammakammanto, samma-ajivo, sammavayamo, sammasati, 
sammasamadhi. 

Ayam kho sa, bhikkhave, majjhima patipada  Tathagatena abhisambuddha 
cakkhukarani, fianakarani, upasamaya, abhiññaya, sambodhaya, nibbanaya samvattati. 

Just this noble eightfold path, that is — right view, right intention, right speech, right 
action, right livelihood, right effort, right mindfulness, and right concentration. 

This, monks, is the middle way, perfectly realized by the Tathagata, which produces 
insight, produces knowledge, and leads to calmness, higher knowledge, enlightenment, 
and Nirvana. 


Idam kho pana, bhikkhave, dukkham ariyasaccam — jàti'pi dukkha, jara’pi dukkha, 
byadhi'pi dukkho, maranam'pi dukkham, appiyehi sampayogo dukkho, piyehi vippayogo 
dukkho, yam'p'iccham na labhati tam’pi dukkham — sankhittena pañcupadanakkhandha 
dukkha. 

Now this, monks, is the noble truth of suffering: birth is suffering, old age is 
suffering, sickness is suffering, death is suffering, association with the unpleasant is 
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suffering, dissociation from the pleasant is suffering, not getting what one wants is 
suffering; in short, the five aggregates of clinging are suffering. 

Idam kho pana, bhikkhave, dukkhasamudayam ariyasaccam — yáyam* tanhá 
ponobbhavika, nandiragasahagata tatratatrábhinandint, seyyathidam, — kamatanha, 
bhavatanha, vibhavatanha. 

Now this, monks, is the noble truth of the origin of suffering: this very craving 
leading to rebirth, connected with passionate delight, finding pleasure here and there, 
namely: craving for sensual pleasures, craving for existence, and craving for non- 
existence. 

Idam kho pana, bhikkhave, dukkhanirodham ariyasaccam — yo tassayeva tanhaya 
asesaviraganirodho, cago, patinissaggo, mutti, analayo. 

Now this, monks, is the noble truth of the cessation of suffering: the complete fading 
away and cessation of this very craving, the giving up and forsaking of it, freedom from 
it, and non-attachment to it. 

Idam kho pana, bhikkhave, dukkhanirodhagamini patipada ariyasaccam — ayameva 
aro atthangiko maggo, seyyathidam — sammaditthi, sammasankappo, sammavaca, 
sammakammanto, samma-àjtvo, sammavayamo, sammasati, sammasamadhi. 

Now this, monks, is the noble truth of the way leading to the cessation of suffering: it 
is this noble eightfold path, that is — right view, right intention, right speech, right action, 
right livelihood, right effort, right mindfulness, and right concentration. 


‘Idam dukkham ariyasaccan'ti me, bhikkhave, pubbe ananussutesu dhammesu 
cakkhum udapadi, fianam udapadi, pañña udapadi, vijja udapadi, aloko udapadi. 

This is the noble truth of suffering”: thus, monks, in regard to techings not heard by 
me before, insight, knowledge, wisdom, revelation, and illumination arose. 

"Tam kho pan'idam dukkham ariyasaccam parififieyyan'ti me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi, fíanam udapadi, pañña udapadi, vijja 
udapadi, aloko udapadi. 

‘Now this noble truth of suffering ought to be fully understood’: thus, monks, in 
regard to techings not heard by me before, insight, knowledge, wisdom, revelation, and 
illumination arose. 

"Tam kho pan'idam dukkham ariyasaccam pariffatan’ti me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi, fíanam udapadi, pañña udapadi, vijja 
udapadi, aloko udapadi. 

‘Now this noble truth of suffering has been fully understood’: thus, monks, in regard 
to techings not heard by me before, insight, knowledge, wisdom, revelation, and 
illumination arose. 


‘Idam dukkhasamudayam  ariyasaccan'ti me, bhikkhave, pubbe ananussutesu 
dhammesu cakkhum udapadi, fianam udapadi, pañña udapadi, vijà udapadi, aloko 
udapadi. 

This is the noble truth of the origin of suffering’: thus, monks, in regard to techings 
not heard by me before, insight, knowledge, wisdom, revelation, and illumination arose. 

“Tam kho pan'idam dukkhasamudayam ariyasaccam pahatabban’ti me, bhikkhave, 
pubbe ananussutesu dhammesu cakkhum udapadi, ñanam udapadi, pañña udapadi, vijja 


^ yo + ayam = “just this" 
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udapadi, aloko udapadi. 

‘Now this noble truth of the origin of suffering ought to be abandoned’: thus, monks, 
in regard to techings not heard by me before, insight, knowledge, wisdom, revelation, and 
illumination arose. 

*Tam kho pan'idam dukkhasamudayam ariyasaccam pahinan'ti me, bhikkhave, 
pubbe ananussutesu dhammesu cakkhum udapadi, ñanam udapadi, pañña udapadi, vijja 
udapadi, aloko udapadi. 

'Now this noble truth of the origin of suffering has been abandoned": thus, monks, in 
regard to techings not heard by me before, insight, knowledge, wisdom, revelation, and 
illumination arose. 


‘Idam dukkhanirodham  ariyasaccan'ti me, bhikkhave, pubbe  ananussutesu 
dhammesu cakkhum udapadi, fianam udapadi, pañña udapadi, vija udapadi, aloko 
udapadi. 

This is the noble truth of the cessation of suffering”: thus, monks, in regard to 
techings not heard by me before, insight, knowledge, wisdom, revelation, and 
illumination arose. 

*Tam kho pan'idam dukkhanirodham ariyasaccam sacchikatabban'ti me, bhikkhave, 
pubbe ananussutesu dhammesu cakkhum udapadi, ñanam udapadi, pañña udapadi, vijja 
udapadi, aloko udapadi. 

Now this noble truth of the cessation of suffering ought to be realized”: thus, monks, 
in regard to techings not heard by me before, insight, knowledge, wisdom, revelation, and 
illumination arose. 

“Tam kho pan'idam dukkhanirodham ariyasaccam sacchikatan'ti me, bhikkhave, 
pubbe ananussutesu dhammesu cakkhum udapadi, ñanam udapadi, pañña udapadi, vijja 
udapadi, aloko udapadi. 

Now this noble truth of the cessation of suffering has been realized”: thus, monks, in 
regard to techings not heard by me before, insight, knowledge, wisdom, revelation, and 
illumination arose. 


‘Idam  dukkhanirodhagamini patipada  ariyasaccan'ti me, bhikkhave, pubbe 
ananussutesu dhammesu cakkhum udapadi, fíanam udapadi, pañña udapadi, vijja 
udapadi, aloko udapadi. 

"This is the noble truth of the way leading to the cessation of suffering ': thus, monks, 
in regard to techings not heard by me before, insight, knowledge, wisdom, revelation, and 
illumination arose. 

“Tam kho pan'idam dukkhanirodhagamini patipada ariyasaccam bhàvetabban'ti me, 
bhikkhave, pubbe ananussutesu dhammesu cakkhum udapadi, fanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

'Now this noble truth of the way leading to the cessation of suffering ought to be 
developed”: thus, monks, in regard to techings not heard by me before, insight, 
knowledge, wisdom, revelation, and illumination arose. 

“Tam kho pan'idam dukkhanirodhagamini patipada ariyasaccam bhavitan’ti me, 
bhikkhave, pubbe ananussutesu dhammesu cakkhum udapadi, fanam udapadi, panna 
udapadi, vijja udapadi, aloko udapadi. 

'Now this noble truth of the way leading to the cessation of suffering has been 
developed”: thus, monks, in regard to techings not heard by me before, insight, 


A New Course in Reading Pali — Exercises Page 81 


knowledge, wisdom, revelation, and illumination arose. 


Yavakivañca me, bhikkhave, imesu catúsu ariyasaccesu evam  tiparivattam 
dvadasákaram yathabhütam fanadassanam na suvisuddham ahosi, n'eva tavaham, 
bhikkhave, sadevake loke  samarake  sabrahmake sassamanabrahmaniya pajaya 
sadevamanussaya “anuttaram sammasambodhim abhisambuddho'ti paccafifiasim. 

So long as, monks, my knowledge and vision just as it is of these four noble truths 
was not well-purified, in three rounds and twelve ways thus, then, monks, I did not 
promise, in this world with its gods, Mara, and Brahma, in this generation of recluses 
and Brahmins, devas and humans: "I have completely realized unsurpassed perfect 
enlightenment ". 

Yato ca kho me, bhikkhave, imesu catúsu ariyasaccesu evam  tiparivattam 
dvadasákaram yathabhütam fanadassanam suvisuddham ahosi, atháham, bhikkhave, 
sadevake loke samárake sabrahmake sassamanabrahmaniya pajaya sadevamanussaya 
‘anuttaram sammasambodhim abhisambuddho’ ti paccaññasim. 

And since, monks, my knowledge and vision just as it is of these four noble truths was 
indeed well-purified, in three rounds and twelve ways thus, then, monks, I did promise, in 
this world with its gods, Mara, and Brahma, in this generation of recluses and Brahmins, 
devas and humans: “I have completely realized unsurpassed perfect enlightenment”. 

Nanafica pana me dassanam udapadi — “akuppá me vimutti, ayam antima jati, 
natth'idani punabbhavo""ti. 

The knowledge and vision then arose in me — 'Unshakable is liberation in me, this is 
my last birth, now there is no more existence again”. 

Idamavoca Bhagava. Attamana  paficavaggiya bhikkhú  Bhagavato bhasitam 
abhinandunti. 

Thus said the Blessed One. Delighted, the monks of the group of five rejoiced in the 
Blessed One's words. 

Imasmiñca pana veyyakaranasmim bhafiüamane ayasmato Kondaññassa virajam 
vitamalam dhammacakkhum udapadi — “yam kiñci samudayadhammam, sabbam tam 
nirodhadhamman"ti. 

Then when this explication was spoken, there arose in the venerable Kondanna the 
vision of the Dhamma, free from defilement or stain — "Whatever is subject to arising, all 
that is subject to cessation ”. 

Pavattite ca pana Bhagavata dhammacakke Bhumma deva saddamanussavesum — 
"etam Bhagavata Baranasiyam Isipatane Migadaye anuttaram dhammacakkam pavattitam 
appativattiyam samanena và brahmanena và devena và mārena và brahmuna va kenaci va 
lokasmin"ti. 

And then on the setting in motion of the Wheel of the Dhamma by the Blessed One, 
the terrestrial devas raised a shout — "The unsurpassed Wheel of Dhamma has been set 
in motion by the Blessed One, at Baranasi in the Deer Park at Isipatana, and this cannot 
be turned back by any recluse or Brahmin or deva or Mara or Brahma or by anyone in 
the world”. 

Bhummanam devanam saddam sutva Catumaharajika deva saddamanussavesum — 
"etam  Bhagavata Baranasiyam  Isipatane Migadaye anuttaram  dhammacakkam 
pavattitam, appativattiyam samanena va brahmanena và devena va marena va brahmuna 
và kenaci và lokasmin"ti. 

Having heard the shout of the terrestrial devas, the Four Great Kings raised a shout 
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— “The unsurpassed Wheel of Dhamma has been set in motion by the Blessed One, at 
Baranasi in the Deer Park at Isipatana, and this cannot be turned back by any recluse or 
Brahmin or deva or Mara or Brahma or by anyone in the world". 

Catumaharajikanam devanam saddam sutva Tavatimsa deva ...pe... Yama deva 
...pe... Tusita deva ...pe... Nimmanarati deva ...pe... Paranimmitavasavatti deva 
..pe... Brahmakayika deva saddamanussavesum- “etam Bhagavata Baranasiyam 
Isipatane Migadaye anuttaram dhammacakkam pavattitam appativattiyam samanena va 
brahmanena va devena va marena va brahmuna va kenaci va lokasmin"ti. 

Having heard the shout of the Four Great Kings, the Tavatimsa devas ... etc ...the 
Yama devas ... etc ... the Tusita devas ... etc ... the Nimmanarati devas ... etc ... the 
Paranimmitavasavatti devas ... etc ... the devas of Brahma’s body raised a shout — “The 
unsurpassed Wheel of Dhamma has been set in motion by the Blessed One, at Baranasi in 
the Deer Park at Isipatana, and this cannot be turned back by any recluse or Brahmin or 
deva or Mara or Brahma or by anyone in the world”. 


Ittha tena khanena, tena layena, tena muhuttena yava Brahmaloka saddo 
abbhuggacchi. Ayañca dasasahassi lokadhatu sankampi sampakampi sampavedhi. 
Appamano ca ularo obhaso loke paturahosi atikkamma devanam devánubhavam. 

At that moment, at that instant, at that second, the shout arose in the Brahma world. 
And this ten thousandfold world trembled, quaked, and shook violently. And an unlimited 
noble radiance appeared in the world surpassing the divine majesty of the devas. 

Atha kho Bhagava udanam udanesi — “Aññasi vata, bho Kondañño, afifiasi vata, bho 
Kondañño”ti! Iti h'idam ayasmato Kondaññassa “Aññasi-Kondañño” tv'eva namam 
ahosi"ti. 

Then the Blessed One uttered a paean of joy — "Oh indeed, friend Kondanna, you 
have understood! Oh indeed, friend Kondanna, you have understood! In this way 
“Kondanna-who-has-understood” became the name of the venerable Kondanna. 

(S.N. 56.11 Dhammacakkappavattanasuttam 
http://www. accesstoinsight.org/canon/samyutta/sn56-011.html) 
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